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INTRODUCTION 


THE AUTHORSHIP OF THE GOSPEL OF JOHN 


the testimony of the earliest witnesses 

among the apostolic fathers, including 
such names as Clement, Polycarp, Papias, 
Theophilus, Athenagoras, Apollinaris, Tatian, 
Justin Martyr, and many of the leading here- 
tics of the early centuries besides, leave no 
reasonable ground to doubt that the fourth 
gospel was accepted from the earliest period 
as the work of John, the beloved disciple. 
Early tradition represents it as written 
at the request of his brethren and friends 
in Ephesus for the purpose of meeting the 
errors which were springing up in the church 
at the close of the first century, by the 
personal testimony of the one who best 
knew the Lord’s life and teachings. Through 
the influence of Philo and the Alexandrian 
school of Jewish and Hellenistic philosophy, 
many subtle errors were already pervading the 
minds even of Christians, and the seeds of 
the Gnostic heresy were widely sown, embody- 
ing, among other false teachings, the idea that 
the Logos, or Word, was a being inferior to 
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God, and that the creator of the world was 
really the enemy both of God and man. There 
was but one voice that could give an authori- 
tative answer to all these opinions, and he was 
still alive as the bishop and father of the 
church at Ephesus; and a tradition referred to 
by many of the fathers and mentioned by 
Eusebius as reliable, represents his brethren as 
waiting upon the venerable apostle and re- 
questing him to put in permanent form his 
oral testimony concerning Christ. The apostle 
asked them to spend three days in fasting and 
prayer, and at the end of that time he was so 
filled with the Holy Ghost that he was im- 
pelled to indite the opening words of the 
Gospel. 

Clement of Alexandria says, “St. John, the 
last of the evangelists, when he saw that the 
outward bodily facts had been set forth in the 
existing gospels, impelled by his friends, and 
divinely moved by the Spirit, made a spiritual 
Gospel.” 

Of the personality of the author himself we 
know that he was the son of Zebedee and 
Salome. His mother was probably the sister 
of Mary, the mother of the Lord, so that he 
was His cousin. He was, most probably, 
younger than the Lord, or any of the apostles. 
His father was a fisherman, residing, it would 
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seem, at Bethsaida, and in comfortable circum- 
stances. We read of hired servants in the 
household, and of Salome as one of the women 
who ministered to Christ of their substance. 
We find John himself possessing a home, to 
which he took the mother of the Lord as his 
abiding guest. 

A disciple first of John the Baptist, he was 
also one of the first to receive his testimony 
concerning Christ, and immediately followed 
the new Master. The name which he and his 
brother received was Boanerges, or sons of 
thunder, which may have referred to his nat- 
ural temperament, or, perhaps, to his spiritual 
fervor; thunder signifying, in the Hebrew 
idiom, the voice of God. His writings certain- 
ly express intense prophetic fire. The incident 
of his and his mother’s request that he should 
be one of the favorites of Christ on His kingly 
throne, despite all its obvious touches of earth- 
ly ambition, was really prompted by the pas- 
sionate love which desired to be near Him. 
Even the cross could not separate the ardent 
disciple from the Master’s side (John xix. 
25-27). On the mount, in the death chamber 
at Capernaum, and in the garden he was one 
of the three companions of the Lord’s most 
sacred hours of service, glory and suffering, 
and at the table he was nearest to the bosom 
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of Jesus. His place was recognized by all 
his brethren, and when the most delicate ques- 
tion of their life was to be whispered in the 
ear of the Lord, it was “the disciple whom 
Jesus loved, who also leaned upon His breast 
at supper,” that was entrusted with the task, 
He was the first to believe in the resurrection 
of Jesus (John xx. 8), and the first to recog- 
nize his risen Lord on the shores of Galilee 
(John xxi. 7), 

In the early apostolic ministry we find him 
associated with Peter in the first miracle at 
Jerusalem (Acts iii.), and in the suffering, 
persecution and testimony that followed (Acts 
iv.). Next we find him at Samaria as- 
sociated with Peter, still in apostolic labors 
(Acts viii. 14), and at the time of Paul’s sec- 
ond visit to Jerusalem he is mentioned by that 
apostle as one of the pillars of the church 
(Galatians ii. 9). 

The next reference to him in the Scriptures 
is in the opening of the Apocalypse, many 
years later, where we find him in the Isle of 
Patmos, for the Word of God and the testi- 
mony of Jesus (Rev. i. 9). Many well au- 
thenticated legends and traditions fill up the 
traditional portrait. One represents him as 
pursuing a youth who had wandered from the 
Lord, constraining him, as he threw his arms 
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about him, to come back to the fold of Jesus. 
Another, as flying from the bath-room in 
Ephesus, because he found that Cerinthus, the 
heretic, was within, fearing that it would fall 
upon him if he entered. The third describes 
him as carried in his old age from Sabbath to 
Sabbath into the church at Ephesus, and re- 
peating week after week the simple and single 
message, “Little children, love one another,” 
and when asked by the fathers why he did sa, 
replying, “It is the Lord’s command, and if 
this alone be done, it is enough.” 

And a yet more singular legend, referring to 
Christ’s words to Peter (John xxi. 22), “If 
I will that he tarry till I come, what is that to 
thee?” represents it as the widely prevalent 
belief that John was not really dead, but was 
sleeping in his tomb till Christ’s second com- 
ing, and it was even said that “He showed that 
he was alive by the movement of the dust 
which was stirred by the breath of the saint.” 
Even Augustine himself, in the fourth century, 
refers to this tradition as one that was believed 
in his own day by credible persons. Without 
requiring to believe this curious tradition, it is 
enough for us to know that John did undoubt- 
edly tarry until after the destruction of Jeru- 
salem, which was, in some sense, the coming 
of the Lord, to bring an immediate crisis in 
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the Jewish dispensation. To him, also, the 
Master literally came, on the Isle of Patmos, 
to bring the vision of the coming centuries, and 
the panorama of His glorious coming at the 
end of the age. The character of John was 
marked by simplicity, fervor and intense spir- 
ituality. His nature was most childlike, and, 
therefore, most in sympathy with the divine. 
To trust, to love, to know were much easier 
for him than for natures like Peter and 
Thomas. Above all others, he is the apostie 
of love. 


OUTLINE OF THE GOSPEL OF JOHN 


True to this great design to unfold the per- 
son and glory of Jesus as the Messiah and Son 
of God, this central thought may be traced 
through the whole Gospel. 

I. The Primeval Glory of Jets with the 
Father (John i. 1, 2). 

II. His Manifest Glory in Creation, the Old 
Testament, and His Incarnation (John i. 
3-14). 

III. His Glory as Witnessed by His Friends 
and Early Followers (John i. 15 to iv. 54). 

(a) This section includes the testimony of 
John the Baptist to the priests and Levites who 
came to inquire concerning Christ (John i, 
15-28). 
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(b) The revelation of Jesus to the first dis- 
ciples, and their acceptance of Him (John i. 
29-51). 

(c) The revelation of His glory in the first 
miracle and the faith of the disciples in con- 
sequence (John ii. I-11). 

(d) The cleansing of the temple, and the 
other miracles in Jerusalem, and the faith of 
the people in consequence (John ii. 13-25). 

(e) The interview with Nicodemus, repre- 
senting the higher classes in Jerusalem, and 
their awakening interest in Him and His teach- 
ings (John iii. 1-21). 

(f) The ministry in Judea, and the numer- 
ous disciples who followed Jesus and were 
baptized by His disciples (John iii. 22 to iv. 3). 

(g) The ministry in Samaria and the first 
Samaritan converts (John iv. 4-42). 

(h) The successful commencement of Hh 
later ministry in Galilee and favorable recev- 
tion by the Galileans, and faith of the noble- 
man at Capernaum (John iv. 43-54). 

IV. His Glory Manifested in Conflict with 
the Unbelief and Opposition of His Enemies 
(John v. 1 to xii. 50). 

The scene now changes and the whole sec- 
tion is a record of conflict ending at last in the 
victory of Christ over His adversaries, but a 
victory which cost Him His life. 
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(a) The beginning of the conflict in Jeru- 
salem through the healing of the impotent man 
at the pool of Bethesda (John v. 1-47). 

Jesus revealed as the source of life and re- 
jected. 

(b) Decisive close of the conflict in Galilee 
after the discourse in the synagogue at Caper- 
naum during the feast of the Passover (John 
vi. I-71). 

Jesus, the Living Bread, rejected by the 
Galileans (verse-66). 

(c) Renewal of the conflict in Jesuralem at 
the feast of Tabernacles (John vii. 1-53). 

Jesus, the Living Water, rejected. 

(d) Continuance of the conflict in Jeru- 
salem (John viii. 12; ix. 41). 

Jesus, the Light of the World, as shown in 
the healing of the blind man, but rejected by 
them in their blindness (John ix. 41). 

(e) Next stage of the conflict; the feast 
of Dedication in Jerusalem three months later 
(John x. 1-40). 

Jesus, the Good Shepherd, rejected, with 
murderous attempt to take His life. 

(f) Final stage of the conflict; resurrection 
of Lazarus, demonstrating His Divinity as 
beyond dispute, and determining them in their 
mad and malignant purpose to destroy Him. 

Jesus, the Quickener of the dead (John xi. 


I-57). 
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(g) Triumphal entry into Jerusalem. Jesus, 
the King of the Jews. Christ’s public acknowl- 
edgment of triumph accepted by Him as the 
final challenge and leading to the final accom- 
plishment of their purpose to destroy Him 
(John xii. 1-50). 

In this closing section the plot deepens with 
His triumph. The dark shadow of the be- 
trayer falls upon the scene. Mary anoints His 
body in anticipation of His burial, and Christ 
Himself predicts His own approaching death 
under the figure of the corn of wheat planted 
in the ground. 

V. His Glory Manifested in His Closing 
Messages to His Own Disciples (John xiii, 1 
to xvii. 26). 

These parting words might be divided into 
four sections: 

(a) At the Passover table (John xiii.). 

(b) At the Lord’s Supper (John xiv.). 

(c) On the way from the upper room 
through the temple (John xv., xvii.),. 

(d) Concluding prayer, in which He speaks 
not to them, but of them to the Father (John 
xvii.). 

These sublime discourses will be found more 
fully analyzed elsewhere. 

VI. His Glory Manifested in His Trial at'd 
Crucifixion (John xviii., xix.). 
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(a) His arrest and the perfect voluntari- 
ness of His submission (John xviii. I-12). 

(b) His trial before the Jewish council, and 
His holy dignity in the face of their helpless- 
ness (John xviii. 13-27). 

(c) His trial before Pilate, and His vindica- 
tion by the governor as innocent (John xviii. 
28 to xix. 22). 

(d) His suffering and death, with all the 
incidents which manifested forth His victori- 
ous patience, meekness and love, and the ful- 
filment of Scripture in every act, closing with 
His shout of triumph, “It is MEL” (John 
XiX. 23-37). 

(e) Finally, His honorable burial through 
the intercession of Nicodemus and Joseph, ac- 
cording to the prophetic Scriptures, in the 
tomb of the wealthy councillor (John xix. 
38-42). 

VII. His Resurrection Glory ete Bo ae 
xxi.). 

(a) Witnessed by Peter and John (John xx, 
I-10). 

(b) Witnessed by Mary Magdalene (John 
xx. 11-18). 

(c) Witnessed by the eleven disciples (John 
XX. IQ-23). 

(d) Witnessed by Thomas (John xx. 24- 
29). 
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(e) Witnessed by many other signs (John 
XX. 30-31). 

(f) Manifestation of Christ’s glory at the 
Sea of Tiberias, restoration of Peter, and 
prophecy concerning John (John xxi. 1-25). 

(g) Final testimony of John (John xxi. 
24, 25). 


CHAPTER I 


SCOPE AND CHARACTERISTICS OF 
THE GOSPEL OF JOHN 


I. ITS TEXT AND THEME 


object in writing this Gospel. 

“These are written that ye might be- 
lieve that Jesus is the Christ, the Son of God, 
and that believing ye might have life through 
His name.” (John xx. 31). 

First, then, we may expect in it a revelation 
of Jesus in His twofold character as Christ, 
and the Son of God. It is not so much a rec- 
ord of the facts of His life, although based up- 
on them and presenting many new facts of 
great importance as a revelation of His divine 
and Messianic character, and the summing up 
of the testimony concerning Him would be 
likely to produce a conviction of His divinity 
in the minds of men. And even more than all 
these testimonies, it is an unfolding of His 
higher nature from the Lord’s own conscious- 
ness, as expressed in His wonderful discourses, 
and as apprehended by the love and instinct of 
John and reproduced in these pages as a heart- 
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picture of his Master’s inmost life and being. 

Next, we may expect, along with this, a 
revelation of “life through His name,” as the 
blessed experience of those knowing and be- 
lieving on Jesus as the Christ and the Son of 
God. 

This word, life, is perhaps the most promi- 
nent keynote both in the Gospel and Epistles 
of John. Christ is the life. Salvation is life. 
Not our acts, nor even ideas, are recognized in 
these pages as constituting our highest self; 
but that new and divine life which we receive 
from Jesus Christ through the Holy Ghost in 
our spirits, which He imparts even to our 
bodies from His own risen and glorified hu- 
manity, and which is to be consummated in the 
perfected physical and spiritual life of the 
resurrection. The two great themes, therefore, 
in John are, Jesus Himself the Son of God, 
and Life through His name. 


2. STYLE 


The style is direct and personal, and the 
pictures he gives are evidently those of an 
eye witness. He speaks of persons, places and 
incidents with the precision of vividness. No- 
tice, for example, his reference to Cana of 
Galilee, Bethany beyond Jordan, Ephraim near 
the wilderness; the city of Samaria, called 
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Sychar; the allusions to the temple and its 
feasts; the treasury, Solomon’s porch, and the 
custom of pouring out water and lighting the 
lamps in the temple courts at the time of the 
feasts; the explicit reference to details of con- 
versations, titles, etc., as in the picture of the 
calling of the first disciples (John i.) ; the con- 
versation with Philip about the bread (John 
vi. 5), and the conversation of Philip and 
Andrew about the Greeks who came to see Je- 
sus (John xii. 21); the coming of Nicodemus 
by night; the vivid picture of the interview at 
Sychar with the woman of Samaria, the very 
hour of the interview with the woman, and of 
the healing of the nobleman’s son (John iv. 
6 and iv. 52); the six water pots (John ii. 6) ; 
the five loaves and two fishes (John xxi. 11), 
the thirty-eight years of sickness (John iv. 5); 
the pool of Bethesda (John v. 2), with its 
exact location by the sheep gate; the pool of 
Siloam, with its interpretation, “Sent”; the 
place called Golgotha nigh unto the city; the 
pavement or raised platform in the hall of 
judgment, named Gabbatha (xix. 13); all 
these and many other such allusions reveal 
the hand and presence of a personal witness 
and a direct observer, and all the scenes and 
incidents move before us like a living scene. 
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3. INCIDENTAL 


Although the Gospel of John is the most 
didactic and spiritual of all the gospels, yet 
all the discourses in it grow out of living facts 
and incidents, and are vividly connected with 
them in the mind and picture. Even the testi- 
mony of John in the first chapter rises out of 
the disputations of priests and Levites. The 
profound discourse of the third chapter, con- 
cerning the new birth, is vivified by the mid- 
night scene and the interesting conversation 
with Nicodemus. The abstruse address of the 
fifth chapter grows out of the healing of the 
impotent man. The sixth chapter is enlivened 
by the constant allusion, both to the recent 
miracle of the multiplied bread, and also the 
Passover now being observed at Jerusalem. 
The sublimest utterances of the seventh chap- 
ter are directly called forth by the striking 
ceremonies of the Feast of Tabernacles going 
on at the time. His discourse on the light of 
the world (chap. viii. and ix.) is illumined 
by the figure of the suspended lamps in the 
court of the temple, and illustrated by the 
healing of the blind man in Jerusalem as he 
passes out. The picture of the Good Shepherd 
(in chap. x.) grows out of false shepherds 
just given in chapter ix. The profound ad- 
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dress of his approaching death (chap. xii.) 
is suggested by the previous resurrection of 
Lazarus and the incident of the coming of 
certain Greeks. In chapter xiii. He teaches 
His disciples love; first, by washing their feet, 
_and secondly, by interpreting and crystallizing 
the act im the new commandment which He 
gives them. The address of chapter xv. grows 
out of their passing the temple vine, or the 
vineyards by the wayside, and the parting 
lessons of service, which He gives to Simon 
and the other disciples, are suggested and 
emphasized by the beautiful miracle of the 
draught of fishes. Thus the entire gospel is 
a living panorama as well as a divine oratorio. 


4. PERSONALTY 


Personal character is very vivid in the 
gospel of John. More than any other of the 
gospels it is a portraiture of persons, and the 
pictures stand out with graphic distinctness 
and strongly marked individuality. 

First, we have the picture of the Baptist 
himself, and his unselfish and lofty testimony 
to Christ, even at the loss of his own disciples. 
Then follow the vivid sketches of Andrew, 
John, Simon, Philip and Nathaniel. Nowhere 
do we get the personal view of Andrew, Philip 
and Nathaniel which we find in this Gospel. 
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The marriage scene at Cana brings out the per- 
sonality of Jesus’ mother and her relation to 
Christ. In the strongest light the portrait of 
Nicodemus is drawn, and the woman of Sa- 
maria stands before us like a photograph, 
and we can see not only her figure as she 
stands with her empty water-pot, but can also 
read her very heart in the strong light of the 
Master’s searching glance. The nobleman of 
Capernaum, the impotent man at Bethesda. 
and the blind man (in chapt. ix.) are unmis- 
takable in their personality. How different 
Martha seems in this gospel from the picture 
in Luke, as we see her bravely struggle up to 
the faith which should claim her brother’s 
resurrection. How life-like the tears of Mary 
as they mingle with the Master’s, and how real 
the scene as she poured out her grateful love 
in the anointing at Bethany, understanding 
alone of all His friends the meaning of His 
approaching death. What an awful picture 
chapter xiii. gives us of the betrayer, as he 
goes out in the night with the fearful words 
ringing in his ears, “What thou doest, do 
quickly.” How the character of Nicodemus 
grows, until the timid inquirer has become the 
bold confessor. How strongly marked the per- 
sonality of Christ’s enemies, Caiaphas even 
predicting His death, and the Pharisees using 
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His inspired words to justify their malignant 
hate and murder. What'a look into Peter’s 
heart John has given us, and what an awful 
shadow rests upon that judgment hall as Jesus 
looks down into Pilate’s soul and bears wit- 
ness to him, while the message comes from 
his very wife which deepens his superstitious 
fear, and the Roman governor becomes the 
real criminal before the power of his con- 
science and his Lord. What can equal the 
garden scene where Mary Magdalene meets 
her risen Lord, and the love of the Master and 
the disciple expresses itself in two brief words 
of mutual recognition, “Mary,” ‘“Rabboni.” 
And how full of vividness and instructiveness 
are the touches which from time to time reveal 
to us the ardent but despondent heart of 
Thomas, until at last the picture culminates in 
the resurrection scene, unfolding to us ex- 
quisitely the workings of unbelief, the triumph 
of faith, and the marvelous grace, as well as 
the unmistakable reality of the risen Christ. 
The last two pictures of Simon and his resto- 
ration, and John himself are exquisite. We 
see his modest yet bold and child-like love, 
nestled on the bosom of Jesus, yet nameless 
in his own gospel, and lost in the love of Jesus, 
like the beautiful painting of Raphael, entitled 
“John on Jesus’ breast,” where we see a head 
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buried on the bosom of Jesus, but the face is 
unseen, while over it there bends the tender 
and glowing countenance of his loving Lord. 


5. SYMBOLISM 


Throughout the entire Gospel we have a 
succession of impressive symbols, most of them 
drawn from the Old Testament. The Taber- 
nacle becomes the type of the incarnate Christ. 
“The Word was made flesh and tabernacled 
among us.” (John i. 14.) 

The lamb of the passover becomes the figure 
of “the Lamb of God which taketh away the 
sin of the world” (John i. 29). 

The descending dove represents the Holy 
Ghost (John i. 32). 

The ladder of Jacob shines out in full Mes- 
sianic meaning in the words of Jesus to 
Nathaniel (John i. 51). ; 

The marriage scene at Cana points forward 
to the whole purpose of Christ’s coming, and 
suggests the glorious figure which John plainly 
brings out (John iii. 29), as the anticipation 
of the Marriage of the Lamb. 

The temple becomes the type of His body 
and of His Church (John ii. 19). 

The water of Sychar’s well suggests the 
fountain of salvation (John iv. 14). 

The harvest fields of Samaria summon to 
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spiritual work and its glorious recompense 
(John iv. 35-38). 

The feeding of the five thousand suggests 
the ancient symbol of manna, and both lead on 
to the higher teaching of Himself as our Liv- 
ing Bread. 

The waters of Siloam, as they are poured 
out upon the altar, suggests the smitten Rock 
of Horeb, and both are applied by the Lord to 
the living water, which they that believe in 
Him shall receive and be able to give to others, 
as rivers of living water (John vii. 37-38). 

The temple lamps recall the Pillar of Cloud 
and Fire, and are used to proclaim the glory 
of Jesus as the true light of the world (John 
vili. 12). 

The ancient figure of the shepherd is adopted 
by the Lord, and applied to Himself and His 
flock (John x.). 

The corn of wheat becomes the parable of 
death and resurrection, in relation to Jesus and 
His disciples (John xii. 24-26). 

The washing of the disciples’ feet may be an 
allusion to the ancient Laver; but, at least, it 
becomes a symbol of spiritual cleansing (John 
xiii.). 

The golden vine carved on the temple gate, 
or, perhaps, the vineyards around Jerusalem, 
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sets forth the deep spiritual teachings of the 
Christ-life (John xv.). 

The familiar Old Testament figures of a 
travailing woman illustrates the birth-throes 
of the new dispensation (John xvi. 21). 

And the figures of the shepherd is repeated 
in the closing chapter, and transferred from 
the chief Shepherd to the Apostolic ministry, 
as the Master commits the care of His little 
flock to His disciples (John xxi.). 

Thus the entire gospel is alive with shining 
emblems, unfolding the glory and the grace of 
Jesus in the light, both of nature and of Scrip- 
ture, and all things in earth and heaven are 
made tributary to the revelation of Jesus. 

Some one has described a drinking fountain 
in Germany, where, every morning or noon, 
the villagers throng to enjoy the flowing water 
as it pours through numerous statues, the fig- 
ures representing all the forms of human life. 
The farmer drinks from the fountain adorned 
with figures of waving grain, from which are 
traced the words, “I am the bread of life.” 
The shepherd comes up and drinks from the 
outstretched hands of a shepherd holding a 
lamb in his bosom, and exclaims, “I am the 
good shepherd.” The traveler sees a guide 
holding a lamp in his hand, as he cries, “I am 
the light of the world.” The gardener drinks 
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from a fountain where the waters seem to be 
crushed from the clusters of the grapes that 
hang above it in the stone, almost hiding 
the letters, “I am the true vine.’ The 
whole realm of nature is represented 
and each object proclaims in its own 
tongue the glory and grace of Jesus while 
the water which they all drink speaks loudest 
of all, “If any man thirst, let him come unto 
me and drink.” So this beautiful gospel 
speaks to man, not only in the tenderest words 
of human language, the most exquisite figures 
of human life and the most profound dis- 
courses of human thought, but it lays under 
tribute every figure of Hebrew history and the 
natural world as an alphabet to express in the 
glowing language of symbol and type the 
abundant grace of Him who is the First and 
the Last, both in nature, revelation, and His 
people’s hearts and lives. 


6. CHRONOLOGICAL ORDER 


While not a detailed narrative of Christ’s 
life, yet the gospel of John contains a more 
exact and complete reference to the leading 
chronological periods of Christ’s life than any 
of the others. In perfect succession, it refers 
to each of the great sections of His life which 
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we have already outlined. This will be seen 
by the following brief summary. 

(a) The inauguration of Christ’s ministry 
is covered by the first chapter of his gospel, 
containing the testimony of John, and the call- 
ing of the first disciples, immediately after His 
baptism. 

(b) His early Galilean ministry is covered 
by the second chapter, giving the account of 
the miracle in Cana and Galilee. 

(c) His early Judean ministry is sketched 
in the early part of the second and the whole 
of the third, extending to the third verse of the 
fourth chapter. 

(d) His later Galilean ministry, including 
the journey through Samaria (John v.), falls 
within the fourth, fifth and sixth chapters, con- 
taining an account of a brief visit to Jerusalem 
made during this period. 

(e) His later Judean ministry includes 
chapters vii. to xi. 

(f) In the last week of His ministry chap- 
ter xii. falls, closing with the five chapters 
which contain His final discourses, xiii. to xvii. 

(g) The last day of His life, with His trial 
and crucifixion, is described in chapters xviii. 
and xix., and the story of His resurrection as 
we have already seen, chapters xx. to xxi. 
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7. SPIRITUAL ORDER 


We find a gradual progress in the revela- 
tion of the truth in this book. The earlier 
chapters deal with the more fundamental doc- 
trines and experiences of the Christian life. 
The sixth chapter begins with the unfolding 
of deeper and higher revelations of Christ, 
continued to the end of His discourses with 
the twelve at the supper table. Then comes 
the mystery of His death and the glory of His 
resurrection. It has been compared to the 
approach to God’s ancient temple, or taber- 
nacle, to which, indeed, the opening verses 
distinctly allude in speaking of Christ. “The 
Word was made flesh and tabernacled among 
us.” “The glory of the Only Begotten Son 
of the Father,” referred to in the same verse, 
might be compared to the cloud that over- 
shadowed the ancient tabernacle. The first 
five chapters remind us of the court of the 
tabernacle with the altar and laver of cleansing. 
To the former John the Baptist points as the 
Christ, “Behold the Lamb of God that taketh 
away the sin of the world.” To the latter there 
is a very natural allusion in the cleansing of 
the temple, in the second, of John, and the 
discourse with Nicodemus in the third, con- 
cerning the denial; while the fourth and fifth 
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chapters still more freely unfold the freeness 
and fulness of the great salvation of which 
that was the type. In the sixth chapter, we 
enter the next chamber, the holy place, where 
stood the table of shew-bread, the lamps 
of gold, and the altar of incense. The dis- 
course about the living bread might well 
represent the first (John vi.); next, the 
great discourse about the light of the world 
(John viii., ix.) seems almost to allude to the 
golden candlestick; the door (John x.) and 
abundant pasture, suggests the meaning of 
this sacred chamber as the place of priestly ac- 
cess and blessing; while the altar of incense, 
with its hallowed teachings about communion 
and intercession, is appropriately suggested by 
the parting discourses around the communion 
table. Then comes the sublime intercessory 
prayer of John xvii., in which the great High 
Priest already stands at the heavenly altar, 
almost within the vail, and announces that 
blessed ministry of prayer of which the ancient 
altar was the type. Then the vail is rent 
asunder on the cross through His rent flesh, 
and the story of the resurrection admits us to 
the very Holy of Holies, where He has en- 
tered in and left the way open for that blessed 
eommunion with His risen glorified person, of 
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which the closing chapters give us such beauti- 
ful examples. 


8. REFERENCES TO OTHER SCRIPTURES 


There are many striking allusions to other 
portions of the Bible. The opening words 
irresistibly suggest the first sentences of the 
Book of Genesis. His words to Nathaniel 
allude to the vision of Jacob at Bethel, and his 
discourses to the Pharisees in Galilee and Je- 
rusalem are crowded with references to the 
Old Testament, and especially the three an- 
cient saints who represented the successive 
periods of God’s dealings with His people, 
namely, Abraham, Moses and Isaiah (viii. 56, 
Ul, 140X183 7 )s 

Other references to the Old Testament will 
be found in ii. 17, vi. 45, vii. 38, x. 30, xii. 14, 
MA 718,oXV. 25, eKVil.. 12 ands xix, 24-930; 137. 

There is a still closer resemblance between 
the Gospel of John and the Epistle of John. 
In both we find repeatedly the words life, light, 
love and others that we have found specially 
prominent in the Gospel. It has been strik- 
ingly said that the epistle is an unfolding 
rather of the humanity and the gospel of the 
divinity of Jesus. The burden of the gospel 
is, Jesus is the Christ; of the epistle, Christ is 
Jesus. The epistle of John deals more di- 
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rectly with the errors of John’s own time; the 
gospel, with the conflicts of Christ’s life and 
surroundings. There is a progress, also, in 
the epistle towards the personal coming of the 
Lord, which we find more fully developed in 
the Apocalypse. 

The relation of John’s gospel to the other 
gospels is also marked and instructive. It re- 
peats few of the facts and discourses which 
they contain, showing that it is supplementary. 
There is no real contradiction, and there are 
many wonderful coincidences. 

The relation of John’s gospel to the Apoc- 
alypse may be summed up in this single sen- 
tence: The gospel describes the coming of 
Jesus in its spiritual and personal aspect, 
chiefly as His coming to the heart; the Apoc- 
alypse unfolds His literal coming to the world, 
His personal second advent. 

The same expressions occur repeatedly in 
both. We have the “Word of God,” the 
“Lamb of God,” the “Beginning of the crea- 
tion of God,” the “Holy Spirit,’ and the 
phraseology of cleansing and salvation. 


Cuapter II 
JESUS THE SON OF GOD 


E have already seen that the Gospels 
of Matthew, Mark and Luke, respec- 


tively, present the picture of Christ as 
the King, the Servant, and the Son of Man. 
True to the special symbol of the four Gos- 
pels, the soaring eagle represents the Mas- 
ter in His highest aspect as the Son of 
God. No other was fitted so well to unveil 
the inmost heart and unfold the divine glory 
of the Master as he who had leaned on His 
bosom until he had felt the very throbbings 
of His heart. Both in his Gospel and in his 
Epistles, we have the very loftiest reveal- 
ings of the character of Jesus, and the pro- 
foundest spiritual truth. It is the heart that 
best beholds God, and love is the true ele- 
ment of vision. “He that loveth not, know- 
eth not God, for God is love.” Hence, John, 
the apostle of love, was especially enabled 
to know and reveal the Son of God. 


SECTION I—THE ETERNAL WORD (JOHN I, I-2) 


Four great truths are here taught respect: 
ing the primeval glory of Jesus. 
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First, His distinct personality. The Greek 
word, translated “the same” in the second 
verse, literally means “He Himself,” and is 
the strongest distinctive expression in that 
language. The same strong idea of person- 
ality is expressed in the words, twice re- 
peated, “with God.” Even before His in- 
carnation, nay, even before there was any 
creature in the universe, He was a living 
person, distinct from, and yet, one with the 
eternal Father. These passages completely 
contradict the heretical view of the Trinity 
entertained by some, that the divine per- 
sons are just various aspects of God. In 
this passage, the Father and the Son are 
both represented as distinct individuals, as 
much as any being can be. : 


DEITY 


“The Word was God.” The Word pos- 
sesses all the attributes that God _ pos- 
sesses. The ordinary form of expression 
is more forcible than it is possible to 
represent in the translation of the Greek 
tense, the imperfect expresses, as far as 
human language can, “the notion of ab- 
solute existence.” This is the great fun- 
damental truth which the Gospel of John 
develops and unfolds. He simply states it 
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here, and afterwards bears witness to it. 
Still stronger, if possible, is his statement in 
the closing words of his epistle (chap. v., 5. 
20). “This is the true God and eternal 
life.” 


ETERNITY 


“In the beginning.” This expression re- 
reverts back to Genesis i. 1, and there it 
means the moment when the created uni- 
verse came into existence. At this moment 
John declares Jesus Christ already was, and 
therefore had been in the previous eternity 
before any created existence had come into 
being. It implies His pre-existence. This 
is the truth which the apostle Paul expresses 
so forcibly in Colossians i. 17, “He is before 
all things,” and again, “The first-born of 
the whole creation” (v. 15), literally: “born 
before the whole creation.” 


THE WORD 


His relation to the Father, as the Image 
and Revealer of God. This is expressed by 
the term “the Word.” The Greek term, 
“Logos,” was.a familiar word in philosophi- 
cal discussion in the days of John, both as 
understood in these discussions and as the 
word itself naturally means. It fittingly ex- 
presses the truth that Jesus Christ is the 
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great Revealer of the Father, conveying to us 
God’s highest and kindest thought, and ex- 
hibiting to us His nature and character. It 
is the same truth elsewhere expressed by 
John himself: “No man hath seen God at 
any time. The only begotten Son, who is 
in the bosom of the Father; He hath de- 
clared Him” (v. 18); and also in the later 
epistles of the New Testament: “Who is 
the image of the invisible God” (Col. i. 
15); “Who being the brightness of the 
Father’s glory, and the express image of 
His person” (Heb. i. 3). What a beautiful 
conception it gives us of the mission of Je- 
sus. An ancient conquerer held in bondage 
the beautiful wife of his enemy. Again and 
again the unhappy prince had sent his peti- 
tion for the return of her he loved better 
than his life. The conqueror sent no written 
reply, but one day, who should appear at 
the gates of the prince, but the captive wife 
herself, bearing this response: “The king 
has sent me to be myself the answer to your 
petitions.” She was the personal word that 
satisfied all his desire as no language could. 
So in answer to all man’s questionings and 
cries, and all the heart’s deep needs God 
speaks to us. God does not speak to us mere- 
ly words of truth and promise, but sends the 
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living answer, Jesus Himself, as the one 
great all-expressive Word, which contains 
in it the substance of all other words and 
thoughts. He is to us, not only the realiza- 
tion of God’s purity, power and wisdom, but 
the expression of God’s love. 


SECTION 2—THE CREATING WORD (JOHN L., 
3-4) 

This also leads us back to the first chap- 
ter of Genesis and the record of creation. 
“God said let there be light; and there was 
light.” This was the Personal Word, and 
by Him all things were made. This is am- 
plified by the apostle Paul in Colossians i. 
16, “For by Him were all things created that 
are in heaven, and that are in earth, visible 
and invisible, whether they be thrones or do- 
minions, or principalities or powers; all 
things were created by Him, and for Him.” 
And if the literal construction of these words 
is “in Him were all things created,” it would 
seem to teach that the material universe was 
really involved in Christ’s own eternal being, 
and that He is its essential Head; and per- 
haps His own incarnation is in some sense 
connected with this thought. The last link 
in the glorious chain, which unites the uni- 
verse with the throne is the person of Je- 
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sus, combining in Himself both the Creator 
and the creation. Christ’s relation to nature 
is a most practical truth. As the maker of 
our spirits, and the framer of our bodies, He 
is the true supply of all the needs that He 
has created, and the true restorer of our 
wrecked holiness and happiness. He is the 
true head of every human life, and apart 
from Him our being is abnormal, and must 
be miserably lost. What an emphasis it 
gives to His humility to think that He who 
made all worlds and beings, should lie as an 
infant on Mary’s bosom. 


SECTION 3—CHRIST’S GLORY IN THE OLD TES- 
TAMENT (JOHN L., 4, 5, 9, 10) 


These words refer to Christ’s relation to 
the rational life and reason of man, and God’s 
manifested Presence in the Old Testament 
revelations, which He made successfully un- 
der the patriarchal and Mosaic dispensa- 
tions. “He was the true light, that lighteth 
every man,” in the sense of giving reason 
and intelligence to the human race. And 
“He was in the world,” not only in the ra- 
tional nature which He gave to men, but es- 
pecially in the manifestations of His will 
which He made to the Old Testament pa- 
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triarchs and prophets. And yet, with a very 
few exceptions, “the world knew Him not.” 
The very intelligence which He gave to the 
human mind was prostituted to intellectual 
pride and idolatrous worship. 

The successive revelations made to Abra- 
ham, Moses, and the prophets, were all con- 
nected with the person of Christ, the great 
Angel of the Covenant, whom we can trace 
through all the stages of former dispensa- 
tions, and He is ever recognized, in these 
revelations, as the Son of God. 


SECTION 4— THE INCARNATE WORD (JOHN lI., 
14) 


First we have the nature and fact of the 
incarnation in the literal translation of the 
Greek word, “He became flesh.” This de- 
notes true and actual humanity; not merely 
a body, but also a soul. There were not two 
distinct persons, however; it was the same 
person, who was the Eternal Word, who be- 
came a visible, tangible human being, pos- 
sessing both natures, but combining them 
in one person. It is not said he became a 
man, but He became man; in the widest 
sense “He is the Son of Man.” The exact 
meaning of this now becomes more vivid 
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in the light of various heresies which have 
arisen in the church. Among these might 
be mentioned Apollinarianism, which teach- 
es that the divine Word took on a human 
body, but not a human soul; Nestorianism, 
which teaches that He had two personali- 
ties, both a human and a divine; Eutichian- 
ism, which really makes Christ have a third 
nature through the incarnation; and Gnos- 
ticism, which represents His body as sim- 
ply an illusion, and not really belonging to 
the Christ, and other less noted errors. It 
is needless to speak concerning the process 
and method of the mystery of the Incarna- 
tion. It is enough for faith to know that 
the power of the Holy Ghost united the na- 
ture of God with the child of Mary in one 
divine and human personality, which in- 
cludes humanity in its widest sense, and 
links Him with every race, sex, and age, as 
the real brother and head. One of the lat- 
est errors, respecting Christ, is that of so- 
called Christian Science, which denies the 
existence of matter, and therefore, the phy- 
sical and material existence of Jesus Christ, 
regarding Him as merely a principle of 
rational mind. This is the heresy of which 
the apostle John has said, “He that believ- 
eth not that Jesus Christ has come in the 
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flesh, is not of God, and this is that spirit 
of antichrist, whereof ye have heard, that 
it should come; and even now already it is 
in the world” (I. John iv. 3). 

Second, the human life of Christ on earth. 
“He dwelt among us.” Literally, this means, 
“He tabernacled among us.” This describes 
His earthly life, which was as human as 
His birth, and which constantly manifested, 
not only His humanity, but also His divine 
glory. There is an allusion here to the 
Hebrew tabernacle in the wilderness as a 
type of Jesus in His person and life. 

Third, the manifested glory of the incar- 
nate Christ. All through His earthly life 
it is witnessed by the apostles: “We beheld 
His glory, the glory as of the Only Begotten 
of the Father, full of grace and truth.” His 
whole life was a constant testimony of 
His divinity. The term glory, here applied 
to Christ’s earthly life, is also an allusion 
to the glory of God manifested in the taber- 
nacle and temple (Ex. xvi. 10; xl. 34; Eze. 
i. .28,.et¢: ). 


TRE ONLY BEGOTTEN 


Another term is here introduced for the 
first time, which we find frequently repeat- 
ed afterwards in the New Testament: ‘The 
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Only Begotten of the Father.” This ex- 
pression denotes the filial relation. The 
Son is in some ineffable sense the effulgence 
and offspring of the Father’s life, and yet 
of equal and co-eternal glory. The term 
also specifies this relationship as peculiar 
to Christ, and absolutely without parallel. 
No other is a son of God in the sense in 
which He is, except, of course, His people, 
who through their union with Him are re- 
ceived into the fellowship of His very Son- 
ship. Two other expressions are used to 
characterize the manifested glory of His 
life, namely, “grace and truth.” These ex- 
press the two great ideas that run through 
all the writings of John so constantly, name- 
ly, “love and light.” Grace is the expres- 
sion of God’s love, and truth denotes the 
light which He came to shed on the des- 
tinies of men. Thus the incarnate Word 
proves His own deity by the constant mani- 
festation of His glory through His gracious 
words and works, and His marvelous reve- 
lation of truth and light through His own 
teachings and example. The word truth liter- 
ally means reality, and expresses the idea that, 
in contrast with the mere types and shadows 
of the law, Christ is the actual fulfilment of the 
promises. 
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SECTION 5—WITNESS OF JOHN (JOHN L, 
6, 8, 19, 30 and iii., 15-34) 


Next, we have the witness of the great 
Forerunner introduced. His advent is de- 
scribed in impressive language as one sent 
from God, and yet, in sharp distinction from 
the glorious person he came to identify, he 
is called “a man.” He was especially called 
from the priestly line to represent the off- 
cial witness of Judaism to the Son of God, 
and to gather up the testimony of all the 
prophets, In his own last message, He 
came not to call attention to himself or his 
work, but for a witness of Christ, the true 
Light, and not merely that Israel might re- 
ceive her Messiah, but with a wider scope, 
that “all men through Him might believe.” 

John’s testimony involves: 

(a) The witness to the pre-existence of 
Christ. “He was before me.” This neces- 
sarily implies His divinity, for, humanly 
speaking, John was born before Jesus. 
Therefore, if Christ was before Him, He 
must have had a prior and therefore divine 
existence. 

(b) Not only His pre-existence, but His 
pre-eminence. “He is preferred before me, 
whose shoe latchet I am not worthy to un- 
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loose.” John clearly recognizes Him as 
possessing the divinity and glory of the 
eternal God. 

(c) John recognizes Him as the Son of 
God (v. 34). 

(d) John recognizes Him as the giver 
of the Holy Ghost (v. 33), “the same is He 
which baptizeth with the Holy Ghost.” His 
relation to the other person of the Trinity 
is as definite as to the Father. There could 
be no higher testimony to the glory of Je- 
sus than to give Him His place of honor 
in connection with the ministry of the Holy 
Spirit, through whom the light of revelation 
had come, and was still to come from God 
to man. 

(e) John testifies of Jesus, “the Lamb of 
God, which taketh away the sin of the 
world”; thus recognizing His sacrificial 
work and priestly character as the atoning 
Saviour for lost men. Then, respecting his 
own ministry, John describes himself as 
simply a voice, nothing in himself, but sim- 
ply as a messenger declaring the words of 
another prior witness of the true object of 
man’s hope and affections. How beautiful 
the picture of his humility, and how glo- 
rious the vision he brings of Jesus as the 
eternal Son of God, the Saviour of sinful 
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men and the source of the blessed Holy 
Ghost, through whom we receive the light 
and life of His great redemption. 


SECTION 6—THE WITNESS OF THE HOLY GHOST 
(JOHN L., 32) 


This was the visible descent of the Holy 
Spirit upon Jesus, in the form of a dove, 
and was designed to be an open and mani- 
fest testimony to His Messiahship and di- 
vinity, that no one could gainsay. It was 
also, as we learn from the other evangelists, 
accompanied by the voice of God, pro- 
claiming, “This is My beloved Son, in whom 
I am well pleased.” To John himself 
this sign had already been promised as the 
special token of the Messiah. The voice of 
God had whispered to him, “Upon whom 
thou shalt see the Spirit descending and re- 
maining on Him, the same is He which 
baptizeth with the Holy Ghost.” This is 
ever still the highest testimony that God 
can give to any of His servants. The same 
Holy Spirit is the witness of Christianity 
by His unceasing manifestations of grace 
and power in-the ministry of God’s servants 
and the lives of His children. The form in 
which the Holy Spirit came to Christ, as a 
dove, suggests the ideas of gentleness, peace 
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and love as the special attributes of His life 
and ministry. 


SECTION 7—THE WITNESS OF THE FIRST DISCI- 
PLES (JOHN I., 37-49) 


We have here the testimonies of Christ’s 
earliest followers. Some of them had al- 
ready been the disciples of John, and at his 
testimony they left their former master and 
followed Jesus. Like all true disciples, they 
began to testify. The first witness was An- 
drew,and his testimony was first given to his 
own brother, Simon. “We have found the 
Messiah,” was his glad message, “which is 
the Christ.” Simon, in turn, comes also to 
the Saviour, and becomes henceforth His 
boldest witness; and the next day Philip is 
called, and at once follows the Master, and 
immediately becomes himself a witness to 
his friend Nathaniel. “We have found,” 
he says, “Him of whom Moses, in the law 
and the prophets, did write, Jesus of Naza- 
reth, the Son of Joseph.” Nathaniel’s con- 
servative spirit is disposed to question the 
ardor of his younger friend, but his. doubts 
only serve to emphasize his own testimony, 
when a little later he meets the Master him- 
self, and under the searching glance of His 
omniscient eye, recognizes immediately His 
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divine and Messianic character, and ex- 
claims, “Rabbi, Thou art the Son of God, 
Thou art the King of Israel.” 


SECTION 8—CHRIST’S WITNESS TO HIMSELF 
(JOHN L., 50, 51) 


Jesus replies by appropriating to Himself 
the sublime symbol of Jacob’s ladder, of 
which perhaps, Nathaniel at the time had 
been reading, and representing Himself as 
the way of access between earth and heav- 
en, through whom henceforth the supernat- 
ural and stupendous manifestations of God 
are to be made known to His people. He 
adopts in His reply to Nathaniel a new ti- 
tle, “The Son of Man,” which, while it car- 
ries with it the sense of divine majesty and 
His superhuman dignity, chiefly represents 
Him in His relations to humanity as the 
Brother, Redeemer, and Head of the race, 
with which He has forever become linked 
in His incarnation. 

This may, therefore, be called His own 
witness to Himself, and it fittingly closes 
the series of testimonies contained in this 
wonderful chapter, The Word, the Only 
Begotten of the Father, the Light, the Life 
of man, the Son of God, the Messiah, the 
King of Israel, and now the Son of man. 
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SECTION Q—THE WITNESS OF HIS WORKS 


(JOHN Il., I-I1) 


This miracle is recorded only by John, 
and the closing sentence connects it with 
the manifestation of His divine power and 
glory. “This beginning of miracles did Je- 
sus in Cana of Galilee, and manifested forth 
His glory; and His disciples believed on 
Him.” It was designed, therefore, as a spe- 
cial manifestation of His divine glory. Its 
deeper spiritual teachings we will after- 
wards dwell more fully upon. Here it is 
enough to notice, it is God’s first witness 
through the works of His beloved Son. His 
mother seems to have expected some re- 
markable exhibition of His power, and yet 
He is most careful to guard Himself from 
being misunderstood even in His relations 
to her. His words, “Woman, what have I 
to do with thee?’ have placed an infinite 
gulf between the glory of the Son of God 
and even that blessed woman whom super- 
stition has set up in a place of equal honor. 
The force of the testimony is enhanced by 
the statement of its influence on His disci- 
ples, for in consequence of this miracle they 
believed on Him, so that their testimony 
is really added to the miracle itself. So far 
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as this special miracle is concerned, we may 
notice, first, the power manifested in this 
instance over organic matter, where there 
was no element of life to act spontaneous- 
ly, and it must therefore have been the di- 
rect result of Omnipotence. Secondly, the 
symbolical ideas suggested by the transfor- 
mation of a lower into a higher substance, 
foreshadowing the character of His work as 
bringing the larger and richer blessings of 
the Gospel to take the place of the old dis- 
pensation. Thirdly, the tender sympathy 
with human affections and joys which it 
suggested, and the great fact that the min- 
istry of Jesus was to be a ministry of love, 
and to raise His people to all gladness as 
suggested by the marriage feast. 


SECTION IO—HIS SECOND MIRACLE (JOHN IL, 
13-17) 

This instance has already been referred 
to at length in the other Gospels. It is 
well to link it with the chain of testimony 
to Christ’s divine character, of which it 
formed a part.. It was the unanswerable 
token to the officials of Judaism of Christ’s 
authority over the temple and the insti- 
tutions of Moses which they did not attempt 
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to resist or dispute the justice and right- 
eousness of His stern judgment on their 
abuse of their sacred trust. 


SECTION II—THE WITNESS OF HIS OWN DEATH 
AND RESURRECTION (JOHN I1., 18-22) 

The Jews having asked Him for a sign 
of His authority as a teacher and divine 
messenger, He gives them a hint in the lan- 
guage of a symbolism which faith might 
easily understand; and this token, “De- 
stroy the temple, and in three days I will 
raise it up.” Their traditional ideas could 
only interpret His words in their literal 
sense; but His disciples afterwards remem- 
bered that He had thus announced, in the 
very beginning, His death and resurrection 
as the supreme evidence of His being the 
true Messiah, the Son of God. This is still, 
and ever shall be, God’s highest seal to His 
beloved Son, and the corner-stone of Chris- 
tian evidence, declared to be the Son of God 
with power by the resurrection from the 
dead. 
SECTION I2—WITNESS OF THE COMMON PEO- 

PLE (JOHN IIL., 23-25) 

The miracles already referred to were fol- 

lowed at this time by many similar exhibi- 
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tions of His power and the result was that 
large numbers of the people had accepted 
Him as the Messiah; but that conviction 
which comes from the evidence of signs can 
never be fully depended upon; so we read 
that Jesus did not value greatly the adher- 
ence of even this multitude. He did not 
commit Himself to them, because He knew 
what was in man; still, their testimony to 
Him had its place and value. How un- 
suitable must have been the evidences of 
His authority and claims. There is un- 
doubtedly an allusion here in the very mean- 
ing of the words employed in the superficial 
character to the faith of the people. It was 
rather the result of wonder at His aston- 
ishing power, than of a personal confidence 
in, and devotion to Him. 


SECTION I3—THE WITNESS OF THE RULERS 
(JOHN IIl., I-13) 


Here we find a leading Rabbi coming to 
Him, timidly but honestly, and expressing 
without reserve the confidence of the class 
he represented in the new Master that had 
come among them. “We know that Thou 
art a teacher come from God, for no man 
can do the miracles that Thou doest, except 
God be with him.” This is a very strong 
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testimony, and yet the Lord Himself saw 
in it its essential defect. It wholly lacked 
a deep spiritual knowledge of Christ and 
His teachings, and the most essential prin- 
ciples of the kingdom of heaven. There- 
fore, Christ at once ignores the confidence 
of Nicodemus, and presses him to unfold 
the true meaning of His work and mission 
to the wondering Pharisee. We are not told 
of the immediate result, but we know that a 
few months later this man was not ashamed 
to stand up in the very midst of the high- 
est council of the nation and claim for 
Christ a fair hearing, and still later, to go to 
the very governor himself with Joseph, and 
claim His body for honorable burial; so that 
the witness of Nicodemus grew at length 
to be one of the grandest testimonies which 
the Lord ever received. 


SECTION I4—JOHN’S SECOND TESTIMONY TO 
CHRIST (JOHN III., 25-26) 

Christ had now become fully established as 
a teacher, and some of John’s disciples, jeal- 
ous of their master’s honor, came to him to 
report and complain about the success of 
his rival. The spirit of the Baptist shines 
out again in still more beautiful and heaven- 
ly light, as he modestly takes his true place 
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at the feet of the greater Master, and bears 
a still higher testimony to His pre-eminence. 

He reminds them that no man is anything 
in himself, and can receive nothing ex- 
cept what is given him from heaven. His 
position, he again reminds them, is not one 
of any personal consequence or importance, 
but simply that of a witness to another in 
whose glory he is glad to be lost sight of. 
He is but the friend of the bridegroom, and 
does not come to absorb the attention of 
the bride, or even the spectators, but sim- 
ply to wait upon the bridegroom and rejoice 
in the greater love and honor which He re- 
ceives. It is necessary, therefore, that the 
more successful his ministry becomes, the 
more prominent his Master will be, and the 
more will he pass out of sight. The very 
conditions of his ministry are such that 
“He must increase, but I must decrease.” 
Like the morning star, he is the herald of 
the dawn, and the rising sun buries his light 
in a brighter effulgence. He then proceeds 
to give a most distinct and excellent wit- 
ness to the person and glory of Jesus. 

(a) He declares that He cometh from 
above, and afterwards explains this to be 
from heaven. 

(b) He says that He is above all, refer- 
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ring not only to His pre-eminence above all 
beings, but His sovereign authority over all 
things. 

(c) He declares that the things which He 
testifieth are not through the witness of an- 
other, but are the results of his own direct 
knowledge, what he hath seen and heard, 
that he testifieth. 

(d) He declares that all who receive His 
testimony thus bear witness that it is true. 
This must mean, therefore, that His testi- 
mony is God’s testimony, and that He is 
God. 

The figurative expression, “Has set His 
seal,” expresses very strongly the faith with 
which we should receive, the testimony of 
Christ; not only assenting to it with our 
mind, but committing our entire being to it 
by the most solemn acts and sanctions of 
faith. 

(e) Next, he declares that God hath sent 
Christ, in a special sense, not true of any 
other messenger. “He whom God hath sent.” 
Of John it was said that he was a man sent 
from God; but the meaning here is strong- 
er. This Messenger was sent by God, in a 
most direct sense, to represent Himself, and 
the words which He speaks are the very 
words of God. 
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(f) He possesses the Holy Spirit without 
measure. This is not true, or possible, of 
any finite being, and therefore it is an at- 
testation of Christ’s divinity. “God giveth 
the Spirit not by measure unto Him.” All 
the fulness of the God-head dwells in Him; 
all, including both the nature of the Father 
and the infinite resources of the Holy Ghost. 

(g) John further declares that Christ is 
the special object of the Father’s love, and 
that “He hath given all things unto His 
hands.” To Him has been committed the 
government, the fulness of the divine attri- 
butes, and the administration of the whole 
plan of redemption, and even the judgment 
of all men in the last days. This is parallel 
to the expression in Hebrews i., 1-2: “God 
who at sundry times and in divers manners 
spake in times past unto the fathers by the 
_ prophets, hath in these last days spoken 
unto us by His Son, whom He hath appoint- 
ed heir of all things.” 

(h) In consequence of this high commis- 
sion and investiture of authority and pow- 
er, He has therefore become the only Sa- 
viour of sinful men and their destiny de- 
pends upon their reception or rejection of 
Him: “He that believeth on the Son hath 
everlasting life: he that believeth not the Son, 
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shall not see life, for the wrath of G.d abideth 
on Him.” 


SECTION I5—-WITNESS OF THE SAMARITANS 
(JOHN Iv., 28-30) 


The testimony of these people is the more 
remarkable because of their traditional preju- 
dice and jealousy with respect to every- 
thing Jewish, which is the more emphatic 
because it was perfectly spontaneous and 
called forth by no great miracle on the 
part of Christ, or testimony to Him from 
others, but wholly elicited by the moral and 
spiritual influence of His presence and char- 
acter, and His simple conversation with the 
Samaritan woman and her countrymen. 
This represents the instinctive testimony 
of the human heart, and even of the sinful 
heart to the Saviour and the Gospel when 
brought into living contact. 

There is perhaps no more remarkable or 
beautiful evidence of the divinity of Jesus 
than the consciousness He impressed upon 
this poor woman, as He quietly talked with 
her, that He was the searcher and creator 
of her heart, as well as its Saviour. “Come 
and see a man that told me all that ever I 
did. Is not this the Christ?’ The same 
impression was produced upon the hearts 
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of the rest of the Samaritans: “Now we be- 
lieve,” they said, “not because of thy saying, 
for we have heard Him ourselves, and know 
that this is indeed the Christ, the Saviour 
of the world.” Something like this is of- 
ten the result of the first contact of the 
Gospel with heathen hearts, and the same 
conviction always comes to the converted 
soul in the moment of its first coming to 
the real Saviour. It knows by evidence 
which nothing could shake and nothing 
could add to, that He is indeed the Christ 
and the divine Christ. Therefore, to every 
soul that knows the Saviour personally, this 
is the supreme evidence of Christianity, its 
own personal experience and acquaintance 
with Jesus. 


SECTION I6—CHRIST’S SECOND GALILEAN MIR- 
ACLE (JOHN Iv., 46-54) 


There are some things peculiar about this 
miracle. In His conversation with the noble- 
man, the Master implies that there is a dan- 
ger even that the signs and miracles by 
which He has already attested His charac- 
ter and commission, will prove a snare to 
those of feeble faith, and that the evidence 
of the people will be so based upon these, 
that they will not be able to believe without 
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constant signs. Therefore, in this case, He 
refuses to go down to Capernaum to heal 
the dying boy, but requires the father to 
believe without any evidence, except the 
naked word of Jesus, that his son is really 
healed by that simple word. The father’s 
faith proves equal to the great demand, and 
he immediately departs, to find, to his un- 
utterable joy, his child restored and his ser- 
vants on their way to meet him with the 
glad tidings. The faith of this man was a 
higher testimony, therefore, to Christ than 
the evidence which had hitherto been based 
upon His visible miracles. The fact also 
that this healing was produced without His 
personal presence, and simply by His naked 
word, as it traversed the intervening space 
and commanded the forces of nature and 
disease to obey His almighty will, enhanced 
its weight. 


SECTION 17—-CHRIST’S APPEAL TO THE TESTI- 
MONY OF HIS WORKS (JOHN V., 17-31) 


This testimony immediately followed one 
of the mightiest of His miracles, namely, 
the healing of the impotent man at the pool 
of Bethesda in Jerusalem. It had been fol- 
lowed by a bitter persecution on the part 
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of the Jewish rulers, especially on account 
of Christ’s ignoring the claims of the Sab- 
bath, by healing this man on that day. The 
Lord vindicates His work by the lofty claim 
that His works are codrdinate with His 
Father’s and of equal authority. The Father 
works on the Sabbath day by sustaining the 
material creation, and Christ claims the 
equal right to work in the spiritual world 
for the relief of His people. This was Christ’s 
own highest testimony hitherto to Himself, 
and they readily understood it to mean the 
claim of an absolute equality with God. This 
Jesus fully acknowledges in the discourse 
which follows, in which He states that His 
works are in absolute and uninterrupted uni- 
ty with the Father, and are of equal power 
and glory, including even the resurrection 
of the dead, the future judgment, and the 
quickening of the spiritually dead in the 
present time. In consequence of this He 
dares to claim, what they consider blas- 
phemy, that all men should honor the Son, 
even as they honor the Father (v. 30). 
Later in the 36th verse, Christ again applies 
to the witness of His works. “The works 
that I do, bear witness of Me, that the 
Father hath sent Me.” 
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SECTION I18—CHRIST’S APPEAL TO THE WITNESS 
OF JOHN (JOHN IiIl., 32-35) 


They had already received John as a di- 
vine messenger, and now the Lord appeals 
to their consistency, and the necessity of re- 
ceiving John’s witness concerning Himself, 
if they were consistent. At the same time 
He bears a very high testimony Himself 
to John, as “a burning and a shining light,” 
and adds, “I know that the witness, which 
He witnesseth of Me, is true.” At the same 
time, He does not need the witness of John, 
but appeals directly to His Father’s testi- 
mony and the evidence of His works, only 
referring to John as a witness, for their 
sakes, and because they readily received 
him as one of their own prophets. “I re- 
ceive not testimony of men, but these things 
I say that ye might be saved.” 


SECTION IQ—CHRIST’S APPEAL TO HIS FATHER’S 
WITNESS (JOHN V., 36-38) 


In these words Christ appeals to the tes- 
timony which the Father had given at His 
baptism with His own living voice, and thus 
implies that the fact that they did not receive 
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Him, is the strongest evidence that they are 
not even the people of God, and they do not 
know the Father’s voice, or believe His word. 


SECTION 20—CHRIST’S APPEAL TO THE SCRIP- 
; TURES (JOHN V., 39-47) 


Their own very Scriptures, He tells them, 
contain the clearest intimation of His com- 
ing and character. “Moses wrote of Me, 
and if ye had believed Moses, ye would have 
believed Me. Ye search the Scriptures, in 
which ye think ye have eternal life, and they 
are they which testify of Me.” 

The Mosaic system was a beautiful and 
instructive type and prophecy of Jesus, 
and we cannot understand even the _insti- 
tutions and teachings of Moses, apart from 
the Gospel. They had wholly misunder- 
stood their own Scriptures, and thus reject- 
ing Christ, even Moses would be a witness 
against them. Thus we triumphantly sum 
up the entire series of testimonies by which 
God has attested His divine character and 
Messianic claims, and over all might be ap- 
propriately recorded the verse already 
quoted, “These are written that ye might 
belive that Jesus is the Christ, the Son of 
God, and that believing, ye might have life 
through His name.” 
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SECTION 2I—TESTIMONY OF THE MULTITUDE 
(JOHN VI., II-15) 


This is the testimony of the multitude 
who had been fed miraculously by the mul- 
tiplied bread and fishes. This is one of 
Christ’s most impressive miracles, showing 
His absolute command over all the laws and 
forces of nature, and the scale upon which it 
was wrought was so magnificent that it left 
the profoundest impression on the multitudes 
who witnessed it. So much so, indeed, that 
in the enthusiasm of the moment they im- 
petuously determined to compel Him to 
become the leader of a great popular move- 
ment, and allow them to make Him their 
actual king. Of course, this was but a su- 
perficial, and even a selfish movement. He 
knew their hearts better than they them- 
selves did, and a few days afterwards de- 
clared to them, “Ye seek not Me because 
ye saw the miracles, but because ye did eat 
of the loaves and were filled.” The Greek 
word in this last sentence denotes the gross- 
est, the most animal satisfaction. They 
wanted a king that could gratify their earth- 
ly desires, and give them immunity from la- 
boring and suffering, but had no apprecia- 
tion of Christ’s higher character and teach- 
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ing. At the same time, their testimony, on 
this occasion, was sincere and spontaneous, 
as far as they knew themselves, and bears 
witness to the power of Christ and the in- 
fluence of His mighty works. 


SECTION 22—THE TESTIMONY OF NATURE 
(JOHN VI., 18-21) 


This sublime miracle is also recorded by 
the other evangelists, but here it is added 
as an emphatic testimony to the omnipotent 
power of Christ, that the moment He en- 
tered the ship, immediately it was at the 
land whither they went. Matthew and 
Mark tell us that the wind also ceased. The 
elements of nature recognized their Mas- 
ter’s touch, and not only gave Him a path- 
way upon the stormy waves, but also hush- 
ed their voices in instant subserviency to 
His will, and even space and distance were 
annihilated at His coming, and the little 
vessel dropped into her haven without a 
rippling wave or disturbing element. These 
were both signs as well as miracles, and de- 
signed to prepare the hearts of His disci- 
ples to understand that power that can work 
independently of all human means and 
agencies, and can either use or ignore sec- 
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ond causes and material things, in the fulfill- 
ment of His will. 


SECTION 23—THE TESTIMONY OF PETER (JOHN 
VI., 66-69) 


The feeding of the five thousand had been 
followed by the remarkable discussion of 
the following Sabbath in the Synagogue of 
Capernaum. In this address He had at- 
tempted to unfold the deeper meaning of 
the miracles and to reveal Himself as the 
true source and sustenance of His people’s life, 
both for soul and body, under the figure of 
the Living Bread. These profound and 
beautiful teachings were met by captious 
questionings and cavilings on the part of 
the Pharisees, and at the close of His ad- 
dress the greater portion of His Galilean 
followers became offended and disgusted, 
and many of His disciples, we are told, 
went back and walked no more with Him. 
For a moment the Master seems to have 
almost doubted the chosen twelve; at least, 
He gave them the opportunity of making 
their own choice. Turning to them He 
asks, “Will ye also go away?” The ques- 
tion is immediately answered by the impet- 
uous Peter in a noble testimony and confes- 
sion of Christ, which shows that although 
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they dimly understood as yet the full mean- 
ing of His teachings, yet they felt in their 
deepest hearts that these teachings were the 
true satisfaction and life of their own hearts, 
and that He was indeed the Christ, the Son 
of the living God. This beautiful testimony 
comprehends both parts of the combined 
witness which John’s Gospel was intended 
to unfold, namely, that Jesus is the Christ, 
the Son of God, and life through His name. 
Peter recognizes Him as the Christ, the Son 
of the living God, and also the Author of life 
eternal. The words of His confession are 
exceedingly positive and emphatic. It is 
not a mere opinion, but “We believe, and 
are sure,’ he says. Literally, the original 
means, “We have believed, and have come 
to know.” It was more than even believing. 
It had risen to a spiritual consciousness of 
and acquaintance with Himself, which had 
rendered doubt henceforth impossible. Thus 
his identification of Christ as the Messiah, 
is equally explicit, that Christ is the Christ 
of prophecy and of Jewish expectation. The 
true reading of the next clause seems to be, 
“the Holy One of God.” This is the form 
found in the earliest and best manuscripts. 
This would indicate even more strongly the 
apostle’s conception of His higher nature, 
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as one who had come to earth unstained by 
human sin, and possessing the essential 
nature of the infinitely Holy God. 


SECTION 24—-THE WITNESS OF EVERY HUMAN 
CONSCIENCE (JOHN VII, 14-17) 


Jesus here announces the true touchstone 
by which His teachings, and all others may 
be tested. The proof is in the practice. “He 
that will honestly do, shall certainly know.” 
The best way to be convinced of the truth 
of Christianity is to test it. Any man who 
will take the simple and holy teachings of Je- 
sus and honestly practice them according 
to the light that God gives, shall have an 
answering witness in his own experience 
which will leave no doubt of their- truth. 
In trying this test, we must, of course, fol- 
low the Master’s own directions, and begin 
at the beginning with a life of sincere de- 
pendence and simple trust, and then follow 
it by implicit and loving obedience. He 
who does this will always find the result in 
his own inward peace and happiness, and 
the fruits of lasting blessing in his life and 
influence. Many of the most remarkable 
examples of Christian faith and usefulness 
in the church today have been saved from 
utter atheism by simply following this di- 
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rection. This, after all, is the strongest evi- 
dence of Christianity. 


SECTION 25—TESTIMONY OF THE COMMON 
PEOPLE AT JERUSALEM (JOHN VII., 25-40) 


The events described in this chapter 
transpired at Jerusalem during the feast of 
Tabernacles. Day after day the Saviour 
had abundantly taught in the very midst of 
His enemies, until the multitudes were 
amazed at His fearless boldness, and the 
Pharisees paralyzed and afraid to arrest or 
hinder Him. His wonderful teachings 
reached the very depths of many hearts, and 
set all deeply questioning. Some asked, 
“How doth this man know letters, having 
never learned?” “When Christ cometh will 
He do more miracles than this man hath 
done?” Some said, “He is a good man”; 
others, “Nay; but He deceiveth the people.” 
Even the doubters were impressed with His 
courage, and said, “Is not this He whom 
they seek to kill? But, lo, He speaketh 
boldly, and they say nothing to Him. Do 
the rulers know that this is the very 
Christ?” Many at length dared to say, “Of 
a truth this is the prophet,” and the Phari- 
sees saw that their hold upon the people 
was waning, and that His audacious cour- 
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«ge and wonderful teachings were winning 
the hearts of the multitude, and that some- 
thing must be done instantly, at least to 
show a consistent front on their part. 


SECTION 26—THE OFFICERS SENT TO ARREST 
HIM (JOHN VII, 32, 44-46) 


Alarmed at the influence which Christ 
was gaining, and the effects of their own in- 
action, the Pharisees at length ventured to 
attempt Christ’s arrest, and sent a Lody of 
officers with authority for that purpose. It 
was while they were lying in wait for Him 
that Christ delivered the sublime message in 
the last days of the feast, recorded in John 
vii., 37-39. We can imagine something of 
the effect of this lofty eloquence, and its 
striking fitness to the occasion. Doubtless 
there was much added which was not re- 
corded, and filled by the situation with a 
thousand details of tender and impressive 
meaning. At least, the effect upon the officers 
was like that of some magic spell. As they 
listened, they forgot all about their purpose 
in coming, and when they awoke from the 
- spell of His eloquence and found them- 
selves in the presence of the Master, the only 
excuse they could give for their failure was 
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the admiring testimony, “Never man spake 
like this man.” 


SECTION 27—CHRIST’S OWN TESTIMONY TO 
HIMSELF (JOHN VIII., 13-30) 


For the second time the Lord now bears 
witness to Himself, and applies to His Fath- 
er’s witness as confirming it. These two 
witnesses, He claims, are sufficient, even ac- 
cording to their own law, to establish His 
authority. Their inability to understand 
this testimony was no evidence of its failure, 
but was simply the result of their own ig- 
norance of the Father as well as the Son. 
All through this chapter the Lord lays bare 
their absolute blindness of heart, even to the 
meaning of their own institutions. “If God 
were your Father,” He says, “ye would love 
Me, because I came forth from God.” “He 
that is of God heareth God’s words: ye 
therefore hear them not, because ye are not 
of God.” Even Abraham, whom they called 
their father, beheld in the distance His com- 
ing day, and rejoiced in the prospect of it; 
but they, who called themselves the children 
of Abraham, and the children of God, are 
even trying to kill the very One whom Abra- 
ham worshipped, and whom God recognized 
as His dear Son, Their true father, there- 


Jesus the Son of God 73 


fore, is neither God nor Abraham, but the 
devil, who has been a liar and murderer from 
the beginning, and who is now prompting 
them in their unbelief and murderous hate 
toward Him. 


SECTION 28—TESTIMONY OF THE BLIND MAN 
(JOHN 1x., 8-33) 


This miracle was intended to illustrate 
the special teaching of Jesus at the feast of 
Tabernacles, that He was the Light of the 
world. As such, He gives sight to this poor 
sufferer, and afterwards opens his inner vis- 
ion to know the truth, and to behold His 
own divine glory. The miracle of his heal- 
ing was enough to convince the blind man 
that Jesus was the Son of God; but to the 
Pharisees it only became another occasion 
for captiousness and questioning. With 
his simple common sense the blind man 
was enabled to comprehend the doubts of 
Christ’s enemies, and treated them with un- 
disguised impatience and contempt. When 
they came to question him he frankly told 
them the wonderful story of his healing, and 
added, with a decisive confidence, “One 
thing I know, that, whereas I was blind, 
now I see.” As they question him still 
more, he sarcastically asks, “I have told you 
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already, and ye did not hear: wherefore 
would ye hear it again? Will ye also be His 
disciples?” And then as they heap abuse 
on him and his Master, he gives way to his 
utter astonishment at these would-be teach- 
ers: “Why herein is a marvelous thing, that 
ye know not from whence He is, and yet He 
hath opened mine eyes. Now we know that 
God heareth not sinners; but if a man be a 
worshipper of God, and doeth His will, him 
He heareth. If this man were not of God, 
He could do nothing.” The second occasion 
of his plain speaking led to his expulsion 
from the synagogue with harshness and 
cruelty. The Lord Jesus, however, finds 
him, and now gives him a still deeper reve- 
lation of Himself as the Son of God. With 
the same simple frankness with which he 
believed before, he now accepts the higher 
truth, and falling at His feet in reverential 
worship, he becomes, in a deeper and higher 
sense, a disciple of the Lord Jesus, whom 
he has so nobly confessed. 


SECTION 2Q—CHRIST’S THIRD TESTIMONY TO 
HIMSELF (JOHN X., 22-33) 


This is Christ’s most emphatic and explic- 
it witness. His language is intended to be 
unequivocal, and to claim absolute equality 
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with God. This is rendered indisputable by 
the interpretation which they put upon His 
words, and which He did not contradict. 
They evidently believed Him to mean equal- 
ity with the Father, and denounced it as 
blasphemy, and so attempted to stone Him 
for His profanity. Had they been wrong 
in this idea, honesty would have compelled 
Him to contradict or correct them. On the 
contrary, He repeats more strongly His 
previous claims, and calls upon His Father’s 
witness, through His works, to the truth of 
His assumption. “If I do not the works of 
my Father,” He says, “believe Me not. But 
if I do, though ye believe not Me, believe 
the works; that ye may know and believe 
that the Father is in Me, and I in Him.” 


SECTION 30—TESTIMONY OF THE RESURREC- 
TION OF LAZARUS (JOHN XI., 41-45) 


This stupendous miracle was God’s most 
signal testimony to His Son, excepting only 
Christ’s own resurrection. It was not only a 
triumph over death, but over the corruption 
of the grave. It was as stupendous in power 
as the creation of the human race, and it left 
no doubt of the divinity of the Christ on every 
unprejudiced mind. Of course, His enemies 


76 Christ in the Biole 


were perverted by prejudice, and determined 
to resist the effect of such evidence, and 
acknowledged, “This man doeth many mira- 
cles. If we let Him thus alone, all men will 
believe on Him.” 


SECTION 3I—TESTIMONY OF CAIAPHAS (JOHN 
XI, 47-52) 


This was a very remarkable witness by 
a high priest of the Jewish order, uttered 
in the ecclesiastical council, the Sanhedrim. 
Weare told that it was inspired by the Holy 
Ghost, and not his own thought or wisdom. 
He declared that it was expedient “that one 
man should die for the people, and not for 
that nation only, but that He should gather 
together in one the children that were scat- 
tered abroad.” This extraordinary testimony, 
summing up, as it did, the whole spirit of 
prophecy and the essential facts of redemp- 
tion, is one of the sublime examples of the 
way in which God can use even wicked men 
as His instruments. Henceforth it gave a 
spirit of religious inspiration to the wicked 
and malicious Pharisees, under cover of 
which they henceforth prosecuted with dou- 
ble diligence their murderous intent. 
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SECTION 32—TESTIMONY OF MARY (JOHN XIL, 
a7) 

This was the witness of a loving heart to 
its Lord, and it was not only the witness of 
love, but also of the most far-sighted and il- 
luminated faith. She saw in Him not only 
her Lord, but also her dying Saviour, and 
anointed His body for burial before the 
cross and the tomb, and perhaps was the 
only one of His disciples who really under- 
stood the meaning of His life and death. It 
was therefore accepted by Him with pecu- 
liar delight, and the odor of the ointment 
has filled heaven and earth ever since. 


SECTION 33—WITNESS OF THE NATION T@ JESUS 
(JOHN XII., 12-19) 


This popular outburst of patriotic enthu- 
siasm, in which the whole nation for a time 
united, was intended as a divine witness to 
His Messiahship, and as a type of the time 
when He shall be welcomed to the throne of 
Israel by the race that crucified and rejected 
Him. The Psaims they sung, the ascrip- 
tions they uttered, were all connected with 
the highest hopes of Judaism, and the most 
sacred and divine worship; and no wonder 
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that the Pharisees were filled with conster- 
nation, and exclaimed, “Perceive ye how ye 
prevail nothing? behold, the world is gone 
after Him.” 


SECTION 34—THE WITNESS OF THE GENTILES 
(JOHN XIl., 20-25) 


The coming of these Greeks to Jesus rep- 
resented the reaching out of the heart of the 
Gentile nations towards God, and the deep 
hunger in every human heart crying out in- 
articulately for that which only Christ can 
satisfy, and the deep need of humanity is 
here expressed, “We would see Jesus.” Not 
always do they know their own need, but 
when he is truly lifted up before them, all 
true hearts recognize and receive Him. To 
Him, on the eve of His rejection, this inci- 
dent was a prophecy of the time when He 
will draw all men unto Him. Even already 
we have seen this gloriously anticipated, from 
time to time, in the history of missions, in the 
strange turning of the heathen heart to the 
Gospel and the crucified Saviour when sim- 
ply and truthfully presented. The savages 
of Greenland resisted for years all the moral 
teachings of the Moravian missionaries, but 
when they began to tell the story of Jesus, 
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and read the third chapter of John, their 
hearts were completely broken down, and 
the Gospel became its own witness to their 
deeper consciousness. There is something 
in Jesus that finds a response in the hearts 
when the barriers of ignorance and preju- 
dice are removed; but there is no sublimer 
witness to the truth of Christianity than its 
adaptation to the conscious needs of our lost 
humanity. 


SECTION 35—-THE VOICE FROM HEAVEN (JOHN 
XII., 27-33) 


This was the third direct witness of the 
Father’s voice to His Son. The first had 
been given at His baptism, the second on 
the Mount of Transfiguration. This was 
distinctly audible to the people, although 
perhaps, none of them understood it explic- 
itly. To some it seemed like a peal of thun- 
der: to others an angel’s voice. Jesus de- 
clared that it was designed as the Father’s 
special testimony for their sakes. It is re- 
markable that this glorious testimony to 
Jesus followed immediately His own pro- 
foundest declaration with reference to His 
humiliation and sufferings. He had fully 
recognized and expressed His great mission 
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of suffering death as the essential condition 
of His ultimate glory. The corn of wheat 
must die before it can bring forth fruit, and 
He must reach His throne by way of the 
cross; nor He alone, but all His followers 
too. For a moment He shrinks back from 
the awful vision, and cries out in His shrink- 
ing human consciousness, “Father, save 
Me from this hour,’ but instantly rises into 
victory, and adds, “Father, glorify Thy 
name,” thus accepting the cross and all its 
shame, and consecrating Himself to the 
great sacrifice. “Father, glorify Thy name!” 
Then it is that the testimony of heaven seals 
His consecration and witnesses to His ac- 
ceptance, and the voice of God proclaims, 
“T have both glorified it, and will glorify it 
again.” Jesus accepts the testimony, and 
rises to meet it in the lofty assurance of 
faith and victory. “Now,” He cries, “is the 
judgment of this world: now shall the 
prince of this world be cast out. And I, if 
I be lifted up from the earth, will draw all 
men unto Me.” A little later in this chapter 
Jesus refers again to His Father’s witness 
(vs. 47-50), and solemnly reminds His hear- 
ers that rejection of His message is also 
the rejection of His Father, and shall be the 
witness against them in the last day. 
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SECTION 36—THE WITNESS OF ISAIAH (JOHN 
XII., 37-41) 


The Lord quotes this verse to explain the 
unbelief of so many of the people, showing 
them it was simply what Isaiah, the ancient 
prophet, had foretold, and referring espec- 
ially to two chapters in which that most il- 
lustrious of Judah’s prophets had borne 
witness of His sufferings and glory. The 
first quotation is from the fifty-third chapter 
of Isaiah, which is the vision of the Mes: 
siah’s sufferings and humiliation. The other 
reference, in verses 40 and 41, is to the sixth 
chapter of Isaiah, and the sublime vision of 
the heavenly glory contained therein, which 
the evangelist tells us had special reference 
to Jesus Himself, and which is manifestly 
a vision of Jehovah in the midst of all the 
majesty of His heavenly throne. To ascribe 
such glory to a mortal would indeed be the 
height of profanity. 


SECTION 37—CHRIST’S OWN CONSCIOUSNESS 
(JOHN XIIl., 3) 


There is a profound, subtle force in this 
verse. The very humiliation of Jesus, and 
His own voluntariness in it, while, to the 
outward sense, it might seem to be a contra- 
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diction of His pre-eminence, is the most per- 
fect proof of His real dignity. It was be- 
cause He knew that the Father had given 
all things into His hands, and that He 
was come from God, and went to God, that 
He could so easily sacrifice and abase Him- 
self. True dignity can afford to stoop. 
False pride, with no intrinsic loftiness, is 
always trying to lift itself up. One who 
knows he has an illustrious name is not al- 
ways trying to proclaim it. Jesus knew that 
He was divine and could not be misunder- 
stood, therefore He was willing to stoop 
to the lowest place, and set a perfect exam- 
ple of sacrifice and service; and never did 
He seem so divine to His disciples, as when 
He knelt at their feet in the garb of a ser- 
vant to wash away their stains. When does 
He for a moment lose the consciousness of 
His dignity in all this menial service? “Ye 
call me Master and Lord,” He adds, as He 
sits down again, “and ye say well, for so I 
am, If I then, your Lord and Master, have 
washed your feet, ye ought also to wash 
one another’s feet.” And so, like Him, the 
more fully we realize our divine calling, the 
more willingly will we take the humblest 
place, and the less we know of the glory of 
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our sonship, the more will we contend for 
the honors of earth and pre-eminence among 
our brethren. 


SECTION 38—CHRIST’S TESTIMONY TO HIS COM- 
ING GLORIFICATION (JOHN XIIIL., 31-32) 


This announcement immediately followed 
the withdrawal of Judas from the company 
of the disciples and the presence of the Lord. 
His retirement lifted a great load from the 
mind of Jesus, and His spirit rose at once to 
this joyful utterance. Freely accepting all the 
consequences of Judas’ betrayal and the cross 
and all its shame. He declares “Now is the 
Son of Man glorified.” His death was to 
be His glorification as the Son of Man. It 
was also to bring unutterable glory to God, 
and it was to be followed by the glorifica- 
tion of Christ Himself, not merely as the 
Son of Man, but also in His own divine be- 
ing and nature. Over all the dark and over- 
shadowed valley of the garden and the cross 
He sees, immediately beyond, the glory of 
His Father and His own eternal exaltation, 
and for the joy that is set before Him He 
endures the cross, despising the shame, and 
is now set down at the right hand of the 
throne of God. 
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SECTION 39—CHRIST’S DISCOURSE AT THE PASS- 
OVER TABLE (JOHN XIV., I-11) 


Perhaps there is no higher testimony to 
the divinity of Christ than the sublime con- 
sciousness expressed in these words. For a 
mortal to utter such language would be of- 
fensive and unspeakably profane. No man 
has ever dared to use such language. The 
very utterance of it would carry with it its 
own answer in the manifest consciousness 
of its extravagance, but in the case of Christ 
there is no such feeling as we hear Him say, 
“Ye believe in God, believe also in Me. I 
am in the Father and the Father in Me; if 
ye had known Me ye should have known My 
Father also, and henceforth ye have known 
Him and seen Him. If ye shall ask any- 
thing in My name I will do it.” All this is 
so calm, so free from any idea of assump- 
tion, or of having uttered anything extraor- 
dinary ; such an obvious simplicity and sense 
of truthfulness and reality pervade it that 
it bears the irresistible consciousness to 
every unprejudiced heart of the genuine- 
ness of His claims and the loftiness of His 
character. Even in human character we can 
always detect the borrowed feathers of pre- 
tentiousness, and recognize the natural no- 
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bility that sits so easily on lofty spirits and 
kingly natures. So the portrait of Jesus 
given in His own words is its own safe wit- 
ness. The sustained character which He 
maintains all through this marvelous ad- 
dress is simply superhuman and beyond the 
power of man’s invention. Not only do we 
trace in every sentence this divine con- 
sciousness of His relation to His Father, but 
the way in which He reveals Himself as 
the life and strength of His people, bestow- 
ing upon them with kingly bounty His 
grace, His intercession, His peace, His su- 
pernatural power, His spiritual presence in 
their hearts; and the living reality of all this, 
as it has been experienced, and seen in the 
hearts and lives of millions for more than 
fifty generations, is, to every Christian 
heart, the deepest, most satisfying testimony 
to the reality and divinity of Jesus. 


SECTION 40—THE WITNESS OF THE HOLY SPIR- 
IT (JOHN XIV., 16-20; xIV., 26; XVI., 7-14) 


The Holy Spirit had already borne wit- 
ness to the Lord Jesus at His baptism, but 
here He is introduced as His divine Succes- 
sor in the consummation of His mediatorial 
work, and the perpetual witness through the 
coming ages to His person, His truth, and 
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His glory. He is to be the interpreter of all 
that Christ has said, and to make real to the 
faith and consciousness of His people, 
through divine and inward illumination, 
that which would otherwise be but an in- 
tellectual apprehension. He was to bring 
the vision as well as the light. He was to 
bring to their remembrance all things that 
Christ had already said, and then to lead 
them into further truths which they were 
not now able to bear; even opening the vista 
of the future and showing them things to 
come. Above all He was to be the special 
witness of Christ, and testify not of them, 
nor even of Himself, but personally of Jesus. 
And even to the world, which could not 
yet receive Him, He was to bring persua- 
sions as no human arguments or persuasions 
could come, leading them to see their sin, 
their Saviour, and the necessity of their 
separation from the world and the powers 
of evil. 


SECTION 4I—HIS INTERCESSORY PRAYER (JOHN 
XVIL, 5, 8, 23, 24) 


There is no place nor time where the soul 
is so unfolded spiritually as the hour of sol- 
itary prayer, especially in some great crisis 
of need or suffering. This chapter is the 
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opening of the curtains of the inner sanctu- 
ary of Christ’s heart, and the unsealing of 
the very Holy of Holies itself. Here, above 
all other places, we may expect the truest 
and deepest expression of His conscious- 
ness, and it is still the same as in His parting 
words to His disciples. Calmly and sub- 
limely He still takes His exalted and su- 
preme place in His Father’s fellowship, 
speaks of the glory which He had before the 
world was, assumes His perfect unity with 
Him as the very pattern of the oneness of 
His disciples, and claims the sanctification, 
preservation and glorification of His people 
by kingly right, with the majestic and im- 
perative words which none but the equal 
of God could utter, “Father, I will.’ Surely 
no one can look upon this scene without the 
deepest conviction of His conscious Deity, 
and the feeling that to assume such claims 
and rights, and constantly sustain the 
lofty character to the close, would have been 
as impossible for a mere man as it would 
have been profane. 


SECTION 42—HIS VOLUNTARY SUBMISSION TO 
HIS ENEMIES (JOHN XvVIII., 4-8) 


This remarkable instance, recorded only 
by John, bears the strongest testimony to 
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the divine character of Jesus, and the per- 
fect voluntariness of His death. The men 
who came to arrest Him had no power to 
hurt Him or touch Him without His free 
consent. A silent look into their faces was 
enough to paralyze their strength, and 
prostrate them on the ground at His feet, 
and it was only when He willingly yielded 
Himself to their hands, that they were able 
to bind Him. Throughout His entire suf- 
ferings it was every moment true that man 
could have no power over Him except it was 
given from above, and He could truly say, 
“T lay down My life for the sheep; no man 
taketh it from Me, but I lay it down My- 
self. I have power to lay it down, and I 
have power to take it again.” 


SECTION 43—TESTIMONY OF HIS BAFFLED AC= 
CUSERS (JOHN XVIII., 19-25, 29-30) 


In all this record of His trial there was not 
a single specific charge laid against Him by 
the Jews, and even when they sent Him to 
Pilate, they simply assumed that the gov- 
ernor would take their word for it, and con- 
demn Him without trial. Their general 
charge that “He is a malefactor,” and their 
inability to formulate a single indictment 
that could stand against the test of Roman 
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law, is the highest testimony of His inno- 
cence and blamelessness. Looking in their 
faces He could appeal to those who heard 
Him, and say, “If I have spoken evil, bear 
witness to the evil,” and they had no answer 
but violence and vagueness. Indeed they 
never had any charge to bring against Him 
but simply that which was His supremest 
glory, namely, His claim that He was the 
Son of God, and it was really for this that 
He was crucified at last. 


SECTION 44—TESTIMONY OF PILATE (JOHN 
SVT A 2, ALO) 


The Roman governor, finding that they 
had no charge against Him, refused to take 
their vague and general demand .for His 
condemnation. He asked explicitly what ac- 
cusation they brought, and getting no satis- 
factory reply, he questioned Him personally 
himself. The result was a deep conviction 
of Christ’s innocence, which ever afterwards 
filled his soul, until at last it became a terri- 
ble fear and led him into that strange con- 
flict between his own conscience and the 
mean and selfish desire to please the peo- 
ple, which terminated at length in the Sa- 
viour’s crucifixion. But up to the close, Pi- 
late’s repeated testimony was borne to the 
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Saviour’s innocence, and the inscription 
which he had placed upon His cross and re- 
fused to change was the highest testimony 
to this conviction. He did not say this is 
Jesus of Nazareth, a criminal, or a pretend- 
ed king, but literally and unequivocally, 
“This is Jesus of Nazareth, the King of the 
Jews.” 


SECTION 45—TESTIMONY FROM THE CROSS 
(JOHN XIx., 23, 28, 36, 37, 38) 


These several passages combine the wit- 
ness of the prophetical Scriptures to the 
sufferings of Christ, showing how literally 
and wonderfully every paraticular of the an- 
cient picture was fulfilled, thus identify- 
ing Him as the true Messiah of Hebrew 
promise and hope. John’s purpose in record- 
ing these minute details is to establish the 
point which his Gospel was designed to 
prove, namely, that Jesus is the Christ; and 
so we find him more frequently than any 
other evangelist, saying, “that the Scrip- 
ture might be fulfilled.” The very parting 
of His garments, the consuming thirst that 
parched His tongue, the premature death 
that exempted Him from the breaking of His 
limbs, and even the interment of His body 
in the tomb of the wealthy Joseph, were all 
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fulfilments of Scriptural predictions, and 
marks of unmistakable identity. 


SECTION 46—TESTIMONY OF HIS RESURRECTION 
(JOHN xx., II) 


This, of course, is the supreme evidence of 
the divinity and Messiahship of Christ. The 
details which were given by John have, how- 
ever, a special force. First, there is the evi- 
dent unexpectedness of it by these simple 
disciples. None of them seem to have had 
the faintest dream of His literal resurrec- 
tion. Peter and John were both astonished, 
and Mary Magdalene was so unprepared for 
it that she did not at first recognize the Lord 
until He called her very name. This gives 
enhanced weight to the conclusion which 
was forced upon them by His actual appear- 
ance again. Next we have the explicit de- 
tails which the narrative gives of the per- 
sons and places and the most trifling circum- 
stances connected with His resurrection; the 
open door, the linen clothes, and the napkin 
that was about His head wrapped together 
in a place by itself. All these points have a 
very positive weight in the question of evi- 
dence, which every judicial mind will fully 
appreciate. Then we have the explicit tes- 
timony of John, that he saw and believed 
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(v. 8). It was not an afterthought, but the 
instant and instinctive conviction of his 
whole mind that the Lord was really risen 
from the dead. But most conclusive of all 
is the testimony of Mary, all the stronger 
because ofher perplexity at first and her wom- 
anly disappointment at not finding the body, 
and thén her delighted and enraptured sur- 
prise when she recognized the Lord Him- 
self, and throwing herself at His feet, she 
poured out the fulness of her confidence and 
joy in the one cry, “Rabboni.” All this evi- 
dence is confirmed by the subsequent ap- 
pearance of Christ to His disciples, as nar- 
rated in this and the following chapters. 


SECTION 47—TESTIMONY OF THOMAS (JOHN 
XX., 24-28) 


This is perhaps the strongest witness of 
all from the fact that it has for its back- 
ground the strongest unbelief, for Thomas 
had fully determined that he would not be 
deceived. His very love to the Master had 
made him afraid of any false hope. He did 
not expect His resurrection, and he could 
not bear to have an impostor palmed upon 
his loving heart. He therefore demanded the 
most tangible and unmistakable demonstra- 
tion and received it—even more than he 
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asked. Indeed, after the answer came, he was 
not only satisfied, but ashamed that he had 
asked such tokens. He threw himself at the 
feet of his blessed Master with one inexpres- 
sible cry of unquestioning confidence and 
everlasting consecration, “My Lord and my 
God.” The conviction of Thomas ought to 
be a sufficient answer to every honest doubt- 
er. It is to be observed, however, that 
the evidence which convinced Thomas the 
most forcibly was not the mere external 
appearance of Christ, or the physical marks 
of identity which he expected, but that di- 
vine omniscience which had already search- 
ed the heart of Thomas, and made him feel 
that he was in the presence, not only of the 
Nazarene, but the all-seeing God. And so, 
still, the strongest evidence of Christ’s divin- 
ity and realityis not outward demonstration, 
but the contact of the heart with His living 
presence, through the Holy Ghost, as He re- 
veals to us our sin, reads our inmost soul, 
and makes Himself known to us in all His 
grace and glory. 


SECTION 48—TESTIMONY OF HIS LAST MIRACLE 
(JOHN XxI., I-9) 


This is in some sense the most remark- 
able miracle of Christ’s life, for it is the 
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only one performed by Him after His resur- 
rection. It bears a strong resemblance, as 
we have elsewhere seen, to the first miracle 
of the draught of fishes three years before, 
but it is greater in every respect, especially 
in the spiritual lessons which it teaches us. 
While the former hinted at their calling to 
the imperfect service of their early apostle- 
ship, this foreshadowed their calling to the 
victorious service upon which they were 
now to enter in His resurrection life and 
power. This glorious miracle was to them 
an impressive testimony to His reality and 
identity, and John at once exclaims, as He 
recognizes the Master, “It is the Lord.” 
Peter, too, instinctively recognizes Him, and 
plunges into the sea to hasten to His feet, 
and afterwards cries, in response to the 
Master’s searching question, “Lord, Thou 
knowest that I love Thee.” 


SECTION 4Q9—WITNESS OF JOHN (JOHN XXI., 
24) 

The writer of this Gospel sums up all his 
long array of testimony by adding his own 
witness, and then declaring that volumes 
more might have been written crowded with 
unpublished incidents of His grace and 
power. 
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SUMMARY OF THE ABOVE TESTIMONIES 


All these testimonies to Christ might be 
summed up under the following heads. 


HIS FATHER 

1. Tne testimony of His Father. This is 
given publicly at His baptism, and again 
just before His crucifixion, both times in 
the hearing of the people, and the third time, 
which John has not recorded, was on the 
Mount of Transfiguration, in the presence 
of the three disciples. Again and again, Je- 
sus Himself appealed to His Father’s wit- 
ness as we have seen in the above refer- 
ences. How can we for a moment believe 
that God would witness thus to an impostor, 
or to one whose claims were in any respect 
blasphemous or untrue. 


HIS OWN WITNESS 


2. The testimony of Himself. This He 
had a perfect right to give, and constantly 
repeats it in the simplest and most impres- 
sive manner, showing in every case, and un- 
der the most solemn and difficult circum- 
stances, that this was the deep and true 
consciousness of His whole being, and this 
claim He constantly sustained in the most 
dignified and solemn manner throughout 
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His whole life, not only in His discourses 
among both friends and enemies, but in the 
last awful scenes of His trial and agony, in 
the immediate presence of His Father, and 
in the very. hour of death itself. His calm 
assumption of divinity, and its perfect con- 
sistency and simplicity is the divinest thing 
about the portrait of the Lord Jesus, as giv- 
en by John. 


SCRIPTURE 


3. The testimony of Scripture. This, too, 
He applied in the face of His enemies. He 
claimed to be the Messiah of Moses and the 
prophets, and based all His teachings upon 
their own Scriptures; nor were they able 
once to contradict or confound Him. All the 
details of His sufferings upon the cross are 
identified by the evangelist with Messianic 
prophecies, and indeed, it is as true of the 
Gospel as it is of the Apocalypse of John, 
that “the testimony of Jesus is the spirit of 
prophecy.” 

JOHN 


4. The witness of former prophets and 
Scriptures is summed up by the last of the 
Old Testament messengers, John the Baptist, 
in his own prophetic witness. Again and 
again did he declare, as the representative of 
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the Jews priesthood, and the last voice of 
ancient prophecy, that Jesus was the promised 
Messiah, and the voice of the “common people 
unanimously testified that all things that John 
spake of this man were true.” 


HIS FRIENDS 

5. To this we must add the witness of 
Christ’s disciples and friends. We have in 
the first chapter of John, the testimony of 
His earliest followers, Andrew, Simon, Philip 
and Nathaniel. We have it again in the 
witness of Nicodemus; the Samaritans; the 
nobleman of Cana; the blind man healed at 
Jerusalem; the disciples after His discourse 
at Capernaum; the multitudes who listened 
to Him in Jerusalem at the feasts; the faith 
and love of Mary, who anointed Him; the 
multitude who hailed Him as their king on 
His triumphal entry to Jerusalem; the testi- 
mony of Mary Magdalene, Thomas, Simon, 
and John, all combined in the one confession: 
This is He of whom Moses and the proph- 
ets did write; the Messiah, the Christ, the 
Son of the living God. 


HIS ENEMIES 


6. The testimony of His enemies. The 
very officers who came to arrest Him ac- 
knowledged His wisdom and wonderful 


7 


98 Christ in the Bible 


words. Caiaphas in the Sanhedrim confessed 
His power, and even prophesied His atoning 
death. His accusers could say nothing against 
Him, and Pilate publicly vindicated Him, even 
while he condemned Him. 


THE HOLY GHOST 

7. Testimony of the Holy Ghost. We have 
seen how this witness was borne at His bap- 
tism, and continually rested upon His spirit 
in all His teachings, supporting Him with 
marvelous wisdom, and enabling Him al- 
ways to meet His disciples and friends with 
divine love and grace. But after His de- 
parture the blessed Comforter was to bear 
His highest and most impressive testimony 
to the glorious Master and His work. Ever 
since His Ascension, through His apostles 
and servants, there has been a succession of 
testimonies to the person and glory of Jesus. 


HIS WORKS 


8. The testimony of His own works, He 
Himself appealing to this, “The works that 
I do in My Father’s name, they bear witness 
to Me. If ye believe not Me, believe Me for 
the very works’ sake.” 

His first miracle in Cana was intended to 
show His own glory, and we are told His 
disciples thereafter believed on Him. 
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We have the record of many glorious mir. 
acles in John, every one of them bearing 
separate witness, as we shall see elsewhere, 
to some special phases of His work and glory, 
and proving Him to be recognized by the 
omnipotence of God as divine. Not only 
were they works of power, but of the most 
gracious beneficence, and the most tender 
and thoughtful love; ministering to vast 
multitudes of the suffering, drying the tear 
of the mourner, and symbolizing the ceep- 
est and sublimest spiritual truths and blessings, 
they being signs as well as wonders. 


CHAPTER II] 


LIFE IN THE GOSPEL OF JOHN 


name is the great object of this little 
treatise. 

This word, “life,” is the most pronounced 
keynote of the, Gospel of John. Matthew 
teaches us of righteousness; Mark, of ser- 
vice; Luke, of mercy; but John opens the 
deeper fountains of the source of righteous- 
ness, and the spring of service. We 
can trace the development of this beautiful 
evolution through twelve distinct stages and 
sections. 


AD ce we might have life through His 


CHRIST THE SOURCE 
1. Christ is the source of life, and is Him- 
self the life. “In Him was life,” or, as the 
same apostle expresses it in his epistle, ““This 
is the true God, and eternal life.” Life is 
not a thing, but a throb of His own heart 
in us (John i. 4). 


NATURAL LIFE 
2. Natural life comes through Christ. “All 
things were made by Him. Without Him 


Life in the Gospel of John 101 


was not anything made that was made. In 
Him was life; and the life was the light of 
men.” Creation is the outflowing of His 
life. Man’s life and reason come from Him. 
He is the true Head of the natural creation, 
and He alone is worthy to be pre-eminent, 


and to be the Head of the spiritual creation 
(John i. 3, 4). 


A NEW CREATION 


3. He has come to bring us the life of a 
new creation, which takes the place of the 
old life which has failed through man’s sin 
and fall. This is set forth in the miracle of 
Cana, the turning of the water into wine. 
‘The first wine at the marriage feast repre- 
sents our natural life, and the failure of the 
wine, before the feast was ended, vividly 
shadows forth the failure of human life and 
happiness through sin. The time comes in 
every experience when the cry goes forth, 
“There is no wine.” The joys of youth and 
affection fade, and nature has no remedy. 
Then it is that the new wine of His love is 
revealed ; not made in any measure from the 
wine of earth, but from the pure water of 
the Holy Spirit poured into the empty ves- 
sels of our hearts and bodies, richer, sweet- 
er, purer far, than all the pleasures of earth, 
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so that even the world says, when it truly, 
tastes, “Thou hast kept the good wine till 
now.” This miracle is a parable of Christ’s 
entire teaching, and indeed of the Gospel of 
His grace. Wine is the natural emblem of 
the deep, full pulses of life, and the blending 
of the two figures, the wine and the marriage 
feast, with its love and joy, constitutes the 
most vivid and expressive unfolding of the 
fulness of life and love in our consummated 
redemption (John ii.). 


REGENERATION 


4. The life of regeneration in the succeed- 
ing chapter of John, next unfolds the spirit- 
ual meaning of this new wine (iii.). The 
first stage of our spiritual life is regeneras 
tion, and this is unfolded more clearly and 
completely in Christ’s interview with Nico- 
demus than in any other portion of the 
Scriptures. The Jewish Rabbi had come to 
discuss the question of doctrine, but Jesus 
puts His hand upon His heart, and tells 
him that what he must have is life, and that 
until he possesses true heavenly life he can- 
not know aright, or even see the kingdom of 
God. This is not a matter of individual un- 
derstanding, or even of moral character; it is 
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a new-born life coming definitely and divinely 
from above, as real as the impartation of phys- 
ical life to the new-born child. It is more, 
even, than the repentance and outward reform- 
mation which John the Baptist taught them, 
and symbolized in their immersion in the 
Jordan. That is only being born of water. 
The life of which He speaks must be imparted 
directly by the Holy Spirit, and be as truly 
a new creation as the divine touch which 
made the heavens and the earth, or in-breathed 
the physical life of man. The outward senses 
cannot trace, and the understanding of man 
cannot penetrate its mystery, even as we can- 
not comprehend the simplest form of physical 
life in the natural world. What it is we know 
not, although we may perceive its effects; and 
so of the deeper life of the Spirit it is true 
that it is wrapped in mystery, like the view- 
less wind, known only by its power and its 
results. “The wind bloweth where it listeth, 
and thou hearest the sound thereof, but canst 
not tell whence it comes or whither it goeth; 
so is every one that is born of the Spirit.” 
Perhaps the greatest comfort implied in the 
beautiful teaching of the figure is, that this 
birth begins at the lowest, weakest stage, with 
the simple helplessness and feebleness of a 
babe. Let no one, therefore, despair, because 
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he has not been born, like Adam, into full- 
grown manhood. If there is life enough for 
a cry, thank God, and praise Him for an in- 
fant’s cry. Nicodemus, at this time, was 
scarcely even a babe, but the time came when 
he stood up with manly courage in the midst 
of the Sanhedrim to defend his Lord, and 
even went to Pilate and begged His body for 
honorable burial. The Lord then proceeds in 
the discourse that follows to show the manner 
in which this new life may be received. It 
flows from the eternal love of God in the gift 
of His Son that “whosoever believeth in Him 
should not perish, but have everlasting life.’ 
It is obtained by simply receiving and trusting 
Jesus, who is Himself the life. This is the 
true secret of regeneration, “To as many as 
received Him, to them He gave power to be- 
come the sons of God, even to them that be- 
lieve on His name, which were not born of 
the blood, nor of the will of the flesh, nor of 
the will of man, but of God.” All who thus 
receive the Saviour are quickened into His 
own spiritual life, and become by birth the chil- 
dren of God; and all who reject Him remain 
in condemnation with the added guilt of His 
rejection. 
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INDWELLING LIFE 

5. Indwelling life through receiving Christ 
into the heart (Chapter iv. 13, 14). In His 
conversation with the woman of Samaria the 
Saviour carries this thought farther and 
deeper, revealing to her, for her thirsty and 
unsatisfied heart, the divine source of rest and 
pleasure which He had come to impart, under 
the beautiful figure of the well-spring in the 
heart, which the Holy Spirit gives to those 
who truly receive the indwelling Christ. The 
life becomes not now merely a draught of 
water, but a perennial fountain, an artesian 
well with its source in the soul itself, and its 
supplies as lasting as eternity. This is more 
than regeneration; it is the fulness of Christ 
Himself, our life. 


ETERNAL LIFE 

6. Eternal life through our deliverance from 
the law and judgment of God (Chapter v. 24). 
Here life is regarded in its judicial aspect as 
secured to the believer through the eternal de- 
cree of the righteous Judge, absolving forever 
from condemnation, and preserving from fut- 
ure failure. It is not a mere probation; but 
it is a decree of life from the very Judge upon 
the throne, based upon the redeeming work 
and unchanging word of Jesus Christ, and de- 
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livering from death and even judgment all 
who receive it. Believing in His name we 
pass into a new world out of death into life, 
and shall not come into judgment. He who 
is our Saviour is to be the future Judge, and 
accepting Him and saved by Him, we can 
stand without fear now, and shall meet His 
coming without condemnation. It is everlast- 
ing life for those who receive it. The judg- 
ment is already past, and the resurrection is 
already past in its spiritual and most imme- 
diate sense, for the dead have heard the voice 
of the Son of God, and have come forth in a 
spiritual resurrection to die no more, therefore 
they need not fear the future call which shall 
raise the sleepers from the tomb, for that shall 
be the same voice which has already spoken 
through their souls to everlasting life. This 
life is inseparably linked with Jesus Himself, 
and all who reject Him must inevitably lose it, 
and therefore, in closing this paragraph, His 
one complaint against His enemies is, “Ye will 
not come unto Me that ye might have life.” 


THE: LIVING BREAD 


7. Spiritual and physical life day by day 
through vital union with Jesus (John vi. 32-35, 
47-51, 53-58, 62-63). 
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We have now come to the deeper waters of 
Ezekiel’s river. They are waters to the loins. 
They touch the very springs of our entire be- 
ing. Many of His disciples could not receive 
teachings so spiritual and profound. This dis- 
course was the turning point in His Galilean 
ministry. From that. time many went back 
and walked no more with Him. Such teach- 
ings are still the turning point in the lives of 
many Christians. They require a closer union, 
and more abiding fellowship with the Master 
than most people care for. He reveals Him- 
self in this beautiful discourse as the very 
substance of His people’s life. His flesh and 
blood give complete life for both body and 
spirit, and are the true supply of our spiritual 
and physical need. After the resurrection, His 
living person, through the Holy Spirit, is to 
be the imparted life of all who dwell in Him. 
In the closing verse of the paragraph He dis- 
tinctly points forward to His ascension, and 
the revelation which the Holy Spirit is to 
bring, and the time when all this is to be 
fully realized. It is scarcely necessary to say 
that the Lord intended no such idea as that 
implied in the gross and literal doctrine of 
Roman transubstantiation. Even if they could 
eat the literal flesh of Jesus it would be of 
no avail but we can partake of the essence of 
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His life and strength, imparted to our flesh 
by the Holy Spirit, as the subtle and yet super- 
natural force and vitality of our being. It is 
this that gives quickening and power to the 
spiritual life, and this is the true secret of di- 
vine healing; it is the life of Jesus made mani- 
fest in our mortal flesh. Thus He Himself 
lived upon His Father’s life, and thus we are 
to live upon His. “As the living Father hath 
sent Me, and I live by the Father, so he that 
eateth Me shall live by Me.” Therefore, He 
could say in the temptation, when Satan tried 
to persuade Him to seek for physical strength 
from forbidden sources, speaking for us as well 
as Himself, “Man shall not live by bread alone, 
but by every word that proceedeth out of the 
mouth of God.” This, then, is the true ideal 
of Christian life, complete and continual de- 
pendence on the person of Jesus through the 
Holy Spirit for our entire life and strength; 
not only through outward and inward means 
of grace and strength, but personally and di- 
rectly by the impartation of Himself. This re- 
quires the most intimate and uninterrupted 
communion with Him; therefore, He says, 
“He that eateth My flesh, and drinketh My 
blood, dwelleth in Me and I in him.” It is a 
union as close as that of the branches and the 
vine, the head and the body, the throbbing 
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heart and its physical members, the mother 
and the babe that lives upon her very life. 


OVERFLOWING LIFE 
8. The life overflowing in service for others 
(Chapter vii. 37-39). Here we find the deep 
fountain of life running over the spring, and 
finding vent in rivers of living water that go 
out to bless and save the world around us. 
It is beautiful to notice that as the blessing 
grows unselfish it grows jarger. The water 
in the heart is only a well (in the fourth chap- 
ter), but when reaching out to the needs of 
others, it is not only a river, but a delta of 
many rivers, overflowing in majestic blessing 
This overflowing love is connected with the 
person and work of the Holy Spirit which was 
to be poured out upon the disciples after Jesus 
was glorified. This is the true secret of power 
for service, the heart filled and satisfied with 
Jesus,and so baptized with the Holy Ghost that 
it is impelled by the fulness of its joy and love 
to impart to others what it has so abundantly 
received; and yet each new ministry only 
makes room for a new filling, and a deeper 
receiving of the life which grows by giving. 
LIFE MORE ABUNDANTLY 


g. Life more abundantly (Chapter x. 10). 
There are still deeper and richer experiences 
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in the blessed Christ life, as the soul now 
passes into the experience of this precious 
chapter. Here we find ourselves in the fold of 
Christ, and in the intimacy of. His discipline 
and love, as He leads us in and out through 
richer pastures, as He goes before us and 
makes us know His voice, and receives us into 
an intimacy with Himself, as close as His in- 
timacy with the Father, and as He makes us 
know the meaning of His blessed covenant, “TI 
give unto them eternal life, and they shall 
never perish, neither shall any man pluck them 
out of My hand.” 


RESURRECTION LIFE 


10. Resurrection life (Chapter xi. 25; xii. 
24, 25). We now rise to the very highest 
teaching about our life in Christ. We come 
to the central principle of Christianity, death 
and resurrection. Not in the old natural sphere 
is this life perfected. Like the corn of wheat 
it must fall into the ground and die, or it 
abideth alone. Like Lazarus it must pass to 
the tomb and come forth again. Like the Lord 
Himself it must:pass through the gates of 
death and come forth in union with His resur- 
rection life. This was the symbolical meaning 
of His baptism; this was the profound signifi- 
cance of the cross, and this is the very heart 
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of all true spiritual experience. The life of 
nature, the strength of self-will, the affections 
of earth, the self-confidence of impulse, the 
ideas and opinions of the flesh, must all be 
laid down in the grave, and we must come 
forth as those who are dead and their life 
is hid with Christ in God, and drawn hence- 
forth, each moment, from Him alone. This 
was why Lazarus had to die, to foreshadow 
the greater resurrection. This was why the 
cup could not pass from Him, that it might 
bring the better resurrection. And this is why 
it is still true of all who follow Him, “He that 
saveth his life shall lose it, and he that hateth 
his life in this world shall keep it unto life 
eternal.” The two Greek words used here 
for life are different; the first signifying our 
self-life and the second our higher and ever- 
lasting life in Him. 


ABIDING LIFE 


11. Life through abiding union and fellow- 
ship with Him (John xv. 1-16). We are now 
ready for the fulness of that personal com- 
munion which He had foreshadowed in the 
sixth chapter of John, but between which and 
their actual experience lay the floods of death. 
These have now passed and the way is open 
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for the fulness of His indwelling. There is a 
double union, “Ye in Me and I in you.” The 
first secures our standing and justification, the 
second our quickening and deeper life. The 
word “abide” expresses the habitual and mo- 
ment by moment character of our walk with 
Him. Everything depends on the uninter- 
ruptedness of this life. It is simply a moment 
at a time, and Christ sufficient for that mo- 
ment. The fruits of this blessed union and 
abiding are, first, our sanctification, “Now ye 
are clean” ; second, our fruitfulness, “The same 
bringeth forth much fruit’; third, answered 
prayer, “Ye shall ask what ye will and it shall 
. be done unto you”; fourth, the Father glori- 
fied, “Herein is My Father glorified;” fifth, 
a consistent example before the world, “So 
shall ye be My disciples”; sixth, the fellowship 
of His love, “As the Father hath loved Me, so 
have I loved you; continue ye in My love. 
If ye keep My commandments, ye shall 
abide in My love; even as I have kept My 
Father’s commandments and abide in His 
love”; seventh, the fulness of His joy, “These 
things have I spoken unto you, that My joy 
might remain in you, and that your joy might 
be full,” and eighth, His own personal friend- 
ship and intimacy, “Henceforth I call you not 
servants, but I have called vou friends.” 
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GLORIFIED LIFE 


12. The perfection of our life in the glorious 
and final union of the whole body of believers 
in the Father and in the Son, in the unity of 
the Church below, and through the ages of 
glory beyond (John xvii. 21-26). These words 
express our Saviour’s loftiest ideal for the life 
of His people, that it should be one of perfect 
union with Him and the Father, even as He 
is one with the Father; not only thus in each 
individual, but the perfect union of the whole 
body of the believers together, with each other 
and with Him. This should be realized even 
in the present life; for it is the Master’s will 
and prayer for all His disciples, and it will be 
the glory of the New Jerusalem, and the per- 
fection of the Bride. Even yet it will be 
fulfilled before the world, we believe, in such 
a manner that they shall believe that the Father 
hath sent Him. But its full realization is an- 
ticipated in the closing prayer, “That they may 
be with Me where I am to behold My glory.” 
Let us so live, and labor and pray that we may 
hasten the accomplishment of His dearest de- 
sire and hope for the Church for which He 
died. 


CHAPTER IV 


LIGHT IN THE GOSPEL OF JOHN 


inent and significant in the Gospel of 

John, and one of the key-notes of its 
deeper teaching. We may trace it through 
almost the entire Gospel. 


(ies is another word which is very prom- 


THE WORD 

1. Christ as the Word, or primeval Light, 
manifesting and revealing God (John i. 1). 

The very expression, “Word,” suggests the 
idea of light. It is primarily the revealing of 
the thought of God. Christ is essentially light, 
inasmuch as He is God’s expression to the 
universe of what He is Himself. The Epistle 
to the Hebrews calls Him “the outshining of 
the Father’s glory, and the express image of 
His person.” 

THE CREATOR 


2. Christ, the Creator of nature and reason 
(John i. 4). 

Physical light is the work of His hand. God 
said, “Let there be light, and there was light.” 
This was the first act of the creating Word. 
So, also, the light of reason in man has all 
come from Him. “The life was the light of 
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’ 


men.” The power of human thought, the un- 
derstanding which men have used to deny 
God and dishonor Him is a ray of divine in- 
telligence. 

OLD TESTAMENT LIGHT 


3. Christ is the Light that shines in the Old 
Testament. 

“He was in the world”; “the light shineth 
in darkness.” All the light of ancient revela- 
tion was but the radiance of the Sun of Right- 
eousness. It was He who spoke to Abraham 
and Moses, and He was the Angel of the cove- 
nant in all the preparatory dispensations. 


INCARNATE LIGHT 


4. Christ has become fhe Light of the world 
through His incarnation (John i. 14-18). 

In this glorious person we behold the 
Father’s face, and His beneficent character 
and purposes of grace toward sinful men. He 
is truly a “Light to lighten the Gentiles, and 
the glory of His people Israel.” 

INNER LIGHT 

5. Christ is the Light of those who receive 
Him, dispelling their doubts, and bringing to 
their hearts the light of faith and joy (John i. 


38-49). 
How beautifully we see this illustrated in 
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the first disciples that followed Jesus. How 
promptly He answers their questions. How 
tenderly He receives them, instructs them, and 
leads them to cry in glad assurance, “We have 
found the Messiah,” “Rabbi, Thou art the 
King of Israel.” This is the light which brings 
its own evidence. It.is enough to say to the 
questioning world, “Come and see.” 

This Christ is the light foreshadowed by the 
ancient types and prophecies. They could say 
of Him, “This is He of whom Moses and the 
prophets did write, Jesus of Nazareth, and the 
Son of Joseph”; and He Himself could per- 
sonally apply the glorious vision of Jacob’s 
ladder and claim its fulfilment in His inter- 
cession which has opened heaven and restored 
men to fellowship with God. 


THE REVEALER 

6. Christ is the only Revealer of true heav- 
enly light (John iii, 11-13). 

“Verily, verily, I say unto thee, We speak 
that we do know, and testify that we have seen; 
and ye receive not our witness. If I have 
told you earthly things, and ye believe not, 
how shall ye believe, if I tell you of heavenly 
things? And no man hath ascended up to 
heaven, but He that came down from heaven, 
even the Son of man which is in heaven.” 
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He, alone, had been in heaven and could 
bring to men the secrets of the unseen, and 
unfold the will and love of His Father. Even 
as He spake He could say of Himself, “The 
Son of man which is in heaven.” And what 
wondrous light He did reveal upon the char- 
acter and love of God, lighting up the mid- 
night interview with Nicodemus with a glory 
which has shone on millions of hearts, and 
will continue to all eternity. That one sentence, 
“God so loved the world that He gave His 
only begotten Son, that whosoever believeth 
in Him should not perish, but have everlasting 
life,” is worth a million times more than all 
the literature of the ages. 


CONVICTION OF SIN 


7. Christ is the Light that reveals sin (John 
iii, 19-21). 

“And this is the condemnation, that light is 
come into the world, and men loved darkness 
rather than light, because their deeds were 
evil. For every one that doeth evil hateth the 
light, neither cometh to the light, lest his deeds 
should be reproved. But he that doeth truth 
cometh to the light, that his deeds may be 
made manifest, that they are wrought in God.” 

The only reason, therefore, that people reject 
Him is because the light of His teaching con- 
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demns all sin and hidden evil that will not 
come to the light. It exposes their sin, only 
that it may lead them to the fount of cleans- 
ing which takes it all away. 

8. Christ is the Light that searches and re- 
veals the human heart (John iv. 29). 

“Come, see a man, which told me all things 
that ever I did: is not this the Christ?” 

Thus He searched this woman’s heart, and 
made her feel His omniscence and divinity; 
and this drew her to Him for salvation. So 
still, His word is the mirror of Luman nature, 
and makes every convicted heart conscious of 
the searching eye of the Holy God. “All things 
are naked and open unto Him with whom we 
have to do,” and yet amid all the searching 
light we need not shrink from His eye, for He 
searches only to save. 


INTERPRETER OF THE SCRIPTURES 


g. Christ is the Light which explains the 
Scriptures (John v. 39). 

“Search the Scriptures; for in them ye think 
ye have eternal life: and they are they which 
testify of Me.” 

The key to the Bible is Jesus. Its pages are 
obscure and dim until we learn to search in 
every part for His face of love and suffering, 
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and when we see Jesus we have the key to all 
mystery and all knowledge. 


THE ONLY LIGHT 

10. Christ is the only true Light (John vi. 
68). 

Well might they ask, “To whom shall we 
go? thou hast the words of eternal life.” There 
is no other name by which we must be saved. 
“No man cometh to the Father but by Me.” 


SATISFYING 

11. Again, Christ brings the light of con- 
viction and of consciousness to every obedient 
heart (John vii. 17). 

“Tf any man will do His will, he shall know 
of the doctrine, whether it be of God, or 
whether I speak of Myself.” 

This is the divine criterion of truth, and the 
remedy for doubt. True-hearted obedience 
will always bring satisfying light and certain 
conviction that the teachings of Jesus are true 
and divine. They must, however, be proved 
and practised to be absolutely known. 


THE TESTIMONY OF HIS ENEMIES 
12. Christ is the Light that transcends all 
human teachers; even in the judgment of His 
enemies (John vii. 46). 
This was the testimony of the rude men who 
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came without a thought of seriousness, to fulfil 
their official functions as officers of the law; 
but they were captivated by the Saviour’s wis- 
dom and eloquence, and said, “Never man 
spake like this man.” 


THE LAMPS IN THE TEMPLE 


13. Christ is the Light of the world sym- 
bolized by the lamps of the temple, and 
shedding on the path of human life the direc- 
tion and instruction required for all our prac- 
tical needs. He is the light of life, not only 
that leads to life beyond the grave, but our 
present life in all its perplexities and perils. 


LIGHT AND LIBERTY 


14. Christ is the Light that liberates us from 
the fetters of ignorance and sin (John viii 32). 

“And ye shall know the truth, and the truth 
shall make you free.” 

Slavery is often the result of mental degra- 
dation. Education and moral elevation often 
rescue the oppressed from human bondage, 
and spiritual light sets the soul free from the 
heavier bonds of sin and Satan. When we 
know our rights in Christ, and that Satan is 
a conquered foe, we spring into liberty and 
claim our true place as sons of God, and free- 
bern citizens of the kingdom of heaven. 
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SIGHT 


15. Christ is the Light that brings us vision 
as well as truth, sight as well as light (John 
ix. I-7). 

This was beautifully illustrated by the heal- 
ing of the blind man at Jerusalem. It was in- 
tended and used to emphasize the spiritual 
illumination He came to bring to benighted 
hearts, but which in their blind self-conceit 
the Pharisees refused to receive, and so re- 
mained in deeper darkness (verses 39-41). 


GUIDANCE 

16. Christ is the Light of personal guidance, 
step by step, in our daily life (John x. 3-5, 
14-15). 

This is the light of His personal guidance; 
not merely a way-mark, but a hand to lead the 
trusting disciple, and a voice that he cannot 
mistake if he is willing to be led. This is the 
light of which the Psalmist sang, “I will guide 
thee with Mine eye.” 


LIGHT BEYOND THE GRAVE 

17. Christ is the only Light which shines be- 
yond the grave (John xi. 25, 26). 

“Jesus said unto her, I am the resurrection 

and the life: he that believeth in Me, though 

he were dead, yet shall he live; and whosoever 
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liveth and believeth in Me shall never die. 
Believest thou this ?” 

Through this blessed promise the Lord has 
brought life and immortality to light through 
His own open grave. He has left the windows 
of glory forever open to the vision of faith and 
the souls of His departing saints. 


TRANSIENT LIGHT 


18. Christ is a transient Light which will 
soon pass away (John xii. 36). 

Touchingly is added this beautiful expres- 
sion, ‘“He did hide Himself from them,” and 
so from those who reject Him the light has at 
length gone. The spirit of grace ceases to 
plead, and the soul does not have even light 
to know the meaning of its darkness and sor- 
row. Therefore, while we have the light, “let 
us believe in the light,” and walk in the light, 
and be “the children of the light.” 


THE LIGHT OF JUDGMENT 


19. Christ’s word is the searching light 
which will judge us in the last day (John 
xii. 46-48). 

The Gospel of Jesus Christ, and the words 
-which He has spoken, are to be the standard of 
future judgment, and the manner in which we 
receive and obey them will determine our 
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eternal destiny. The word which He has 
spoken to us, the same word will judge us in 
the last day.” The very lamps of the throne 
are let down to shine upon our earthly path, 
and in the hour of the last assize they shall 
reveal our life and character. In some sense, 
therefore, every man may pass through His 
judgment here, and may receive the conscious 
witness of the very authority which is at last 
to decide his fate. . 


THE HOLY SPIRIT 


20. Christ has left us the light of the Holy 
Spirit to continue and complete the teachings 
of His own personal life and work. 

It is deeply interesting to trace the revela- 
tion of the Holy Spirit in the Gospel of John. 

We see Him as He rests upon Jesus, the in- 
spiration of all His teachings, and the agent 
in all His supernatural works (Chapter i. 33). 

We see Him as the author of conversion in 
the individual soul (Chapter iii.). “Except 
a man be born of the Spirit, he cannot enter 
the kingdom of God.” 

We see Him as the indwelling fulness and 
overflowing life of the believer (John vii. 
38, 39)- 

This, however, was an experience that was 
not to be fully realized until after Christ’s 
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resurrection, for we are told that the Spirit 
was not yet given because Jesus was not 
glorified. 

We sce Him revealed by Jestis as the Com- 
forter who was to succeed Him, and complete 
His redeeming work in the hearts of His peo- 
ple, and in the history of the Church. 

a. The name by which He is revealed is 
beautifully expressive. It means “one called 
to us,” or one on whom we may call in every 
emergency for instant and perfect help. 

b. He was to be the substitute for Jesus, and 
at this stage of our experience to be even more 
to us than Jesus could be, for it was expedient 
for Christ to go away, in order that He might 
come again. The physical presence of Christ 
could not be as internal and omnipresent as 
the Holy Ghost, who brings His actual life 
and presence into the depths of our being, and 
to all the myriads of His people, irrespective 
of place or time. 

c. He was to come in the name of Jesus, 
that is, the same Spirit that had dwelt in Jesus, 
and who still was to bring His personal pres- 
ence, and to be the medium of His indwelling 
life and personal revelation to the soul, so that 
when we have the Holy Spirit, we also have 
the presence of Christ. 

d, He was to bring to their remembrance all 
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things that Christ had said of Him, and thus 
preserve and perpetuate the Master’s teachings. 

e. He was to reveal to them new truths 
which Jesus had not yet imparted, because they 
were not yet able to receive them, but the 
Spirit would lead them into all truth (Chapter 
NVI 125-13). 

f. He was to be more than a teacher,— 
also a personal Guide, not only teaching, but 
leading, disciplining, and educating with a 
mother’s tenderness the life and character of 
the disciples of Christ. 

g. He was to unveil the future, and com- 
plete the prophetic vision of the coming ages 
and the glorious appearing of the Lord Jesus 
in the end of the dispensation (Chapt. xv. 13). 

h. Above all else, He was to reveal Christ, 
and testify to the person and character of Jesus 
Himself. ‘He shall testify of Me, He shall 
glorify Me, for He shall receive of Mine, and 
shall show it unto you.” 

1. He was to convict the world of sin, of 
righteousness and of judgment, using them as 
instruments and witnesses of the truth, but 
being Himself the effectual power by which 
the barriers of unbelief and sin were to be 
broken down, and sinners convicted, comforted 
and led to Christ. Such was the glorious light 
that Jesus left behind Him as He passed within 
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the veil; a light which still shineth in this 
dark world “until the day dawn and the day- 
star arise in our hearts.” 

Once more we trace the revelation of the 
Spirit in this Gospel (John xx. 22), as im- 
parted by the risen Lord through the touch of 
His own living breath. He breathed on them 
and said, “Receive ye the Holy Ghost,” so 
that this blessed Spirit comes to us, not merely 
in His absolute Deity, but with the warm 
breath of Christ’s living love, softened and 
humanized, if we may so speak, by passing 
through the medium of the Saviour’s own 
heart and flesh. It is only as we get near 
enough to Jesus to feel the touch of His lips, 
and the very kiss of His love, that we can 
receive the fulness of the Spirit’s power. The 
impartation here described was for service, and 
accompanied by the great commission, “As My 
Father hath sent Me, even so send I you.” 
Though it was not fully realized until the day 
of Pentecost, it was in anticipation of that day 
that the words were spoken. But since Pente- 
cost the Holy Ghost is already come, and each 
of us must receive His touch of fire, and His 
enduing presence, from the very lips and 
breath of our ascended Lord. 


CHAPTER V 


LOVE IN THE GOSPEL OF JOHN 


this beautiful Gospel. It runs like a 

golden thread through almost every inci- 
dent and utterance; like a majestic rainbow, it 
spans the heavens with its seven splendid tints 
of grace and beauty. 


To is another of the emphatic words in 


I. GOD’S LOVE TO THE SON 


This shines out again and again in John i. 
18. It is implied in the beautiful phrase, “The 
only begotten Son, which is in the bosom of 
the Father.” He is not only the Son, but the 
Only Begotten, and His place is ever in tne 
bosom of the Father’s love. 

Again (in John iii. 35), it is declared, “The 
Father loveth the Son, and hath given all 
things into His hand.” (See also John v. 
20-23.) 

In John vi. 57, He speaks of His intimate 
relation to, and dependence upon the Father, 
drawing His love every moment from Him, 
speaking His Word, fulfilling His law, and 
supremely desiring to please Him. 

Again (John viii. 29), He speaks of His 
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peculiar dearness to His Father’s heart, “He 
that sent Me is with Me, the Father hath not 
left Me alone, for I do always those things that 
please Him.” 

In John xii. 28, the Father bears public wit- 
ness to His acceptance, by a voice from heaven. 
Again and again, throughout the entire Gospel, 
He speaks of His absolute oneness and un- 
ceasing communion with the Father. 

In John xvi. 27, He tells them that the very 
reason that the Father loves them is, because 
they have loved the Son, and believed upon 
His name. And, in His sublime prayer (John 
Xvli. 5-23, 24-26), He speaks of the glory 
which He had with the Father before the 
world was, and the love of which He has been 
the object from before the foundation of the 
world, and which love He asks for even them 
also. The veil is lifted from the most sacred 
and ineffable mystery in the universe, the heart 
of God, and the fellowship of the Father and 
of the Son. There is a unity and a love, of 
which all the highest forms of creature love are 
but as a drop to the ocean, and a spark to the 
sun. “God only knows the love of God.” 

There is yet one touch added to this picture 
in the account of the resurrection (John xx. 
17), where Jesus, just emerging from the 
tomb, lingers a moment to comfort the weep- 
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ing Mary Magdalene, and then hastens to lay 
His completed offering at His Father’s feet, 
and receive His approval and welcome, before 
He can receive the touch of even His dearest 
friends. “Touch Me not,” He says to her, “for 
I am not yet ascended to My Father. I ascend 
unto My Father and your Father; and to My 
God and to your God.” 


II. GOD’S LOVE TO THE WORLD (John ili, 16) 


“For God so loved the world, that He gave 
His only begotten Son, that whosoever be- 
lieveth in Him shall not perish, but have ever- 
lasting life.” 

Following the thought just expressed, this 
announces a mystery still more incomprehen- 
sible. It would seem as if the Father’s love to 
His Son was for a moment outweighed by His 
love for the world. Inexpressibly dear as His 
beloved and only begotten Son was to Him, 
yet dearer was the salvation of His ruined 
children on this fallen earth, and for them He 
spared not the treasure of His heart, and the 
glory of heaven. Well may the apostle add, 
“He that spared not His own Son, but deliv- 
ered Him up for us all, how shall He not, with 
Him, freely give us all things.” 

This is not the only place in the beautiful 
Gospel of John where the Father’s love to 


g 
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sinners is declared. Again and again Jesus 
announces that His coming is the Father’s own 
act and purpose of love, and that redemption 
originated, not in His cross and incarnation, 
but in the ancient and everlasting mercy of 
our Father to ruined men. Very beautifully 
is this expressed in John vi. 38-40, “I came 
down from heaven, not to do Mine own will. 
but the will of Him that sent Me, and this is 
the Father’s will which hath sent Me, that of 
all which He hath given Me I should lose 
nothing, but should raise it up again at the 
last day. And this the will of Him that sent 
Me, that every one that seeth the Son, and be- 
lieveth on Him, may have everlasting life: and 
I will raise him up at the last day.” 

Back of all His words and works of love, 
Jesus ever recognized the Father’s co-working 
grace. Of His miracles of beneficence He 
says, “My Father worketh hitherto, and I 
work” (John v. 7). Of His people’s security 
He declares, “No man shall pluck them out of 
My hand—no man is able to pluck them out 
of My Father’s hand” (John v. 28-29). Of 
our future reward He says, “If any man 
serve Me, him will My Father honor.” 
Of the coming of the Comforter He de- 
clares, not only that He will send Him, but 
that Father will send Him in His name. 
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His own indwelling presence in our hearts 
is followed by the Father’s love and in- 
dwelling. “If a man love Me, My Father 
will love him, and we will come to him, 
and make our abode with him.” Not only 
does He love His disciples, but He assures 
them that His Father loves them likewise, even 
with the same love that He bears the Son. 
And thus the revelation of the Saviour’s love 
co-ordinately reveals the love of the Father, 
too, and His deep, divine, tender and ever- 
lasting interest in the salvation of sinful men, 
through the redeeming work of His dear Son. 
Indeed, Jesus, as a loyal Son, ever sought to 
glorify His Father’s grace, and to teach His 
disciples to know and trust that Father’s per- 
fect love. 


III. CHRIST'S LOVE TO THE SINFUL AND LOST 


It is difficult to select any single passage out 
of the many pictures of His grace and love to 
sinful men. One of the most beautiful of these 
is the fourth of John, and the story of His in- 
terview with the woman of Samaria. The 
Bible contains no lovelier illustration of the 
wisdom and ‘love which sinful souls have 
shared. For this poor sinner’s sake “He must 
needs go through Samaria.” For love of her 
thirsty heart He forgets His weariness at 
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Jacob’s well. With unspeakable tenderness 
and delicacy He lays His hand first upon her 
aching heart, and then upon the dark secret 
of her sin. When He has awakened her in- 
terest, her longing and her guilty conscience, 
then, with divine simplicity, He reveals Him- 
self to her as her Saviour, as well as the 
searcher of her heart and when the disciples 
come and ask Him to think a little about Him- 
self, and eat the food they brought Him, He 
explains Himself by telling them that the work 
of love in which He has just engaged is the 
meat and drink of His life. 

Another touching and equally beautiful in- 
cident in this Gospel is of less certain author- 
ity as a part of the chapter where it occurs. It 
is the story of t'e woman taken in adultery 
(John viii. 2-11). Still there is no reasonable 
doubt of its being part of the sacred volume, 
and even of this Gospel. Yet it cannot prop- 
erly be assigned to the place it occupies in the 
old version, and must have occurred at a later 
period, probably in the last week of the 
Saviour’s life, in connection with the final con- 
flict with the Scribes and Pharisees in the tem- 
ple; but these questions are of less importance 
than the spiritual teachings of this beautiful 
incident. Here was a case of flagrant sin for 
which no excuse was offered, and all the 
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hostile use His enemies would make of any 
necessities of the situation, especially the 
leniency on His part toward her, seemed to 
demand that He should act with righteous 
severity, at least according to the strict letter 
of the law. By a stroke of infinite wisdom He 
silences her accusers in a moment, and sends 
them from the room, more confounded than 
she, under the conviction of their own con- 
sciences; and then, by an act of sovereign 
grace, He forgives her sin without condoning 
or excusing it in the least degree, and dis- 
misses her with the tender, solemn charge, 
“Neither do I condemn thee, go and sin no 
more.” 

One beautiful act of His delicate grace 
shines preéminent in all this incident, It was 
the refusal to look in the face of this poor 
woman while her accusers were present. Stoop- 
ing down, He busied Himself writing on the 
ground, and seeming to pay no attention to 
their bitter charges. This is the beautiful atti- 
tude which He still occupies in regard to His 
people’s sins and the devil’s charges against 
them. He listens as though He heard them 
not. “Who shall lay anything to the charge 
of God’s elect?” ‘But although He forgives, 
He forgives with a purity as beautiful as His 
grace is blessed, and speaks to her heart the 
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solemn charge, which the truly forgiven never 
can forget, “Go and sin no more.” 


IV. CHRIST’S LOVE TO THE NEEDY AND 
SUFFERING 


No quality of the Saviour’s character was 
more constantly manifested than that which 
Mark has expressed so often by the word 
“compassion.” We find many instances of it 
in the Gospel of John. We see it for the 
hungry multitudes in the wilderness (John 
vi. 17). We see it in His coming to the toil- 
ing disciples in the tempest (John vi. 19). We 
see it in His compassion for the poor cripple at 
Bethesda (John v. 6). We see it in His lov- 
ing appeal to the multitudes at the Feast of 
Tabernacles (John vii. 37). “If any man thirst 
let him come unto Me, and drink.” We see 
it in His compassion for the blind man (John 
ix. 1-6), and in His gracious visit to this poor 
man when they had cast him out of the syna- 
gogue (John ix. 35), and we see it most beau- 
tifully of all in the story of Bethany, and His 
love and tears at Lazarus’ grave, revealing a 
heart that was as human as it was divine, and 
that still is liable to be “touched with the feel- 
ings of our infirmities.” 


V. CHRIST’S LOVE TO HIS OWN 


The true place to know Christ’s love is on 
His own bosom. The love of Jestts is known 
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by His loved ones. Very tenderly and fully 
does John unfold his Master’s love to His 
disciples. 

a. We see it in the parable of the Shepherd 
and his flock (John x. 3-29). He calls His 
own by name. He knows them intimately. 
He has a special voice for them alone. He 
leads them out gently by the hand. He always 
goes before them. He brings them into rich 
and abundant pastures. He stands in the place 
of danger. When the hireling flees, He de- 
fends them from the wolf. He gives His life 
for them. He holds them in His hand, so that 
they can never perish, nor any pluck them out 
of His hand, or His Father’s. He is indeed 
the Good Shepherd, fulfilling all the tender and 
gracious meaning which this figure had fore- 
shadowed in all the utterances of the Psalms 
and prophets. 

b. We see it next in the picture of the home- 
circle at Bethany, where we have an excellent 
picture of Christ’s love to His personal friends, 
with all the fine discriminations which personal 
friendships always unfold (John xi. 5). We 
know something from the other Scriptures of 
the faults of Martha, but, notwithstanding, she 
is first named in this picture of Christ’s per- 
sonal friendship. “Jesus loved Martha, and 
her sister, and Lazarus.” But this heavenly 
friendship has its strange tests, and, therefore, 
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in the darkest hour of their life, the best friend 
they had seemed to fail them, and Jesus lin- 
gered in the rear until Lazarus was cold in 
death, and even corrupting in the grave. But 
His resources were, and still are, sufficient for 
every extremity. He came to them at last, 
not only to weep the tears of tender sympathy, 
which is often the best that human love can 
do; but, also, with His omnipotent love, to 
undo the work of death, and give back to their 
arms the lost treasure of their affections. We 
have elsewhere pointed out the strange beauty 
of Christ’s conversations with Martha and 
Mary, respectively. To the one He talks 
freely; with the other He only weeps. So, 
still, His love is exquisitely given to all His 
children’s needs and temperaments, and His 
affection is as wise as it is strong and tender. 

c. The picture of the washing of the dis- 
ciples’ feet is our next example of His love. 
(John xii. 1-15). 

This is the love that stoops to cleanse us 
from our defilements, and to minister at oun 
very feet. So, still, His blessed hands are 
daily cleansing and keeping our erring feet, 
and stooping to depths of humiliation for us, 
which we would not dream of doing for others. 
Not only with His hands, but with the very 
blood of His heart He ever keeps us cleansed 


Love in the Gospel of John 137 


from all sin. Well may we say with John in 
another place, “Unto Him that loved us and 
washed us from our sins in His own blood, be 
glory and dominion forever and ever.” 

d. The last discourses and His parting words 
of love (John xiv.-xvi.). 

Volumes could not fully unfold the depths 
of love expressed in these divine words. How 
lovingly He comforts them. “Let not your 
heart be troubled,’ He cries, when we might 
rather have expected them to say to Him, 
“Lord, let us comfort Thee.” Then He prom- 
ises them His personal comfort and deepest 
love if they will but obey Him (John xiv. 21). 
“He that hath My commandments and keepeth 
them, he it is that loveth Me. . . and I will 
love him, and manifest Myself to him.” This 
is the central thought in these, His- parting 
words, that He is still to be linked with them 
by an unspeakable union and communion and 
that He will so abide in them and they in Him, 
that His love shall flow into theirs, His peace 
shall be their peace, His joy their joy, His love 
their love, and His works even shall be per- 
formed in them, and all the power of His 
ascension glory be at their command for their 
necessities and their work. 

e. His intercession for them (John xvii, 
23, 26). 
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It is not merely that this one prayer for 
them exhausts His interest and love, for this 
is but a sample of the work on which He was 
just entering, and which eighteen hundred 
years have not finished. Thus He still repre- 
sents their interests at the Father’s side, and 
whatsoever they ask in His name, He claims 
for them in His higher, priestly, and all-pre- 
vailing intercession. 

jf. His great request for them, that they 
shall be objects of the very same love which 
His Father has for Him. Which cf us would 
give away, or even share with another, the 
love of our dearest friend? This is the one 
thing that the human heart claims as its ex- 
clusive possession. There are some whose love 
we want supremely for ourselves, but Jesus 
gives to His disciples and asks the Father to 
give to them, the very same love that He has 
for His beloved Son. We are received into 
His own actual sonship, and take the place in 
the Father’s heart which He Himself pos- 
sesses. It is indeed unspeakable, and prostrates 
our hearts in adoring wonder at His blessed 
feet. 

g. His tender concern for their safety (John 
xviii. 8). 

“If ye seek Me, let these go their way.” 
Here, even in the moment of His arrest, His 


Love in the Gospel of John 139 


thoughts are all for them, and offering His 
own body to His cruel enemies, He claims 
their exemption, just as He was about to offer 
His own body on the cross to all the horrors 
of the judgment, which we deserved, and 
from which we have now exemption through 
His sacrifice and substitution. 

h. His love to His mother on the cross( John 
Kixe26);; 

This is a little gleam of human tenderness 
which shines the brighter because of the suf- 
fering through which He was at this moment 
passing. How it reveals His utter unselfish- 
ness, thoughtfulness, and tender consideration 
for every human right and claim. What love 
it reveals on His part to His mother, how it 
honors the instinct of filial devotion in every 
human heart. What love it shows to the be- 
loved disciple in the confidence reposed in his 
care, and the trust committed to his keeping. 

i. His love to Mary Magdalene (John xx. 
16). 

One word expresses it all, and that one word 
her name. So, still, He speaks to the hearts 
that greatly love Him. There were some spe- 
cial reasons for His tender love to Mary; we 
love those best for whom we have done most, 
and she had been saved by His mercy. She, 
too, loved Him as perhaps few others ever 


140 Christ in the Bible 


loved Him; and while Peter, and even John, 
had left the sepulchre without beholding Him, 
she could not and would not go until she had 
seen Him. Such persistent love He ever prizes 
and rewards by the manifestation of Himself. 
If we would know all the fulness of His love 
we must constrain it by a love that will not be 
consoled without Him. 

j. His love to Thomas (John xx. 27). 

This is the pattern of His tenderness to- 
wards His questioning and doubting disciples. 
Still, often He makes us ashamed by the way 
in which He satisfies our doubts; let us rather, 
however, trust Him with the love that will not 
need to be reproved, even while its request is 
granted. 

k. His love to Peter (John xxi. 15). 

This represents His love to the backslider, 
and His readiness to restore even the erring 
one who still loves Him; and restore not only 
to His forgiveness, but even to the highest 
service, service, perhaps, all the more useful 
because of the lessons of humility it has learned 
through its own inconsistency. 

1. His love to John. 

One single expression tells the whole of this 
secret; an expression often repeated in this 
Gospel, “The disciple whom Jesus loved” 
(John xxi. 20). It is very beautiful to find 
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John claiming this place for himself. Perhaps 
this was one reason why Jesus loved him, that, 
like a child, he claimed the tenderest love and 
was not afraid to insist upon it and take it as 
unreservedly as the babe presses close to its 
mother’s breast and assumes its right to all 
the love which it can claim. It is not neces- 
sary to say that such a babe is always the best 
loved. Jesus forbids none the closest place 
to His heart, but loves us better the more 
closely we nestle to His bosom. John’s place 
was one where we might well covet to lie, so 
near the Master’s heart that he could know its 
very secrets and ask Him what others dare 
not, and receive from Him the tenderness com- 
mission of service, and write as no other could 
the record, and unfold the mysteries of His 
divine character and His future kingdom and 
coming. 

The Lord enables each of us to aspire to 
this high place and name, “the disciple whom 
Jesus loved who also leaned on His breast at 
supper.” 

VI. OUR LOVE TO CHRIST 


a. The absence of love is the fatal source 
of all sin. “Ye are they which justify them- 
selves before men, but I know you that ye 
have not the love of God in your hearts.” 

b. The love of Mary (John xii. 3). 
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Mary’s gift was not only an expression of 
faith, but a sacrifice of love, teaching that 
Christ expects our personal affection and gifts 
for Himself, and that all that we do for the 
church and the poor can never be a substitute 
for His own personal claims. 

c. Love is the condition of His indwelling 
(John xiv. 23). 

It is to the loving heart that He loves to 
come and dwell, where He finds a welcome and 
ahome. The root of piety is not intellect, but 
heart. Saintly souls are not cherubim, but 
seraphim, burning, rather than shining. 

d. Love to Jesus makes us dear to His 
Father (John xvi. 27). 

“For the Father Himself loveth you, be- 
cause ye have loved Me, and have believed that 
I came out from God.” 

e. The best proof of love is obedience (John 
xiv. 15, 23, 24; xv. IO-14). 

“Tf ye love Me, keep My commandments.” 
“Tf a man love Me, He will keep My words.” 
“He that loveth Me not, keepeth not My say- 
ings.” “If ye keep My commandments, ye 
shall abide in My love.” “Ye are My friends 
if ye do whatsoever I command you.” 

f. Love to Jesus is the best medium of spir- 
itual revelation. The hearts that loved Him 
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best were the quickest to recognize Him (John 
Xk 163) Xx, 3): 

Mary Magdalene saw the Lord first, because 
her love would not let her go away. With 
weeping eyes and willing hands she waited at 
the grave, ready to bear in her own arms His 
dear body, out of the way of those who she 
supposed had removed it from the sepulchre. 
To such a heart, Christ is ever near; and the 
tear of love, like a heavenly lens, is quick to 
reveal His presence. John, too, through the 
mist of the Galilean morning, instantly knows 
his beloved Lord. It is the instinct of love, 
and he has finely expressed it by the beautiful 
words in his epistle, “He that loveth not, 
knoweth not God, for God is love; he that 
dwelleth in love, diwelleth in God, and God in 
him.” 

g. Love is the true impulse of service (John 
xxi, 15-17). 

Christ is still asking, “Lovest thou Me?” of 
every worker, before He commits to their 
hands His lambs, His sheep, or His feeble 
suffering ones. No one is qualified to minister 
in His name without love. She is the queen 
of all the graces, and the greatest of all the 
gifts. Burning glasses can be made of ice, 
and will set on fire the object on which they are 
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concentrated, but hearts can only be kindled 
by hearts that are themselves on fire. 


“Tt needs the overflow of heart 
To give the lips full speech.” 


VII, LOVE TO ONE ANOTHER 

This is the new commandment of the ethics 
of Jesus and the Gospel of John. 

It was promulgated, not at Sinai, nor even 
in the sermon on the Mount, but at the supper 
table. The Mosaic law of love was, “Thou 
shalt love thy neighbor as thyself,” but the 
New Testament commandment transcends it, 
as far as the heaven is above the earth. “Love 
one another as I have loved you.” This is im- 
possible for human nature, such love must be 
itself divine; and is, indeed, nothing less than 
the very indwelling of the heart of Christ in 
our breast. Therefore, love in the New Testa- 
ment is always recognized as a divine gift. Its 
very name, Charity, has the same root as the 
word “grace.” It is a grace, and the gift of 
the spirit of God. 

One of the most devoted ministers of the 
Evangelical Church of France was a Ration- 
alist in the beginning of his ministry. A 
neighboring pastor, who was evangelical a 
most godly man, had long prayed for his con- 
version, and one day invited him to preach in 
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his pulpit on the subject of love, the text being 
“Thou shalt love the Lord thy God with all 
thy heart, and thy neighbor as thyself.” As 
he began to preach, the Holy Spirit brought to 
his heart, with irresistible conviction, the sense 
of his own inability to love according to the 
divine standard. Standing in the pulpit, with 
the tears running down his face, he confessed 
to his congregation that the love of which he 
had been preaching to them was something he 
did not possess, and could not, himself, pro- 
duce. Then there flashed upon his soul, by the 
same blessed convicting Spirit, the thought of 
Christ, as the one who had come to do for us 
what the law could not do, and not only to 
atone for our failure to meet the divine stand- 
ard, but also to work in us the love which 
nature could not originate. And he began to 
preach, for the first time in his life, the Gospel 
of Jesus Christ. This, and this alone, must 
ever be the spirit of love. It is “the love of 
God shed abroad in our hearts by the Holy 
Ghost,” which He hath given to us. “For, 
when we were yet without strength (even to 
love), in due time Ohrist died for the un- 


godly.” 
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CHAPTER VI 


FAITH IN THE GOSPEL OF JOHN 


as stated by the author himself. “These 

are written that ye might believe that 
Jesus is the Christ, the Son of the living 
God, and that believing ye might have lifc. 
through His name.” 


‘Pa is one of the key-notes of the Gospel 


THE TOUCHSTONE 


1. We see it in the very beginning of the 
Gospel, as the touchstone that separates be- 
tween His friends and foes, and divides all 
men into two great irreconcilable classes. Of 
the one it is said, “They received Him not,” 
of the other, ““As many as received Him, to 
them gave He power to become the sons of 
God.” Faith lifts us into the very family of 
God and becomes the gate of heaven, and un- 
belief excludes even the chosen people from 
any share in their inheritance (John i. 12). 


THE FIRST DISCIPLES 

2. We see the faith of the first disciples 
resting on the message of John the Baptist, 
and afterwards on the personal testimony of 
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individual disciples. Andrew and John be- 
lieve on the word of their master, the Baptist ; 
Simon believes on the testimony of Andrew, 
and Philip and Nathaniel believe on the direct 
words of Jesus Himself. 


THE FIRST MIRACLE 


3. We see next the still bolder faith of His 
disciples in His divine character in consequence 
of His first miracle and the manifestation of 
His glory. “This beginning of miracles did 
Jesus in Cana of Galilee, and manifested forth 
His glory, and His disciples believed on Him” 
(John ii. 11). 


THE EFFECT OF HIS MIRACLES 


4. The faith of the common people of Jeru- 
salem in consequence of His supernatural 
works at the feast (John ii. 23). 

Jesus, however, perceived the shallowness of 
a faith that merely rested upon the evidence of 
miracles. Therefore He did not place any 
permanent dependence upon these people, for 
He knew what was in man. We see the same 
kind of faith in Nicodemus himself when he 
first came to Jesus, and was faithfully taught 
the necessity of a deeper life than that of mere 
intellectual conviction. 
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SAVING FAITH 


5. The Lord Jesus unfolds the deeper mean- 
ing of faith in His conversation with Nico- 
demus as the condition of everlasting life, 
through which we receive Christ, and spiritual 
life through Him. Here faith is presented 
with the most solemn emphasis as the sole and 
imperative condition of salvation, and unbelief 
as the cause of condemnation and eternal ruin 


(John iii. 15, 18). 


THE RESULT OF KNOWLEDGE 


6. The faith of the Samaritans, founded up- 
on their own personal acquaintance with the 
Lord and His heart-searching revelation of 
their souls, and His own grace and love (John 
iv. 29, 41, 42). 

The woman of Samaria believed because she 
felt in her inmost soul that He had searched 
ler heart and was no other than her Lord and 
Maker, and therefore abundantly able to be- 
come her Saviour. Her neighbors gave their 
own independent testimony. They, too, had 
believed Him, not through her word merely, 
but through their own personal acquaintance 
with Him. True faith must ever rest upon 
our own knowledge of the Saviour, and be 
able to say, “We have heard Him ourselves, 
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and know that this is indeed the Christ, the 
Saviour of the world.” 


FAITH IN HIS WORD 


7. The faith of the nobleman of Capernaum, 
resting on the naked word of Christ (John iv. 
48-50). 

Jesus had felt that much of the faith hitherto 
manifested had been based only on His mir- 
aculous power. He, therefore, determined to 
lead this soul to the higher place of naked 
faith in His own simple word. Therefore He 
refuses any sign, and complains that the peo- 
ple are abusing His very miracles by resting 
on them rather than on His word. Then, test- 
ing this man’s faith by a bold promise, He 
bids him go forth without any other token of 
His child’s healing than His own simple word. 
The man rises to meet his test, and dares to 
believe the simple promise of the Saviour, and 
he goes his way to find it literally fulfilled, 
teaching us, through all time, the simplicity 
of faith and the instantaneous results which 
it will ever bring. 


CLAIMING ETERNAL LIFE 


8. Faith delivering from condemnation and 
claiming eternal life (John v. 24). 
This mighty word has power to cancel the 
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very curse of the law, to turn back the fiery 
sword of judgment, and to open the portals 
of immortal life to the soul that dares to 
claim it. 

g. Hindrances to faith (John v. 44). 

These, He shows them, are mainly a spirit 
of worldliness, and a subserviency to the 
opinions of men. This is fatal ever to true 
faith in God, and indeed any unholy condition 
must always be fatal to true faith. In a 
previous verse He intimates that their own 
wilfulness was the cause of their rejecting 
Him. “Ye will not come to Me that ye might 
have life.” 


LIVING BY FAITH 


10. Faith receiving Jesus as the Bread of 
Life for our souls and bodies (John vi. 35). 

Not only does faith secure our future salva- 
tion, but it enters into the fulness of Jesus for 
our present needs. This the Galileans could 
not and would not receive; and this, today, is 
equally incomprehensible and offensive to the 
majority of professing Christians. A life of 
faith upon the Son of God, and the habit of 
trustful dependence upon Him for the nourish- 
ment of our spirits and the health of our bodies 
is regarded as the foolishness of mysticism 
and sentimentalism; but to those who thus 
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know Him, it is the very balm of life, the bane 
of care and sorrow, and the secret of the 
Most High. 


FAITH TESTIFYING 

11. Faith testifying to Christ, John, vi. 68, 
6g. As we have already seen, this testimony 
was called forth by the withdrawal of the great 
majority of Christ’s Galilean followers. Peter 
and his brethren did not yet fully understand 
all that the Master’s profound teachings had 
meant, but they believed and received as far as 
they could, and their own experience, in its 
true form, expresses more than one beautiful 
truth, “We believe and know for ourselves that 
thou art the Christ,” etc. These are the two 
stages of faith: first we believe, and then we 
know by actual consciousness and heart-satis- 
fying experience the truth of these precious 
promises. 


RECEIVING THE HOLY GHOST 

12. Faith bringing us into the fulness of the 
Spirit (John vii. 38). 

We have already referred to this promise 
of the overflowing fulness of the Holy Ghost. 
Here it is connected with believing. Thus only 
can we ever receive the Holy Ghost. We must 
expect to accept Him, trust Him, and treat 
Him as having fully come. Moses was com- 
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manded to speak to the rock and it would flow 
forth, but not to strike it in any doubt or un- 
certainty; so, still, the whisper of trust ever 
brings the fulness of blessing. 

THE LIFE OF FAITH 

13. Believing and continuing (John viii. 
30-32). 

Here we find the Lord encouraging the dis- 
ciples who had taken the first steps of faith, 
to continue in His word, and pass on into all 
the fulness of spiritual freedom and conscious 
experience of the truth. So faith must ever 
be rooted and grounded and built up in Him, 
for “we are made partakers of Christ, if we 
hold the beginning of our confidence steadfast 
unto the end.” 

THE BLIND MAN 


14. The faith of the blind man (John ix. 
35-38). 

We have here a beautiful example of the 
beginning of faith. This man had followed all 
the light he had, and had fully confessed it as 
he received it. Healed by the Lord, he had 
briefly and constantly borne witness to Him in 
the face of persecution, until at last he had 
been excommunicated from the synagogue for 
Christ’s sake. Then the Lord met him and 
led him into fuller light, as He ever does the 
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soul that uses all the light it has. And as the 
new light came, he accepted it without re- 
serve, believing and worshipping his Lord, 
and becoming a monument of that simplicity 
which has often put to shame the pride and 
unbelief of the world’s boasted wisdom, 


MARTHA 


15. The faith of Martha (John xi. 22, 27, 
40). 

We have here a very remarkable example 
of faith. Martha’s heart had sunk when she 
saw her brother die and the Master fail to 
come, and for a moment she reproached Him 
with the neglect; but then there rises in her 
heart a sudden gleam of hopeful expectation 
that even yet it is not too late for “His al- 
mighty power to remedy the disaster. I know,” 
she says, that even yet ‘whatsoever thou shalt 
ask of God, God will give it thee.” This was 
undoubtedly a iiteral intimation that even La- 
zarus could be raised from the dead. The 
Lord encourages it and reveals Himself as 
the One who possesses, in Himself, all the 
powers of resurrection life, and more than 
hints His consent to her amazing request, 
“Thy brother shall rise again.” For a little 
Martha does what we all do at such times, she 
drops down her faith a little and slips it 
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forward into the future. “I know he shall 
rise again at the last day.” Jesus meets her 
retort by holding her to the present moment 
and to His own sufficiency. “I am the resur- 
rection and the Life,’ He replies. Poor Martha 
_ does not quite meet the issue with definite pres- 
ent assurance, but she rolls her burden over 
upon Him and rests in Himself as the Almighty 
Son of God and the promised Messiah. “Yea, 
Lord, I believe that Thou art the Christ, the 
Son of God, whliich should come into the 
world.” He must have read in her words a 
deeper faith than she expressed, and He evi- 
dently felt it essential that she should stand fast 
in this faith. This is one of the conditions of 
the miracle that He is about to perform, for 
He adds a little later, when she expressed con- 
cern and doubt about removing the stone be- 
cause Lazarus was so long buried, “Said I 
not unto thee that if thou wouldst believe thou 
shouldst see the glory of God?” Therefore 
the resurrection of Lazarus was, in some meas- 
ure, connected with the faith of Martha. But 
there was a mightier faith than Martha’s. 
He is still the faith as well as the power in 
all His works of omnipotence through His 
trusting children. How calm and lofty is the 
confidence of that marvelous prayer, ‘Father, 
I thank Thee that Thou hast heard me, and 
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I know that Thou hearest me always.” So, 
still, He waits to work and believe in us. 


MARY 


16. The faith of Mary (John xii. 3, 7). 

This, at first, looks like an act of love, but 
deeper than love was the root of faith from 
which it sprang. This is revealed in the 
seventh verse by the testimony of Jesus con- 
cerning her. It was because she knew that 
He was about to die as her suffering Saviour, 
that Mary had kept this costly ointment, and 
now she comes with hands of loving faith to 
set Him apart for the altar of sacrifice, with 
an intelligent appreciation of His character and 
work which perhaps no other of His disciples 
in any such measure shared. So, still, the 
faith which best understands the cross of Cal- 
vary will most effectually work by love, and 
lay the richest ard costliest offerings at His 
feet. 


TIMID BELIEVERS 


17. Faith that fears to confess Jesus (John 
Xi. 42,43). 

In contrast with Mary we see here another 
kind of faith which has plenty of counterparts 
in the Church today; a faith which has no 
doubt of Christ’s divinity and Messiahship, but 
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only dares to go as far as is consistent with 
worldly interest and reputation, for it loves 
the praise of men more than the praise of God. 
Jesus challenges all such cowardly hearts to 
the bar of God, and appeals to the hour when 
they shall stand in the judgment and find that 
to have confessed Jesus amid reproach and 
shame was to have stood for God and won His 
acknowledgment when all other faces shall be 
covered and one smile from Him will be worth 
a thousand worlds. 


BELIEVE ALSO IN ME 


18. Faith in Jesus Himself as a divine per- 
son, equal with the Father, and as the very 
expression and image of the Father (John xiv. 
U210; EL): 

The Lord Jesus seeks here to link their faith 
in Him with all that had been sacred in their 
conceptions of God, and to assume to Himself 
as the object of their confidence, all the majesty 
and fulness of all previous revelations of the 
Father. “Ye believe in God, believe also in 
Me.”” What a softened light this sheds upon 
the name of God and the glory of His majesty, 
and what a majesty it sheds upon the name of 
Jesus. They had learned to trust His love, 
they must now add to this the conception of 
His transcendent, infinite power and Godhead. 
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So our faith in Him must recognize His di- 
vine glory. 
FAITH AND POWER 


Ig. Faith in Christ as the secret power for 
our Christian work (John xiv. 12). 

Not only must they believe in His union with 
the Father, but they must likewise believe as 
fully in their union with Him. The works 
they are to do are not to be their works, but 
His works in them; and as He is now entering 
upon a higher stage of His mediatorial work, 
they must expect to be the channels and in- 
struments of even greater power than they 
have yet witnessed, even in His ministry. But 
the vital link of this power must ever be a 
living faith, a faith that receives Him con- 
stantly to work His own works in them, and 
dares to expect Him to do even greater 
works than in the days of His flesh. Do we 
thus believe in Him, does He thus work in 
us, are our works His work, and does He 
work the greater works in our lives? 

FAITH AND PRAYER 

20. Faith as the condition of effectual prayer 
(John xv. 7-16, 23-27). 

Faith is expressed in these passages by 
abiding in Him. and asking in His name, that 
is His very character, as if He Himself were 
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asking. This is true faith, to identify our- 
selves with Jesus, and pray with His rights 
and claims. Such prayer will ever be in ac- 
cordance with His will and must prevail. 


FAITH IN THE RISEN SAVIOUR 


21. Faith in the risen Saviour, John xx., 
8-16. 

The first to believe in the resurrection was 
John. The beauty of his faith was that it 
was immediate, implicit and without waiting 
for visible evidence other than God had already 
given. He saw and believed. He saw not yet 
the Lord, but he saw enough to rest his faith 
upon and to recall to his mind the previous 
words of his Master which he, with the others, 
had forgotten. No doubt, his faith now rested 
on the recollection of the simple promise which 
Jesus had made before His death, and which 
he refers to in the next verse. Mary’s faith 
was different, it was the result of a personal 
manifestation of Christ, it was inspired by 
His own living voice; and thus, in both these 
cases, faith rested on the Saviour’s words. 


THOMAS 


22. The unbelief of Thomas, and the lesson 
it teaches us of the highest faith (John xx. 29). 
The other disciples all believed on the testi- 
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mony of those who had seen the Lord. Thomas 
refused to be satisfied with less than a com- 
plete series of tests. He was a regular ma- 
terialist, and wanted signs and evidences to 
rest his faith upon. The Lord condescended to 
give him what he demanded; but when it came, 
there came also the higher witness of Christ’s 
own presence, and His searching revelation of 
Thomas’ unbelieving heart, so that he did not 
now need the visible sign, but threw himself at 
the Master’s feet, exclaiming in the language 
of irresistible conviction and unconditional sub- 
mission, “My Lord and my God.” Jesus takes 
occasion from this to teach the great truth, 
which He had hinted at in the beginning of the 
Gospel, in connection with the healing of the 
nobleman’s son, that the true resting-place of 
faith is not material signs, but the word of 
Jesus Himself. He pronounced the lasting 
benediction which it is possible for every one 
of us to obtain, “Blessed are they that have 
not seen and yet have believed.” 


FAITH IN THE WORD 


23. Faith resting on the written Word (John 
x0 31) 

It is the record which the Holy Ghost has 
“written,” “These are written that ye might 
believe.” This is the great truth which John 
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unfolds so simply in his epistle. “If we re- 
ceive the record of men, the record of God is 
greater, for this is the record cf God, that 
He hath given us eternal life, and this life is 
in His Son. He that believeth not the record 
hath made Him a liar. These things have I 
written unto you that believe in the name of 
the Son of God, that ye may know that ye 
have eternal life.” By believing the record, 
therefore, which God has given of His Son, 
we know that we have eternal life. And then 
we receive the second witness in ourselves, 
His Holy Spirit, and the peace and joy He 
brings into the believing soul (John v. 9, 13). 


DEVELOPMENT OF FAITH 


24. It is interesting to trace the development 
of faith and unbelief in the Gospel of John, 
on the part of His friends on the one side, and 
His adversaries on the other. In the first four 
chapters we trace the gradual development of 
faith. First, we have the inquiries of the 
priest and Levites, made of John the Baptist 
(John i. 19), and showing considerable in- 
terest. 

Next we see the open adherence of some of 
John’s disciples, as they leave him to follow 


Jesus (John i. 37). 
Next we find Philip and Nathaniel, two 
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typical Galileans, joining the little band of 
new disciples (John i. 43-49). 

In the second chapter the manifestation of 
Jesus becomes more marked and the faith of 
His disciples more pronounced (John ii. 11). 
“This beginning of miracles did Jesus in Cana 
of Galilee, and manifested forth His glory, and 
His disciples believed on Him.” From Galilee 
the scene is changed to Jerusalem, and there 
we see the steady developments of faith in 
Him. 

First, among many of the common people 
(John ii. 23). 

Next, in the spirit of earnest inquiry in 
Nicodemus (John iii.). 

And then in the wide extension of His 
Judean ministry in the country, where many 
became His disciples. And His ministry grows 
larger and wider even than John’s (John iv. 
Toy. 

The development still goes on, removing 
from Judea to Samaria (Chapter iv.), where 
we see the remarkable faith of the Samaritans, 
and finally culminates in the strone faith of 
the nobleman of Capernaum (John iv. 45-54). 


DEVELOPMENT OF UNBELIEF 


We now come to the second series in this 
development, namely, the manifestation of un- 


11 
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belief, on the part of His enemies (Chapter v), 
in connection with the healing of the impo- 
tent man; and its issue is summed up in the 
Lord’s words (John v. 40), “Ye will not 
come unto Me that ye might have life.” In 
the sixth chapter, the conflict changes to 
Galilee, and speedily terminates, in the close 
of that chapter, by His rejection, on the part 
of the Galileans, on account of His deeper 
spiritual teachings, and His refusal to enter 
into their ambitious project, to establish an 
earthly kingdom (John vi. 66). The Galilean 
contest is now over, and the scene again 
changes to Jerusalem in the seventh and eighth 
chapters. 

We have His disputations with them at the 
Feast of Tabernacles, ending in their attempt 
to stone Him (John viii. 59). 

The next conflict is at the Feast of Dedica- 
tion, three months later, and it is closed with a 
similar attempt (John x. 39) and his retire- 
ment to Perea. 


HIS GLORY MANIFESTED AND BELIEVED 


The series closes with His supreme manifes- 
tation of His power and glory, in the resurrec- 
tion of Lazarus, and the final and determined 
plot of the entire Sanhedrim, to destroy Him, 
which led, soon after, to His crucifixion. 
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Each of these stages of unbelief and hostil- 
ity, on the part of His enemies, is characterized 
by corresponding faith on the part of His 
friends. Over against their rejection in John 
v., is the faith of the impotent man at Be- 
thesda’s pool. In contrast with the rejection of 
the Galileans, is the confession of Peter and 
the disciples (John vi. 68, 69). The unbelief 
of the rulers, at the Feast of Tabernacles, is 
met and confounded by the faith of the poor 
blind beggar (John ix.), and the mad and 
reckless opposition aroused by the resurrection 
of Lazarus stands out in bolder relief from the 
faith and love of Mary and Martha (John xi. 
12), and the enthusiasm of the common people 
(John xii.), as they publicly hail Him as the 
Son of David and the King of Jerusalem. 

The final stage in this process of develop- 
ment of faith we see, in the closing chapter of 
John, on the part of His disciples. Their per- 
plexities and questionings come out most truth- 
fully in the discourses at the table (John xiii. 
263-xivi0; 8; 22:3 xvi. 18). 

They enter into clearer light as He closes 
His address (John xvi. 30). “Now are we 
sure that Thou knowest all things, and needest 
not than any man should ask Thee: by this 
we believe that Thou camest forth from God.” 
Then comes the dark shadow of Peter’s fall 
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(John xviii. 27), followed and counter-bal- 
anced by the devotion of John and the brave 
women who still lingered around the cross 
(John xix. 25-26), also the courage of Nico- 
demus and Joseph (John xix., 38-40). 

With the morning of the resurrection comes 
the faith of John himself (John xx. 8); the 
joyful recognition of Mary (John xx. 16); 
the confession of Thomas (John xx. 28), and 
the restoration of Peter (John xxi. 15, 19), 
all summed up by the final testimony of John 
himself, as the foundation of our unfaltering 
faith through the coming generations. 


CHAPTER VII 


TEN INCIDENTS IN THE GOSPEL OF 
JOHN 


E find in this wonderful gospel some re- 
markable incidents, illustrating the 
grace, glory and character of Jesus. 


VARIETIES OF CONVERSION 


I. Interview with the first disciples or the 
varieties of conversion (John i. 29, 51). 


THROUGH THE GOSPEL 
We have here an illustration of the varieties 
of conversion. The first of these disciples was 
led to Christ by the preaching of John the 
Baptist. It were well if all preaching were 
as definite and evangelical. There would be 
more Andrews if there were more John the 
Baptists. The great preacher knew that he 
was sending away his own disciples, but he 
did not shrink from pointing them to the 
greater Master. He was not ashamed to re- 
peat the same sermon the next day. This is 
a text in which no minister need ever be 
ashamed to repeat himself. The story of the 
cross is a gospel that never grows old. 
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THROUGH PERSONAL EFFORT 


Andrew, like every true convert, becomes an 
evangelist, and for the rest of his life the 
notices that we have of him represent him in 
this aspect of helping others. In the present 
case, he first finds his own brother and brings 
him to Jesus; so the second conversion here 
is through personal influence on the part of 
our own immediate relatives. What a lesson it 
teaches us of our obligation to the souls of 
those who are nearest to us. Forever Andrew 
will be a partner of the fruits of Simon’s life, 
for he brought him to Jesus. The way he 
brought him was by his own personal testi- 
mony ; the reason he was able to give so clear 
a testimony was because he himself had come 
so near to Jesus. He had not only gone 
to Him, but he had gone with Him. The 
whole previous day he and John had spent at 
home with the new Master, which was a won- 
derful type of that deeper fellowship which 
the converted soul may enter, and must enter 
if it would be able to bring others to Christ. 


A DAY WITH JESUS 


What a sweet picture of the soul’s intro- 
duction to the Saviour. These two disciples 
had followed Jesus at the invitation of John, 
but no one ever follows Christ unnoticed. 
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Turning around, and recognizing them, He 
asks them a very simple but searching ques- 
tion, “What seek ye?” If they had heen seek- 
ing anything but Himself, the interview would 
have ended here; happily for them, however, 
that they could truly answer, “Master, where 
dwellest Thou?” They did not have to wait 
for the welcome to His presence and His home, 
they went with Him and abode that whole day, 
and many a wondrous unfolding of heavenly 
truth entered their hearts as they waited 
the happy hours at His blessed feet. So, still, 
He waits to receive His humblest disciples to 
abide. Peter is welcomed with no less frank- 
ness and simplicity ; the Lord knows him from 
the beginning and intimates in His first words 
His honest opinion of Simon, the son of Jonas, 
the impulsive and unsteady man; but He also 
reveals the stronger qualities which are to come 
to him through the grace of God and make 
him the very rock cut out from the Rock of 
Ages, which is to be one of the foundation 
stones of the Christian Church. 


THE CALL OF JESUS 


The next conversion in this group is through 
the direct call of Christ Himself. It is Philip 
of Bethsaida. He, too, responds immediately, 
and becomes in turn, like Andrew, a mes- 
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senger to others and afterwards, along with 
Andrew, he is the instrument of bringing to 
Jesus the strangers in the temple who came 
to seek the Saviour. 


THE CALL OF A FRIEND 


The last of this group of disciples was 
brought to Christ by the personal influence, 
not of a relative, but of a friend. Philip find- 
eth Nathaniel in return and brought him to 
Jesus. Nathaniel, however, was not willing 
to take so great a matter on the word of 
Philip; yet, like a wise man, was willing to 
come and see. As he met Jesus, a single sen- 
tence from Him made the old Israelite feel 
that he was in the presence of the searcher of 
his heart; and falling at His feet, gave Him 
homage in the loftiest faith as the “Son of God 
and King of Israel.” Nathaniel was a true 
Israelite, a man of upright and blameless char- 
acter, and yet even the highest morality needs 
something more, even the revelation of Jesus 
Christ and the spirit of childlike faith in the 
divine Saviour. 

In these five disciples we have a beautiful 
picture representing, in miniature, the story 
of Christianity and the various ways in which, 
since then, Christ has been leading myriads of 
souls to Himself. 
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NICODEMUS 


2. Nicodemus, or the first inquirer (John 
iti, I-21). 

We have already seen in this incident the 
spiritual teaching of the Lord Jesus with re- 
gard to the new life and the necessity of re- 
generation. We also may learn from it many 
precious lessons respecting Christ Himself, and 
His method of dealing with souls. This man, 
like many other inquirers, came to talk and 
argue, but Jesus declined all speculations and 
questionings about even the truth, and threw 
him at once back upon himself and his need 
of a radical change of heart. Indeed, He tells 
him that without a new spiritual nature his 
ideas and opinions are of no value, for he 
cannot even see the kingdom of God until he 
is born again. Nicodemus’ first word was, 
“We know,” and most people, like him, are 
hindered by what they know. He represented 
the highest type of an ancient moralist and 
formalist, still destitute, however, of true spir- 
itual life. His first step, therefore, is to humble 
him and show him his deep spiritual need, 
and His next to lead him sweetly to see in the 
Gospel God’s full provision for this need. We 
should never preach regeneration apart from 
Christ and simple faith in Him. The true place 
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to obtain a new heart is not by looking into 
our old one, or trying to improve it, but by 
bowing at the feet of Jesus and believing in 
Him as our sin-atoning Saviour. 


SOUL WINNING 


3. The woman of Samaria, or the wisdom 
that winneth souls. 

We have already referred to this incident in 
connection with the love of Christ for sinners. 
For a moment let us still glance at it as a 
lesson in soul-winning. The first thing that 
strikes us about it is the incidental character of 
His work in saving this woman. It was one 
of those opportunities which come to us con- 
stantly by the way, and which He was always 
ready to meet and improve. Much of our 
best work should be unstudied and spontan- 
eous. 

The real secret of His usefulness in this and 
in every case, was His intense love for souls. 
He could truly say to His disciples, ““My meat 
and drink is to do My Father’s will and 
work.” Work like this was His very life and 
joy. And so, if we are to win souls, it must 
be our delight, and we must be watching for 
them. The literal translation of the word, 
“receiveth sinners,” is, “this man lieth in wait 
for sinners.” 
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We also see in this case the finest tact in 
His interesting the woman before He attempts 
to impress her. He awakens her interest and 
confidence by meeting her in an easy and 
friendly manner and asked a little favor of her. 
He stooped to her level, and even surprised 
her by His entire freedom from all the preju- 
dices which she expected from a Jewish Rabbi. 
If we would save people we must come near 
them. The earliest Moravian missionaries to 
the West Indies became slaves that they might 
win the confidence of the degraded natives. 

Then He awakens her curiosity and spiritual 
hunger by hinting at the needs of her own ead 
heart, and the blessings He is able to give in 
return, if she but knew. There is always a 
sore place in every human heart that a loving 
hand can touch and find in it a point of con- 
tact with the Gospel. To speak of the living 
water is often enough to awaken the thirst. 


HER CONSCIENCE 


But there is a deeper need, and that is her 
sin. It would not do to tell her of it, for this 
might offend her; she must see it herself, and 
so a simple question, “Go call thy husband,” 
becomes the occasion of awakening her con- 
science and bringing from her lips the frank 
confession that lays her poor guilty heart at the 
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feet of the Saviour. But now she tries for a 
moment to turn aside and evade her conscience 
and the leadings of God’s Spirit by a spirit 
of controversy about the difference between 
Jewish and Samaritan worship. 


REVELATION OF JESUS 


The Master refuses to enter into the contro- 
versy farther than to use it to awaken her 
own sense of God’s spirituality and her need 
of a personal acquaintance with Him in her 
secret heart. She feels the lack of this, and 
her soul instinctively cries out for some one 
to lead her to God, and she exlaims, “I know 
that the Messiah is coming, which is called the 
Christ; He will tell us all things.” She has 
been led thus, step by step, up to the very 
portals of faith, and all that is necessary now 
is to draw aside the veil and reveal Himself to 
her heart. No human language can express 
all that is meant in that little sentence that 
follows, “I that speak unto thee am He.” We 
must go back to the moment when He re- 
vealed Himself te us, to understand it. It 
is proper that a curtain should here fall upon 
the scene, and -she be left, with the secret of 
her new and eternal joy. She is saved, she 
has found her Lord, but she cannot keep the 
secret, and she, too, in turn, becomes a mes- 
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senger of love, to bring her countrymen to the 
same wondrous Teacher that has searched and 
saved her own soul. 


THE SINFUL WOMAN 


4. The sinful woman, or the mercy that par- 
dons without palliating sin (John viii. 2-11). 

We refer elsewhere to the critical question 
connected with this passage; here it is enough 
to see in it the heartless severity of weak man 
toward sin in others, in contrast with the 
tenderness and long-suffering of Christ to the 
erring. These Pharisees were, by their own 
confession, as impure as this poor woman, and 
yet they could drag her forward into shameful 
exposure, and without a touch of mercy de-' 
mand her instant death and all the eternal ruin 
it must bring. Jesus, on the other hand, with 
an infinite hatred of sin, and free from a spot 
or stain of defilement, could see deeper than 
her sin, and feel the tenderest compassion and 
mercy toward the poor sinner, while He gave 
no indulgence or countenance to the sin. 

What a lesson we also learn about the neces- 
sity of our own Llamelessness if we would sit 
in judgment upon others. When we are with- 
out sin then we can cast the stone of censor- 
iousness at our fellows, and “have a readiness 
to revenge all disobedience when our own 
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obedience is fulfilled.’ What a beautiful ex: 
ample we learn of being blind to the faults of 
others when in the presence of the accuser. 
While they were talking against this poor 
woman, Jesus wrote upon the ground as 
though He heard them not. Happy for us all 
if we had thus learned to listen to the back- 
biting tongue. How vividly the power of con- 
science appears in the presence of innocence. 
One look from His honest face into their hearts 
and they felt all their secret sin exposed, and 
hurried from His presence to hide themselves 
from their own consciences and His searching 
gaze. 


HIS DELICACY 


Jesus dealt with this poor woman, too, but 
He deals with her alone; not in the presence 
of others can we tell the soul of its faults, nor 
when it feels we have listened to evil reports, 
or unfriendly tongues. How beautifully He 
preserved the confidence of this poor heart by 
His manly and lofty sensitiveness to her feel- 
ings, refusing even to look in her face, or see 
her blush of shame while her enemies were 
near; but only when they are alone He looks 
into that weeping countenance and speaks the 
word of mercy and yet of faithfulness. Christ’s 
first word to her is forgiveness, free and full, 
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not founded upon her innocence or promises of 
amendment, but springing only from His own 
undeserved grace; but His next word is a 
word of infinite holiness, ‘“Go and sin no more.” 
“There is forgiveness with Thee that Thou 
mayest be feared.” 

There is no such remedy for sin as love. 
“We have tried everything to reform him,” 
said the Duke of Wellington about a deserter 
they had punished till it seemed vain, “we have 
tried. everything to reform him, and it is use- 
less ; there is nothing left but to execute him.” 
“Please your highness,” said a poor soldier, 
“there is one thing you have never tried,” 
“What is that?” asked the duke. “Please your 
highness, you have never tried forgiving him.” 
And so it was tried, and not in vain, for the 
hardened deserter became the noblest and 
truest heart of all the soldiers of the Peninsula. 


MARY OF BETHANY 


5. The anointing at Bethany, or the pre- 
eminence of love (John xii. 1-11). 

This beautiful incident is the highest ex- 
pression of love to Jesus that we meet with 
during His earthly life. 

We have already seen that it was from one 
who best of all understood the meaning of His 
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death, and that it was an act of faith quite as 
much as a gift of love. It was this that in- 
spired Mary’s love, that she understood so well 
that He at whose feet she sat with delight was 
about to die for her. And so our love must 
still draw its inspiration from the cross, But 
the chief lesson of this scene is, that Jesus ap- 
preciates and requires our personal and highest 
love directly for Himself. Judas, like many 
people still, thought that the ointment was 
wasted because it had not been given to the 
poor, but Christ replies that there is something 
even more than giving to the poor, namely, 
the offering that is placed directly at His feet 
and offered only to Himself. Each of us has 
a vessel we can break and a fragrance we can 
pour at those sacred feet, namely, our own 
heart with all its treasures of love. It is pos- 
sible to do much work, and even give all our 
goods to feed the poor, and yet be strangers 
to true love to Jesus. Nothing can be a substi- 
tute for love to Jesus. The very perfume of 
Christianity has ever been the incense of fer- 
vent pity and personal love to Christ. The 
world may call it waste, but Jesus treasures it 
in vials full of odors sweet before the throne. 


HUMILITY 


6. Washing the disciples’ feet, or the humil- 
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ity that springs from true greatness (John 
xtii, I-10). 

The first lesson taught by this picture is 
that of Christ’s humility. Like Him, we can- 
not truly stoop until we have learned our 
high calling and know that we are indeed the 
sons of God. Then we shall not fear the most 
menial service or think that the lowliest place 
can degrade our true dignity, but shall prove 
that we are the chief by becoming the servant 
of all. The next lesson is love, that, instead 
of exposing the stains of one another, seeks 
to wash them away. But the deepest spiritual 
teaching of these words is the unfolding of 
Christ’s own constant cleansing as our ever 
living Advocate and High Priest. Still He 
is girded with the towel, and still He stoops 
to cleanse the stains of defilement from our 
feet day by day. 

CLEANSING 

This is not the act of justification by which 
He forgives the sinner, but it is the constant 
keeping of His own disciples. Two expressive 
words are used in the passage for cleansing; 
the first, Luo, signifying a complete washing 
of the whole person; the second, Nipto, mean- 
ing a partial washing, as the feet. The first of 
these, he says, does not need to be repeated; 
once for all they have been justified, but day 
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by day they need to be thoroughly and con- 
stantly cleansed from the travel stains of the 
way. The tense used for the first is the per- 
fect tense, ““He that hath been bathed (in his 
justification) needeth not save to wash his 
feet, but is clean every whit.” In the first 
chapter of this beautiful epistle, John has 
taught the same truth in the words (verses 7 
to 9), “If we walk in the light as He is in 
the light, we have fellowship the one with the 
other, and the blood of Christ keeps cleansing 
us from all sin.” “If we confess our sins, He 
is faithful and just to forgive us our sins, and 
to cleanse us from all unrighteousness.” 


HIS MOTHER 


7. The message concerning His mother, or 
the humanity and divinity of Christ (John 
XIX, 25-27). 

Of course, the first thought suggested by 
this exquisite picture is the love of Jesus to 
His mother and the enduring example which 
exalts filial piety and affection to so high a 
place. But, following this, comes the other 
lesson of His transcendent superiority to her 
and to all His earthly relationships, and the 
unmistakable protest which He leaves by this 
incident against any undue exaltation of even 
His holy mother unto a place of peculiar ven- 
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eration and worship. Therefore He calls her 
“woman” instead of mother, and transfers her, 
not to some place of deification, but to the 
humble protection of John, and the relationship 
of a mother to him. Therefore, if Mary has 
been lifted into a place of divinity, what place 
shall we give to John, her son? The third 
lesson of this scene is the duty we owe to 
friends of Christ and the spiritual relationships 
into which we come to them through our union 
with Him, so that they are to us truly as 
Mary was to John, as mother, and brothers, 
and sisters. Here we see the dream of the 
household of faith and the family of God, in 
its mutual as well as its divine relations, and 
the bonds of affection and care which are far 
too weak in the Church of God. 


MARY MAGDALENE 


8. Mary at the sepulchre, or the new revela- 
tion of the risen Lord (John xx. 1-18). 

This woman was singularly honored by the 
love of her risen Lord, as the first witness of 
His resurrection. She had been saved from 
more than perhaps any of His disciples. His 
strong arm of love had rescued her from the 
sevenfold possession of demoniacal power. 
There is no reason to suppose that her woman- 
hood had been degraded by the sin which has 
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been associated with her name, but something 
more terrific, and on her part involuntary and 
irresistible, had bound perhaps all the powers 
of her body and soul. Set free by His almighty 
love, her heart was now bound to Him by 
cords of everlasting love. No sadder or truer 
heart lingered at the cross through the dark 
hours of His dying agony, and no more fear- 
less or devoted feet hastened on the Easter 
morning to anoint His body in Joseph’s sepul- 
chre. Finding the stone rolled away and the 
door open, she hastens to tell His brethren, 
Peter and John. When they have come and 
gone, she lingers still in the garden, believing 
that the body has been removed by the gar- 
dener’s hands, perhaps, because of its being 
inconvenient to keep it longer. It is then that 
Jesus appears to her, disguised at first in a 
form that she mistakes for the gardener; but 
the disguise only brings out more beautifully 
her tender love. Her willing hands are ready 
to bear away the precious body, but His living 
voice dispels the illusion, and her hands clasp 
with rapture the feet of her Lord. 


HIS NEW RESURRECTION LIFE 


Dear as was her love to Jesus, and tenderly 
as He welcomed and responded to it, yet He 
saw that there was too much of the old human 
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apprehension in her faith, and that she must be 
gently taught now to rise to the higher realiza- 
tion of His resurrection and His ascension life, 
and therefore He adds, “Touch Me _ not,” 
It was as if He had said, “Think of Me hence- 
forth as ascended to My Father and your 
Father, and go and tell My brethren.” This 
was the same thought expressed by the 
apostle, namely, that though he had known 
the Lord Jesus after the flesh, yet now hence- 
forth He knew Him thus no more. Thus the 
cords that bound Mary’s heart to Him were 
transformed from earth to heaven, and her 
spirit taught to recognize Him as a spiritual 
presence, while His body was to be enthroned 
at the right hand af God. Perhaps she had also 
to be taught to lose her own self-consciousness 
and joy in the thought of her brethren and the 
higher ministry of service, and that henceforth 
her hands were not so much to clasp her Lord, 
for her own exclusive possession, as to give 
Him forth for the salvation and consolation of 
others. Among the many sweet lessons of this 
beautiful incident we may learn: 

a. Love is the element of highest vision. 
Mary’s affection for her Lord led to her being 
the first to see Him. 

b. Jesus is often with us unrecognized, even 
as Mary supposed Him to be the gardener. 
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c. Christ’s love to us is personal. He called 
her by her own name, and then there was no 
mistake about His identity. They who know 
Him personally know Him unmistakably. 

d. We must know Jesus spiritually, not by 
the touch of flesh, but by the contact of faith 
as the living and ascended One at God’s right 
hand, and yet the Ever-present in our hearts 
and lives. 

e. We must be unselfish in our love to Christ 
and remember that every revelation and bless- 
ing He bestows upon us is a trust for others, 
and must not be held as a selfish joy. 


THOMAS 


g. Thomas, or Christ’s patience with our 
doubts (John xx. 24-28). 

a. Many of our doubts arise from neglected 
duty. Had Thomas been in his place on the 
first Sabbath evening, he would have been 
saved a week of agony, and were we always 
where Christ came to meet us, or bids us go, 
we should escape many conflicts. Much of our 
spiritual darkness comes from disobedience. 

b. Much of Thomas’ unbelief arose from 
self-will. He had ample evidence in the testi- 
mony of his brethren, but he had made up his 
mind that he must have his own way and his 
own kind of proof, and nothing else would 
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satisfy him. So many persons have a pre- 
conceived plan of blessing or salvation, and 
their own will is the hindrance to the blessing 
they seek. 

c. Much of Thomas’ doubt arose from his 
deep love to Christ and his fear lest it might 
not be true. Many true-hearted Christians are 
chronic doubters, and their very love to the 
cross of Christ and the interests committed to 
them keep them in constant unrest as they bear 
their own burdens and anxieties. Christ has 
much sympathy for the doubts and fears He 
sees in the true-hearted, and while He chides 
and reproves them, yet He gently bears with 
these troubled ones and constantly proves to 
them how useless are their fears. 

d. Christ sometimes meets our unreasonable 
and wilful demands, but when He does, as in 
the case of Thomas, He makes us ashamed of 
our wilfulness and shows us how little we 
needed the thing we so insisted upon. When 
Thomas was allowed to thrust his hand into 
his Saviour’s side he did not want to do it, and, 
no doubt, was thoroughly ashamed that he had 
ever asked it. The patience of Jesus in stoop- 
ing to our unreasonableness may well break 
our hearts with love. 

e. Thomas sets a good example to other 
doubters in putting himself in the way of 
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getting light by assembling the next time with 
the disciples. And so, if the doubter would 
only come into the light, or even come to meet 
it, he would soon find, like Thomas, his Lord 
ready to shed the light of life on all his 
darkness. 

f. Thomas was convinced, not by material 
evidence, but by the spiritual character of his 
Lord, by the heart-seaching omniscience which 
read his own secret thoughts, and by the tender 
grace and love which dealt so generously with 
his unbelief. And so we shall find the best 
answer to all our questionings in the manifesta- 
tion of Jesus Himself to our hearts, as the 
Searcher of all their secrets and the Supply 
of all their needs. 

g. Let us not miss the blessing here pro- 
nounced on the higher kind of faith which we 
all may have, and for which all the discipline 
of life is the best school, the faith of him who 
hath not seen and yet hath believed. 


PETER 


10. Peter’s restoration, or Christ’s love and 
grace for the Backslider (John xxi. 15-22). 

Already Peter had met the Lord alone and, 
doubtiess, poured out his penitential confession 
at His feet, ana received, we may be sure, the 
Master’s forgiyeness; but weeks have elapsed 
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since their return to Galilee, the Master has 
not come as He appointed, and Peter’s faith 
has begun to fail. This is doubtless the reason 
why he returned to his fishing nets, and led 
with him, as his strong nature usually did, so 
many of his brethren. But their labor was all 
in vain, as it ever is when God is calling us 
from a forbidden path to Him. 

On the incidents of the miracle that followed 
we do not dwell here, with all its significant 
teachings regarding their future service. Per- 
haps their thoughts had already reverted to 
that first miracle of the draught of fishes, 
where they had been called to become fishers 
of men, and Peter may have been already won- 
dering about the significance of this second call 
as they sat together at their morning meal on 
. the shore. Then the words of Jesus fell upon 
his ear, “Simon, son of Jonas!” It was a 
good while since he had been called by that 
name, and it may have reminded him of his 
human weakness; but there could be no ques- 
tion now of his Lord’s meaning as he follows 
the name with the humiliating question, “Lov- 
est thou Me?” especially as the word He uses 
is not the strongest word for love and seems to 
imply a doubt of the disciple’s devotion. There 
is also a little hint in the words, “more than 
these,” reminding him of his claims of su- 
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perior devotion the night on which He was 
betrayed. And in the threefold question as it 
is at length repeated, there is an unmistakable 
allusion to the threefold denial on that dread- 
ful night. But Peter appeals to his Lord’s 
omniscience, and using a far intenser word 
than Christ had used for love, he answers, 
“Yea, Lord, Thou knowest that I love Thee 
dearly.” He employs the strongest expression 
which language affords for the intensity of 
his love. The Lord accepts the answer and 
then gives him the first apostolic charge, “Feed 
My lambs.” A second time He asks the ques- 
tion in the very same words, still using the 
colder term for love, and a second time Peter 
answers with the tenderer profession, and the 
Lord adds the second apostolic charge, ‘“Shep- 
herd My sheep.” The third time Jesus asks 
the question, using now at length the intense 
word for love which Peter had employed. 
Peter, grieved that. he had again been doubted, 
appeals most solemnly to Christ’s all-searching 
wisdom, and repeats his former asseveration, 
“Lord, Thou knowest all things, Thou knowest 
that I love Thee dearly.” Then Jesus gives the 
third apostolic command. and the tenderest of 
all, “Feed My feeble sheep,” giving him that 
special ministry of consolation to the weak 
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and tired which we find so exquisitely fulfilled 
in Peter’s epistle of consolation. 

One lesson more is to be learned, it is the 
lesson of self-crucifixion, the surrender and 
subjugation of Peter’s strong self-will and the 
suppression of his strong hand and curious in- 
quiring mind with respect to others, even to 
John, his truest friend. “Another shall gird 
thee and carry thee whither thou wouldst not,” 
is the message which sends him forth hence- 
forth with bowed spirit and head to follow 
his Lord to the very cross itself. The other 
message with respect to John, “What is that 
to thee, follow thou Me,” silences all his ques- 
tionings, takes his eyes off all but Jesus, and 
lays at last all that is left of Simon, son of 
Jonas, in the bottomless sepulchre of his risen 
Lord. 


CuHaprter VIII 


TEN MIRACLES IN THE GOSPEL OF 
JOHN 


which are “signs” as well as wonders. 


W find ten remarkable miracles in John, 


THE FIRST MIRACLE 


1. The Marriage at Cana (John ii. I-11). 

This miracle was especially, as indeed all 
Christ’s miracles were, a sign as well as a 
wonder, setting forth many underlying spir- 
itual truths. This sign was especially signifi- 
cant of the whole teaching of John’s Gospel, 
expressed in a single sentence; its chief lesson 
is the failure of the life of nature, and the 
deeper and fuller life which Jesus brings us 
in the new creation. The feast and wine of 
Cana represent earth’s highest felicity, and the 
failure of Cana’s wine expresses the blight 
which has fallen on all our human life and 
happiness. The new wine which Jesus brings 
is the figure of that divine life which He has 
come to impart-:to our lost humanity. All He 
needs is that the earthly vessel of our being 
shall be empty and then filled with the living 
water of His Holy Spirit, and that we shall 
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begin to pour it out in love and service. We 
find that it has become new wine, making all 
life a marriage feast and a foretaste of the 
marriage supper of the Lamb. He that would 
enter into this blessed life must not forget the 
charge of Mary and the servants at Cana, 
“Whatsoever He saith unto thee, do it.”” As we 
follow His word in faith and obedience, we 
shall find, as they did, that all our wants are 
supplied at His bidding, and our life’s deepest 
extremities transformed into occasions of over- 
flowing blessing. 

There is also in the marriage scene an ob- 
vious hint of that divine relationship with 
Himself, into which Jesus has come to bring 
us, as the Bridegroom of His Church, and the 
satisfaction of the deepest affections of the 
consecrated heart, so that back of this picture 
there shines, in living characters, not only the 
glorious word Life, but the still loftier name 
of Love. There is also a delightful suggestion 
of the sympathy of Jesus with all human life 
in its innocent joys and the pure affections 
and pleasures of that sweet sanctuary which 
His own example has ever hallowed, the home. 


THE TEMPLE CLEANSED 


2. The Cleansing of the Temple (John ii. 
13-22). 
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Among the deeper teachings of this im- 
pressive miracle may be mentioned: 

a. The authority of Jesus over the institu- 
tions of Judaism and the sanctuary of His 
Father’s worship. This act was a bold as- 
sumption of His Messiahship. 

b. The typical meaning of the temple as 
the symbol of His own body, and especially 
His mystical body, the church, gives a deep- 
er spiritual importance to His act of author- 
ity and judgment. He refers in the passage 
to this typical significance, and speaks of 
His own body as the true temple which was 
to be destroyed and raised up again. The 
conception of the Christian church as the 
body and also as the temple of Christ is 
common to the New Testament epistles. In 
this aspect the miracle emphasizes the neces- 
sity of the purity of the church and her 
separation from the world, and especially 
all worldly methods for her support. It 
would not be hard to find in a majority 
of the churches of today many a coun- 
terpart of the oxen, the sheep, the doves, 
and the money-brokers of the ancient tem- 
ple. We see it in the spirit of worldly 
conformity in the lives of many Chris- 
tians; in the unhallowed entertainments 
which so often defile the sanctuary of God, 
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covered by the flimsy excuse of the need of 
helping out the finances of the church; in 
the hired worldings that so often lead the 
service of praise with the flavor of the ope- 
ra, the associations of the beer garden con- 
cert, and alas, in the mercenary spirit that 
too often controls the very ministry itself 
and reproaches the name of the Master, 
and the scourge of small cords which the 
Master used might explain many of the pet- 
ty trials, afflictions, disappointments and 
failures of many a church which does not 
understand the chastening of its God and 
the lessons of its barrenness and failure. 

c. The miracle, however, has a more per- 
sonal application to the individual heart. If 
the Lord would come into this individual 
temple, it, too, must be cleansed, but He 
Himself is the only true Deliverer, and 
sometimes the first stage of His work is one 
of keen pain and sharp chastisement. As 
the first miracle teaches us the lesson of the 
new life, the second emphasizes the neces- 
sity of purity as the result of love and the 
very element of all Christ’s blessings and 
teachings. 

FAITH. WITHOUT SIGHT 


3. The Nobleman’s Son (John iv. 46-54). 
The emphatic lesson of this miracle is, as 
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we have already shown, the necessity of 
faith as the condition of Christ’s work and 
blessing, especially the faith that rises above 
the visible and rests on His simple word. 
This also becomes a sign of the special 
teaching of St. John, and is an object les- 
son, in the beginning of the Gospel, of the 
principle which He declares in words at the 
end; “Blessed is He that hath not seen and 
yet hath believed.” Over more than twenty 
miles of intervening space we see the in- 
stant working of Christ’s mighty word and 
this man’s immediate faith. With explicit 
detail it is added that the fever abated the 
very hour the man believed. 

We see here, also, two stages of faith: 
faith, in the first instance, before he saw 
the result (verse 50), and faith afterwards, 
in its fuller developments, when he and his 
household witnessed the consummation of 
the miracle (verse 53), “Himself believed, 
and all his house.” The first was a belief in 
Christ’s word of healing, the second was a 
complete committal of his heart to Christ 
Himself in His character and teachings, and 
a deep and settled confidence arising from 
his deeper knowledge of Christ. This is 
what the apostle expresses when he says, 
“We know whom we have believed.” 
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THE GREAT PHYSICIAN 


4. The Impotent Man at Bethesda (John v., 
I-14). 

The emphatic teaching of this miracle is 
the restoring ministry of Jesus in contrast 
with all man’s superstitions and human at- 
tempts to help himself. The pool of Bethes- 
da, with all its supposed virtues, is a fair 
specimen of man’s various methods of help 
and healing both for soul and body. The 
very corruptions of the passage are an 
amusing hint of the foolish superstitions 
that human religions and remedies have 
heaped up through the centuries, and the 
wretched failure of all for nearly half a cen- 
tury to help this poor sufferer, is a fair com- 
mentary on the value of man’s best attempts 
to save himself. It is scarcely necessary to 
explain that the words of verse 4 about the 
angel troubling the waters are an interpol- 
ation and do not belong to the text. 

The sufferer, too, is an excellent illustra- 
tion both of the physical and spiritual con- 
dition of most sinners. His greatest need 
is strength, his chief symptom, impotence 
both of muscle and of will. In healing him 
the Lord pays no regard to the pool of Be- 
thesda, or his feeble complaints about get- 
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ting somebody to help him when the waters 
are troubled, but simply asks him if he has 
will enough, or will exercise sufficient de- 
sire to choose to be whole. 


FAITH AN ACT OF WILL 


The Lord here teaches us that both in 
spiritual and physical healing the secret of 
faith is a decisive act of will, and the mo- 
ment we are ready to commit ourselves to 
God, definitely and irrevocably, He is wil- 
ling to carry us through. Therefore, Christ 
requires of this man an instantaneous and 
decisive act of faith, “Arise, take up thy 
bed and walk.” And the moment he obeys, 
the power already communicated to his will 
passes into his entire being, and the victim 
of nearly forty years is well. 

This miracle led to animportant discussion 
about the limitations of the Sabbath which 
we shall elsewhere refer to. We have al- 
ready seen that the fact of Christ’s so often 
healing on the Sabbath was directly designed 
to rebuke the prevailing idea that sickness 
was a purely secular thing, and the physi- 
cian’s art a matter of worldly business. Je- 
sus ever taught that the body was as sacred 
as the soul, and divine healing as much a 
part of His sacred ministry as salvation. 
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Another hint is given in this miracle of 
the spiritual cause of his diseases. This was 
not always the case, but in the present in- 
stance it is certain that the long and weary 
sufferings of this man’s life were the direct 
results of his own personal sin, and that the 
continuance of his healing would depend 
upon a life of purity and obedience, while 
the neglect of this would bring him still 
more aggravated judgments. 


THE MULTITUDE FED 


5. The Feeding of the Five Thousana 
(John v., 14). 

We notice in this miracle a beautiful 
progress in the spiritual truths unfolded by 
these signs. 

The last miracle revealed Jesus as the Re- 
storer of life, this as the sustainer and sup- 
port of both our spiritual and physical life 
—the Living Bread by whom our entire 
being must be supplied with vital strength 
from day to day. The bread distributed to 
these multitudes did not cease with the set- 
ting sun on those Galilean hills, but still 
through all the ages since His ascension, it 
has been repeated, not always to the mul- 
titudes, but to every single heart that will 
come to Him and feed upon Him. 
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Some of the details which John gives us 
of this miracle are richly instructive. Two 
of the disciples are introduced in the prelim- 
inary conversation and their perplexity and 
unbelief stands out in striking contrast with 
His own calm faith and power. Philip, like 
many of us, sees only the vastness of tie 
multitude; Andrew, only the smallness of 
the resources, the five loaves and two small 
fishes. But Jesus calmly commands them 
to go forward and make all the arraye- 
ments for the feast, and when the few loaves 
and fishes have been brought to Him, He 
blesses them, and distributes them through 
the disciples, and as they hand them to the 
people, one by one, lo, the bread is muiti- 
plied until all are satisfied, and the frag- 
ments that remain are enough to fill to over- 
flowing the baskets of all the disciples. 

We have here, therefore, not only a sign 
of the Living Bread, which we ourselves 
can feed upon, but of our responsibility to 
give it to the world, and of the sufficiency 
of the feeble resources we may possess for 
our work, if we only bring them to Him 
and go forth with His blessing in the simple 
steps of faith and obedience, not only will 
we have enough for the world’s need, how- 
ever wide the world of our work may be, 
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but when the work is done, our own bas- 
kets shall be overflowing, and our own so.t!s 
shall have been blessed, replenished, and 
strengthened an hundredfold. 


THE TEMPEST STILLED 


6. The Stilling of the Tempest (John vi. 
16-21). 

This is a revelation of Christ as He meets 
the next need of our human life. In our 
trials and dangers Christ is the Deliverer 
and Comforter. 

First, He lets trial come to them, nay, 
often sends them forth before Him alone in 
the midst of thestormand the darknessof thie 
night. So He sent His little church out 
into the future without His visible pres- 
ence, and knowing the tempests of perse- 
cution and opposition that were to assail her 
through the long night of the dark ages. So 
also He sends forth each of us upon the 
path of life, through waves and clouds, and 
storms; but we need not fear if He has sent 
us. 

Secondly, He sees us from the mountain- 
top, and, indeed, is praying for us there 
amid all the tempests’s rage; nor wili He 
suffer the trial to become too great, but ‘will 
come in the right moment. 
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Thirdly, His coming to us as a spiritual 
presence, both in the church’s history and 
in the individual heart, is often misunder- 
stood and unperceived, and we are even 
afraid of the form of our Lord, as unbelief 
distorts it, and even changes it, until it is 
a structure of terror. But we may always 
know Him by His voice, “It is I. be not 
afraid.” The true remedy for all our trials 
is just this personal Christ. He does not say 
it is morning, or it is calm weather, but, “It is 
I.” Not in circumstances, nor in ourselves, 
but in His blessed presence, is our security and 
consolation. 

Fourthly, but there is something better still; 
He is coming in person, perhaps on the tempest 
and billows of the wildest storm that the 
Church has ever known; but when He comes, it 
will be true again, “immediately the ship was 
at the land whither they went.” Her trials will 
be past, and long deferred hopes shall be real- 
ized, and she shall be where tempests cease 
and surges swell no more. 


THE BLIND MAN HEALED 

7. The Blind Man at Jerusalem (John ix. 
1-38). 

This is also a progressive unfolding of Jesus, 
now as the Light of the World; and not only 
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the Light, but the giver of sight as well as ex- 
ternal light; and the Quickener of all our 
powers of spiritual vision, if we are but willing 
to acknowledge our blindness and receive Him 
as our Teacher. Many definite lessons are 
taught us by this remarkable case of healing. 

a. We learn that disease is not always 
caused by sin, but is sometimes permitted in 
order that the power of God to heal may be 
more signally displayed. This man’s blindness 
was not the result of special sin, either on his 
own part or his parents’, but that the works 
of God might be made manifest in him, that is, 
of course, in his healing. What a blessing it 
would be if we would ever feel that our trou- 
bles have been permitted, not that we should 
sink under them, but that God might have an | 
adequate occasion to show what He can do 
in our deliverance. 

b. He definitely implies that his blindness 
was not the work of God, but of another hand. 
The works of God were to be manifested in his 
healing. Not only was this Christ’s work, but 
the Father’s work which He had come to do; 
and so He seems to imply that when He shall 
have gone, night will again begin to fall upon 
the world, and the works of the Father, in 
healing and retsoring wrecked humanity, will 
in some measure, cease, not through lack of 
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the Father’s will, but rather of a willing in- 
strument (verses 4, 5). 

c. The method of this man’s healing was 
through a double sign, first, the anointing 
of his eyes with clay, and second, the washing 
away of the clay in the pool of Siloam. Did 
Christ mean by this double sign to intimate the 
cause and the cure of our spiritual blindness ; 
clay implying the touch of earth which has 
dimmed our vision, and then the pool, signifi- 
cant of the sent One, representing the washing 
from on high by which earth’s clay is put away 
and our eyes are opened to the heavenly vision? 


NOT A REMEDY 


To say that this application was the use of a 
remedy for his blindness and was a recog- 
nition of human remedies seems too absurd 
to need answer. If the clay was the remedy, 
it seems strange that he was not healed until 
it was washed away. If the pool was the 
remedy, why should it not be as efficacious in 
other cases? This was a case where no remedy 
could avail, for he was a man born blind, and 
remedy means something adapted to produce 
a result. Now nothing could be adapted in 
this case to produce the result, because it was 
impossible; therefore these two acts were but 
symbols of the divine touch, and of the deeper 
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spiritual lessons unfolded, as today, the anoint- 
ing of oil in the name of the Lord is not a 
means of cure, but it is a visible sign of the 
divine touch upon the suffering one. 

d. The testimony of this man is full of man- 
ly courage and keen discernment. He faces 
the whole synagogue and stands fearlessly for 
his Deliverer, amazed that anybody could 
doubt that One to whom God could give such 
power was a true teacher and divine messen- 
ger. Like many still who are not afraid to 
witness for all that God has done for them, 
his persecution ended in his being expelled 
from the synagogue. But like every similar 
trial, it brought him a greater blessing, for 
then the Master met him and led him into a 
deeper revelation of His own character and 
love; and prostrate at Jesus’ feet his spiritual 
vision was now open and he recognized and 
worshipped the Son of God as his own Saviour 
and Lord. It teaches us that as we are true 
to Christ and to the light and blessing He gives 
us, He will lead us on and more freely meet 
us in every trial and suffering with the higher 
revelation of Himself. 


HIS SUPREME MIRACLE 
8. The Resurrection of Lazarus (John xi. 
1-45). 
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This completes the progress of development 
in this series of Christ’s miracles, unfolding the 
last and highest stage of His work of grace 
and power, not only as the Restorer, Com- 
forter, Sustainer and Healer of His people, but 
as the Conqueror of death and the Author of 
resurrection life. No other miracle of resur- 
rection can be compared to this. Here cor- 
ruption had already begun its work, and only 
Ommipotence could ever call back the spirit 
now four days in the world of the unseen. 
There was no possible cavil against this 
miracle. The Pharisees were silenced before 
its majesty, and felt that their only resource 
was violence and murder. 

It is not necessary to repeat here what has 
been said elsewhere upon this passage further 
than to cal attention to the faith which He 
sought to awaken in Martha’s mind, and 
which, there can scarcely be a doubt, He saw 
in Mary’s simpler heart, but, above all, to the 
sublime faith of the Lord Himself. No might- 
ier prayer has ever been uttered than this, 
“Father, I thank thee that thou hast heard 
Me.” It is the. pattern of victorious faith in 
the hour of all our trials, in the face of every 
dark disaster and consuming sorrow. It will 
open the gates of brass, and break in pieces the 
doors of iron, and bring to us every deliver- 
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_ance consistent with the will of God and the 
possibilities of faith. 

It was also the foreshadowing of the future 
resurrection. His words to Martha seem to 
include two classes who shall take part in the 
stupendous change which shall occur at His 
coming. First, there will be those who, like 
Lazarus, have long been sleeping in their 
graves, of whom it shall be true, “He that was 
dead shall live.” But secondly, there shall be 
those who shall be still alive at Hiis appearing, 
and of them the next sentence shall be also 
true, ‘“He that liveth and believeth in Me shall 
never die.” Thus also does this miracle be- 
come a sign of spiritual truth, foreshadowing 
the resurrection, and containing the pledge and 
guarantee of every victory and blessing we 
need to claim from Him who is still for each 
one of us, as we will receive Him and trust 
Him, the Resurrection and the Life. 


HIS VOLUNTARY SURRENDER 


g. The Prostration of the Officers Who 
Came to Arrest Him (John xviii. 4-12). 

There is no doubt that this manifestation of 
Christ’s power was miraculous and was de- 
signed to impress these men with His ability 
to resist their force if He so desired, and with 
the perfect voluntariness of His surrender and 
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submission to their hands. Perhaps, also, it 
was designed to give weight to His demand 
that His own disciples should be exempted 
from arrest. “If ye seek Me, let these go 
their way,” is the condition on which He yields 
Himself to their power. 

This incident gives a sublime meaning to 
all the events that immediately followed, cul- 
minating with His death. It makes His cru- 
cifixion an act of perfect self-sacrifice, and in- 
vests the cross with all the grandeur of infinite 
love. Indeed, this is the view which predomi- 
nates in John’s picture of the last sufferings 
and death of Christ. The darker shadows are 
all omitted from the picture, and the cross is 
represented, not as His defeat and humiliation, 
but as the hour when the Son of Man was 
glorified. Therefore, the garden scene of con- 
flict and agony is omitted and we behold Him 
rather as the Master of the situation, dictating 
His own terms to the very officers who stand 
before Him. So again, in the presence of the 
Sanhedrim, He stands in holy majesty, chal- 
lenging a single word of testimony against 
Him. So, in Pilate’s judgment hall He is the 
real judge, and Pilate himself the witness for 
His innocence. So, even on the cross the 
pall of darkness is omitted and the parting 
word is a shout of victory. 
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THE LAST MIRACLE 


to, The Second Draught of Fishes (John 
Xxi, I-10). 

This is the last sign recorded in this Gospel, 
and its significance is connected with the great 
theme of service for Christ to which the apos- 
tles were now to be called in a higher and 
mightier sense than during His earthly minis- 
try. 

a. There is an undoubted allusion to the 
former Draught of Fishes three years before, 
and its significance of their first call to apos- 
tolic service. This would naturally be asso- 
ciated with a similar call, although, of course, 
in a higher sense. 

b. There is a suggestion in the background 
of the miracle of their having, in some meas- 
ure, gone back from their high calling and be- 
gun at last to falter in their faith and courage. 
And so the lesson is, in some sense, a message 
to the Master’s discouraged and unfaithful dis- 
ciples, those who, doubting their Master’s 
faithfulness, have gone back to some old place 
of worldly compromise, or earthly occupation, 
from which He had previously separated him. 
In such a place it is a great mercy if, like the 
seven disciples, we too have a wretched time 
and find all our efforts unavailing and lost. 
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c. The appearance of Jesus on the shore in 
the gray dawn was unrecognized; and the dis- 
ciple who is out of his Lord’s will, will be very 
likely to miss even the vision of his Lord 
through the blinding influence of unbelief and 
worldly occupation. 

d. The command of Christ to cast the net 
on the other side, and the immediate results, 
in the miraculous draught of fishes, reveal 
the Master. John is the first to recognize 
Him, because his spirit was the least clouded 
by unbelief, and Peter is the first to plunge for 
the shore. The other disciples followed in a 
little fishing boat, dragging the loaded net 
and landing it, with Peter’s help, with its enor- 
mous store of great fishes, every one of which 
is safely landed and the net unbroken. All this 
is so different from the former miracle, where 
the net broke and the ship began to sink, and 
Peter in guilty awe, begged the Master to 
depart from him, because he felt unworthy 
of His presence, that it must itself have sug- 
gested to their minds the higher lessons it has 
taught the church of service for Christ and the 
church. 

e. The chief of these lessons is the higher 
service upon which they were now to enter into 
fellowship with their risen Lord, and of which 
Peter, who had just dragged the net to land, 
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was to be the first illustrious example, through 
his harvest of souls on the day of Pentecost. 
They were to learn the vanity and unselfishness 
of all their wisdom and strength in the Mas- 
ter’s work, and the necessity of His presence 
and guidance as they cast the Gospel net into 
the sea of sinful men. Only as He stood upon 
the shore were they able to cast it upon the 
right side, and only as they spake and acted 
in fellowship with Him would they be able 
to bring to land the souls they sought to save. 
But henceforth that presence and power was to 
be their resource. 

Henceforth, the imperfect work which had 
ended in their desertion and denial of the Lord 
was to be repeated no more. Abiding in Him 
they should bring forth much fruit and their 
fruit should remain. Their fishes should be 
brought to land, and in the great day should 
be all counted upon the heavenly shore, like the 
great fishes on the Galilean morning, the glor- 
ious and eternal memorials of their work. 

Not only so, but their morning meal upon 
the beach, upon the very fishes which they had 
caught, was intended to teach them that. their 
work should be their future reward, and that 
in a very blessed sense they should feed upon 
its fruits, both now and in the eternal morn- 
ing. Ina little while, for every true worker, 
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the vision will be fulfilled, the last long night 
of sorrow will be over, and the golden shore 
will be just ahead, with His blessed Face and 
His beckoning Hand, calling us to His pres- 
ence. One last plunge like Peter’s into the 
dark waters, and we shall be there; the last 
wave shall be passed, the last shadow gone; 
and as He seats us at His table and says to us, 
“Come and dine,” we shall know it is the Lord; 
und we shall recognize among the richest joys 
and recompenses of the eternal banquet the 
tears we have dried on earth, the sins we have 
covered with His blood, the steps we have re- 
called from the paths of sin, the souls we have 
warned from death, the lives we have given 
to His love, and the blessed ones we shall find 
awaiting us in His presence, and hailing us as 
the instruments of their eternal happiness. 


CHAPTER IX 


* 


CHRIST’S DISCOURSES IN THE GOS- 
PEL OF JOHN 


courses of the Lord Jesus. Some of 

them were addressed to individuals, some 
of them were public addresses in the temple, 
and the last two were parting discourses to His 
immediate disciples at the table and on the way 
to the garden. Let us first notice two of His 
personal discourses, the first with Nicodemus, 
the second with the woman of Samaria. 


| Fl Gospel of John contains several dis- 


REGENERATION 


1. The New Birth and the New Life (John 
iii). 

a. The necessity of the new birth and the 
new life. 

It is more than knowledge, and it is essential 
to all true spiritual knowledge. Nicodemus can 
say “We know,” but Jesus replies, “Except a 
man be born again, he cannot see the kingdom 
of God.” The very first glimpse of spiritual 
truth is impossible without the new birth. 
Nicodemus was, undoubtedly, a man of su- 
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perior morality, but morality without spiritual 
life can no more lift the soul into the kingdom 
of God than nature and pruning can change 
a bramble into a man, or even into an apple- 
tree. 

A poor negro in the South once brought the 
two hands of a clock to a watchmaker to be 
repaired, complaining that they would not keep 
time. The watchmaker laughed at his igno- 
rance and told him to go home and bring the 
clock, or, at least, the works of the clock. The 
negro explained that the clock was all right, 
the trouble was all in the hands, that they 
would not keep proper time, and went away 
complaining that the tradesman wanted to 
draw him into an unnecessary bill for the re- 
pairing of the clock, and trying to find some 
other workman that would repair his irregular 
clock-hands. 

A good many people are like the poor A fri- 
can, trying to repair the hands of their poor 
broken-down human nature, not knowing or 
thinking that the fatal ruin is in the deeper 
springs of the heart, and that what they need is 
not reformation, but regeneration. 

b. The nature of regeneration. 

It is described as a new birth, elsewhere it 
is called a new creation. It is the addition of 
a new element in human nature, namely, 
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spiritual life; spoken of in the latter scriptures 
as nothing less than a new man. It is not the 
creation of new intellectual faculties or phys- 
ical powers, but a new spiritual principle. 
Here it is contrasted with John’s baptism, 
“born of water.” This is more, being born 
from above and of the Spirit. Again, it is 
contrasted with being born of the flesh. This 
term flesh includes not only the physical, but 
also the psychical nature. 

It is not always possible to perceive the 
processes, any more than it is to follow the 
viewless wind, but we may know the reality 
and power of both by their effects. 

Regeneration is not complete sanctification, 
it is the birth, not of an Adam, full grown, 
but of a feeble infant; but it will mature into 
all the fulness of the stature of a man in 
Christ, and it is real and complete in. all its 
parts, in its infancy, as in its manhood, just 
as the babe is as perfectly human as its grand- 
father, though not as old, or as fully devel- 
oped. 

c. The Author of the new birth is the Holy 
Spirit (John iii. 5, 8). 

He is the source of all life, and His high- 
est work is to bring souls into the life of God. 
The regeneration of the soul is as divine a re- 
sult as the creation of a world, and involves the 


212 Christ in the Bible 


putting forth of a mightier effort of omnipo- 
tence. 

d. The new birth is brought about through 
the Gospel of the Lord Jesus Christ. 

Therefore, the Lord Jesus adds the beautiful 
words from the thirteenth to the eighteenth 
verses respecting His coming and the necessity 
of faith in Him. 

The new life is received by believing in the 
Son of God, even as the wounded Israelites 
received life and healing by looking at the up- 
lifted serpent of brass in the midst of the camp. 
The ancient symbol vividly expresses both 
sides of the process of salvation. The uplifted 
serpent prefigured the crucified Saviour, held 
up as the object of our faith, and the stead- 
fast gaze upon it finely expresses the look of 
faith toward Jesus, by which the soul receives 
His imparted life. 

And in the closing sentences the Lord refers 
to the instrumentality of the truth in the great 
work of regeneration. The new creation, like 
the old, begins with the coming in of light 
(verse 19), and they who receive the light 
are soon led into the life of God, but they 
who hate and reject the light receive a double 
condemnation, simply on the ground of its re- 
jection. “This is the condemnation, that light 
has come into the world, and men loved the 
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darkness rather than the light, because their 
deeds were evil.” 


LIFE, WORSHIP AND SERVICE 


2. Spiritual Life, Worship and Service 
(John iv. 10-38). 

a. Spiritual life. 

The Lord sets forth the blessedness of the 
life which He has come to bring into our 
hearts by the figure of the water of Sychar. 
Like all of her race, this poor woman had 
been seeking for life from the broken cisterns 
of earthly pleasure, but Jesus reveals to her 
the deeper fountains of life which she may 
have from Him, and henceforth carry in her 
very heart, as a well of water in her, Sune. 
ing up into everlasting life. 

b. Spiritual worship. 

He next leads her thoughts from her sec- 
tarian prejudices, and her external ritualicm 
to the higher principles of true religion which 
He had come to unfold, and the fact that God 
was not confined to places or temples made 
with hands, but that His true temple is the 
spirit of man, and the worship which He re- 
quires is the spiritual devotion of the heart, the 
conformity of the life to His word and truth, 
and the knowledge and love ~° Him in His 
divine Fatherhood, 
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“God is a Spirit, and they that worship Him 
must worship Him in spirit and in truth, for 
the Father seeketh such to worship Him.” 

c. Spiritual service (John iii. 34-38). 

These words were addressed rather to His 
own disciples after the woman left, but they 
contain the true sequel to the former discourse. 
From the figure of the natural harvest, now 
whitening upon the fields, He passes to the 
thought of the great spiritual harvest to which 
He was calling His disciples, and of which 
He had just given them an illustration in the 
salvation of this woman, and the still larger 
fruitage which was coming, even as He spake, 
in the thronging Samaritans whom she 
brought to Him. He tells them that such 
service is the very meat and nourishment of 
His own soul, and will bring to them, not only 
the partnership of His joy, but a glorious 
recompense besides, in the hour of His coming. 
There are wages now which the true worker 
receives from day to day, but there is a 
still more blessed partnership in the harvest 
itself, for “He that reapeth receiveth wages, 
and gathereth fruit unto life eternal.” And 
then He refers to the indirect results of our 
work through the work of others, and especial- 
ly of those that we have led to Christ, as illus- 
trated in the beautiful example of this woman, 
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who has not only been saved herself, but has 
now gone forth and multiplied the fruit in the 
salvation of hundreds of others. So, He 
teaches them that their work shall thus involve 
the fellowship of others, and together they 
shall share the eternal recompense; ‘He that 
soweth and he that reapeth shall rejoice to- 
gether.” 

One more lesson He adds in connection with 
this spiritual harvest, namely: the necessity of 
immediate and prompt action. We are always 
in danger of dreaming of the future, but in 
spiritual service opportunity is a passing angel, 
and must be held by the hand of instant de- 
cision. “Say not there are yet four months, 
and then cometh the harvest; lift up your eyes 
and behold the fields, for they are white al- 
ready to the harvest.” And as in the natural, 
so also in the spiritual husbandry; the fields 
will not wait our convenience or caprice, but 
the ripened grain will perish if it is not gar- 
nered. Every day brings its irrevocable op- 
portunities, and if lost they, at least, will never 
return, 


CHAPTER X 


CHRIST’S DISCOURSES 
(CONTINUED. ) 


ONTINUING the discourses of our Lord 
C in the Gospel of John we come to 
3. Christ and the Father (John v. 

17-23). 

HIS DEITY 

a. In this passage Christ makes His first pub- 
lic claim in the presence of the Jews of equal- 
ity with His Father, and gives this as the 
reason for His healing the impotent man on 
the Sabbath. In doing this He was simply co- 
‘working with God, who, from the beginning 
of the creation, has exercised His active omni- 
potence every moment in sustaining the uni- 
verse and giving life and strength to all be- 
ings. Christ was doing only the same thing, 
in restoring strength to this man on the Sab- 
bath day. The Jews perfectly understood His 
meaning, and now, with a double ground of 
hostility against Him, because He has in- 
sulted the Sabbath law, and His alleged blas- 
phemy in claiming equality with God, began 
seriously to plot His destruction. Christ fol- 
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lows up His statement by declaring His abso- 
lute dependence upon the Father for all His 
works, and at the same time His equal part- 
nership in all the Father’s works, and then 
announcing that He is yet ‘to manifest still 
mightier works in the Father’s name, which 
will fill them with astonishment. Two of 
these He specifies, namely, the quickening of 
the dead, and the prerogative of judgment 
upon every human soul. The purpose of all 
this He declares to be the Father’s glory, that 
“All men shall honor the Son even as they 
honor the Father.” 


ETERNAL LIFE 


b. The Son’s message and gift of love and 
salvation to men in His Father’s name. 
Invested with this high authority and power, 
He comes to men and now offers them, 
through faith in His word, the gift of everlast- 
ing life. First, it is a present quickening 
through His living voice and almighty power; 
“the hour is coming, and now is, when the dead 
shall hear the voice of the Son of God; they 
that hear shall live” (verse 25). This, of course, 
refers to the spiritual life which Jestts now im- 
parts to the soul dead in trespasses and sin. 
Second, it is a life that delivers from condem- 
nation and judgment by the law, and which 
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takes us out of the place of guilt altogether 
and gives us eternal acquittal and justification 
through the decree of the very One who is 
Himself the Judge (verses 24-27). Third, it 
anfolds the future resurrection of the body 
(verse 29). This, then, is Christ’s great mes- 
sage and gift to men in His Father’s name: 
life spiritually, life judicially, and life immor- 
tal in the resurrection. 
HIS WITNESSES 

c. The credentials of this divine message. 
What evidence does He bring to prove 
His high authority and the truth of His won- 
derful message? (Verses 30-39.) He does not 


ask them to receive Him on His own mere 
word, but He brings four great credentials: 


The witness of John, which they have 
already accepted in other respects. 

The witness of His Father, which has been 
explicitly given in His behalf. 

The witness of His own works as proof 
of His divinity. 

The very Scriptures on which they found- 
ed all their institutions and hopes bear une- 
quivocal testimony to Him who is the fulfil- 
ment of all prophecy and the end of all the 
teachings of even Moses, in whom they trust 
(verses 46-64)—credentials they cannot and 
do not attempt to dispute. 
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YE WILL NOT 


d. Their rejection of Him and the message 
of love He brings. In the face of all 
this evidence they wilfully refused to receive 
Him. “Ye will not come unto Me that ye 
might have life.” Or it might be made even 
more emphatic, “Ye will not to come.” It 
is a perverse obstinacy in spite of truth and 
evidence. The reason of their unbelief He also 
tells them. First, it is because they have not 
the love of God in them; their heart is not sin- 
gle unto Him, and where this is the case there 
can never be the true light of faith. Secondly, 
they are under the influence of human opin- 
ions and selfish aims. “How can ye be- 
lieve that receive honor from men, and not 
that which cometh from God only?’ What a 
solemn intimation of the danger of a divided 
heart in perverting the soul, and blinding it 
even to the light of life. And yet, He warns 
them as He closes that, although so unwilling 
to believe Him with all the light and evidence 
He brings, they will become the willing dupes 
of a thousand impostors, and perhaps, at last, 
of the very Anti-christ, who will deceive them 
as the counterfeit of the true Messiah. 


JOHN VI 


e. Christ, the Living Bread. 
This address, as we have already seen, was 
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given in Galilee at the close of His ministry 
there, and immediately after the feeding of the 
five thousand, and perhaps on the Sabbath of 
the Passover, which was then being celebrated 
in Jerusalem. Its one great theme, the reve- 
lation of Jesus Christ in His person, as the 
satisfaction of all the soul’s needs, in contrast 
with their earthly expectations of a Messiah, 
who was to give them mere human bread and 
relieve them from their temporal burdens and 
disasters. They were eager to make Christ 
their king if He would always feed them with 
such bread as His great miracle had furnished, 
but when He came to lead them to a closer 
fellowship with Himself, and to require a 
deeper and more spiritual apprehension of 
Him, they turned away and rejected Him alto- 
gether. 

This discourse consists of seven sections, 
marked by the interruptions of His audience, 
and rising in succession to the final climax 
when the crisis is reached and their decision 
is made. 


THE TRUE BREAD 


(1). Verses 26-27. The true bread, in 
contrast with the meat which perisheth. 
“Work not,” He says, “for the meat which 
perisheth, but for that which endureth for 
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everlasting life, which the Son of Man shall 
give unto you, for He hath God the Father’s 
stamp.” This latter expression seems to re- 
fer to the ancient habit of putting a stamp, or 
trade-mark, on bread, to indicate that it was 
the genuine production of a responsible trades- 
man. Christ bears the stamp of heaven as the 
True Bread of the world. They are seeking 
rather that which satisfies their earthly appe- 
tites, and He desires to elevate their thoughts 
and desires to the true source of spiritual life. 


RECEIVED BY FAITH 


(2). The true way to receive this bread 
(verses 28-29). 

“Work not,” He says to them, “for the meat 
which perisheth.” “What then,” they ask, 
“shall we work? What are the works of 
God?” And He answers, “This is the work 
of God, that ye believe on Him whom He hath 
sent.” The one thing He requires of you is 
not that ye shall labor for His free salvation, 
but that ye receive it with simple trust, by be- 
lieving on Him whom He hath sent. 


HEAVENLY BREAD 


(3). The heavenly character of this Bread 
in contrast, even, with the manna of the desert 
(verses 30-33). 
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They now appeal to their own history and 
the great miracle of Moses, in giving them 
manna in the desert for forty years, and they 
ask for some corresponding sign of His claims 
to the faith which He has demanded of them. 
In this request we see already the beginning of 
their perverse unbelief. Had He not already 
given them in the miracle in Galilee a sign as 
great as the miracle of Moses? So He does 
not meet them on their own plane by contrast- 
ing the greatness of His power with that of 
Moses, but seeks to raise their thoughts to a 
more spiritual plane by telling them that even 
the bread which Moses gave them, with all its 
manifestation of power, was not from heaven, 
but after all, but mere earthly food, and that 
even if He should give them such bread con- 
tinually it would not be the real satisfaction 
they needed; and therefore He brings them 
bread from heaven itself, even the life which 
man has lost, and which only the divine love 
can restore. 

(4). Simpler and fuller explanation of this 
spiritual bread (verses 34-40). 

For a moment they seem to grasp His mean- 
ing, and they respond, “Lord, evermore give 
us this bread.” 

He tells them that this bread is nothing 
Jess than His own personal life imparted to 
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them. It is all wrapped up in Himself. It is 
not “I give the bread,” but “I am the Bread 
of Life,” and to possess it there must be a 
personal relation to and fellowship with Him. 

This is the source of the only true rest 
and satisfaction. ‘He that cometh to me shall 
never hunger, he that believeth in me shall 
‘never thirst.” 


ALL MAY COME 


This is available and welcome to all who 
will truly receive it. There is no barrier in 
the way of any willing heart, either on the 
part of His Father or Himself. For Himself, 
He is so willing to receive any seeking soul 
that He puts on record the most absolute and 
unconditional of all His promises, ““Him that 
cometh unto me I will in no wise cast out.” 
This is an invitation which admits anybody 
and everybody who is desirous not only of the 
saving mercy, but also of the sanctifying, satis- 
fying and all-sufficient grace of Jesus to the 
last moment of life. Nor is His Father less 
willing to welcome sinful men. His very 
purpose in sending the Son, and His very will 
for men is that they should thus be saved and 
satisfied. And even if Christ were less willing 
than He is, He would yet be bound, by His 
Father’s will, to save men (verses 38, 39). 
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This life and satisfaction shall be eter- 
nal, reaching down beyond the grave and in- 
cluding the resurrection of the body in the 
last Gay (verse 40). 

(5). Opposition of the Jews to His teachings 
concerning His own person as their life; and 
reiterations by Christ of this especial truth, 
with an additional reference now not only to 
His life, but also to His death (verses 41-51). 

The opposition of the Jews was on account 
of His high pretensions in contrast with what 
they knew of His obscure human origin. “Is 
not this Jesus, son of Jospeh, whose father and 
mother we know? How is it that He saith, I 
came down from heaven?’ Jesus answers 
them that no one can understand His divine 
character without divine teaching. “No man 
can come to me except my Father draw him.” 
And this, He adds, lest they should excuse 
themselves by saying that the Father had not 
drawn them: “Every man therefore that hath 
heard of the Father and hath learned, cometh 
unto me.” That is to say, the Father is teach- 
ing and willing to teach all who will learn; 
but they are not willing to be thus definitely 
taught and drawn. Then He adds two new 
thoughts to His former teaching, respecting 
the life He brings to men. First, the life it 
brings is not like the nourishment imparted by 
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the manna, mere mortal life, but it is ever- 
lasting life. “Your fathers did eat manna and 
are dead; he that believeth on me hath ever- 
lasting life.’ The other thought is, that this 
life must come through His death; ‘The bread 
which I will give is my flesh, which I will give 
for the life of the world.” 


UNION WITH HIM 


(6). This life must be received through vital 
union with the person of Christ and living 
communion with Him. More and more His 
hearers become perplexed with this idea of 
eating His flesh. He now adds to it the other 
expression, drinking His blood, tnese together 
expressing most perfectly the idea of an actual 
participation in His death and risen life. Like 
many since, they understood it literally, and 
naturally asked, how can this man give us His 
flesh to eat? Jesus, however, now explains 
that what He means is such a union with Him 
as He has with the Father, by virtue of which 
His life is constantly sustained, not by natural 
means alone, but by the constant impartation 
of the divine life. “The living Father hath 
sent Me, and I live by the Father; so he that 
eateth Me shall live by Me.” And then He 
adds, to show how close the union thus in- 
volved is, “He that eateth my flesh and drink- 
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eth my blood dwelleth in Me and I in him.” 
This was the constant support of His own 
physical and spiritual life, sa that when tempt- 
ed by the devil in the wilderness to make the 
stones into bread, He answered, “Man shall 
not live by bread alone, but by every word that 
proceedeth out of the mouth of God.” This 
was not only for Himself, but is implied in the 
expression “man,” not the Son of Man only. 


THE RISEN CHRIST 


(7). This can be fully understood and real- 
ized through the Holy Spirit’s teaching and 
after His death, resurrection and ascension 
(verses 60-65). Not in His present life among 
them as they see Him with their eyes and touch 
Him with their hands can He become to them 
fully the living bread, but after He has as- 
cended to His Father’s right hand and sent 
forth the Holy Ghost to be the teacher and 
revealer of His truth and grace, and to lead 
His disciples to know and receive Him in His 
fulness, then shall these words be understood 
and appreciated. ‘What,’ He says, “and if 
ye shall see the Son of Man ascend up where 
He was before; it is the Spirit that quickeneth, 
the flesh profiteth nothing, the words that I 
speak unto you, they are support and they are 
life.’ Therefore Mary Magdalene, as she 
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clasped His feet with her loving arms, must 
be taught that there was a higher touch and 
a more spiritual communion to which she must 
rise: “Touch me not, but go to my brethren 
and tell them I ascend unto my Father and 
your Father, to my God and your God.” 

This was too spiritual for their carnel hearts, 
and so, we read, “many of His disciples 
went back and walked no more with Him.” 
And this is the reason to-day that the mul- 
titudes of professing Christians know little of 
these great spiritual mysteries. They bring 
them too close to Christ, and require too pure 
an element of living for their earthly tastes 
and aspirations. 

Summing up the teachings of this chapter: 

a. The earthly bread is the type of the high- 
er needs and supplies of our being, which Je- 
sus comes to bring. 

b. Jesus Christ, in His own person, is the 
supply of all our needs, and is able and willing 
to impart His own very life as the strength and 
support of our entire being, spirit, soul and 
body. God has put into this one ideal Man all 
that man needs and needs to be, and He offers 
Himself to each one of us as the very sub- 
stance of our life. 

c. This divine provision began with His death 
for us as our ransom. His flesh was given 
for the life of the world in the sense of sub- 
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stitution, first. This, therefore, is the pri- 
inary meaning of drinking His blood, namely, 
partaking of the benefits of His death and 
atonement. 

d. But there is a far deeper meaning, not 
only His death, but His risen life, becomes 
for us the source of life,; not only did He give 
His life for us, but He also gives it tous. His 
blood represents His life, and His flesh repre- 
sents, especially, His physical life, and both 
together express the fact that Jesus Christ, in 
His entire humanity, offers Himself to His 
people as their imparted life and strength; 
His holiness, love, joy, power, and even His 
physical vitality, to be the support and sup- 
ply of our every spiritual and physical need. 

e. In order to receive Him thus, there must 
be a very intimate union with Him expressed 
by the language: “He that dwelleth in Me 
and I in him.” There must also be a habitual 
receiving of Him, expressed by the figure of 
eating and drinking. and also by the less fig- 
urative experssion, ‘‘! Ie that cometh unto Me,” 
“He that believeth i: Me,” etc. 

f. Not in His earthly, but in His ascension 
life, was this to be rea ized, and therefore, since 
Christ’s resurrection :fe has been real to His 
people as He could not 3e before (verse 62). 

g. We must be led :1to this knowledge of 
Christ and this hest fellowship with Him by 
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divine teaching. No man can thus come with- 
out the Father’s drawing and the Spirit’s re- 
vealing (verses 44, 63, 65). 

h, But the Father is always teaching and the 
Spirit always drawing, and the Son always 
ready to receive all that come. Nowhere, in 
all His teachings, do we find such an assurance 
of the willingness of Christ to receive the soul 
that comes to Him as in the very midst of these 
present teachings. This is not the exclusive 
privilege of a favored class, but without limi- 
tation it is said of all who are willing to come, 
“Him that cometh unto Me I will in no wise 
cast out.” This is not only true of the soul 
that comes to Christ for salvation, but just 
as true of every advancing stage of our Chris- 
tian life; and, especially, of this deeper ex- 
perience into which the Lord is ever waiting 
and willing to lead His hungry and thirsty 
children. 

i. The climax of all this experience will be 
reached in the future resurrection. Therefore 
Christ adds repeatedly in this passage, “I will 
raise him up again at that last day.” Then 
shall we know all that is involved in perfect 
union and fellowship with the person of our 
Lord, as we share both in our body, our spirit, 
and our future glory, all the fulness of His 
life and all the riches of His glory. 


CHAPTER XI 


CHRIST’S DISCOURSES 


( CONTINUED. ) 


The Living Water (John vii.). 


livered at the Feast of Tabernacles. The 

first, on the Living Water, consists of a 
number of broken paragraphs spoken succes- 
sively during the feast, and culminating in the 
striking address delivered on the last day of the 
feast, recorded in 32-38. It might be divided 
into three sections: 

1. The condition of true spiritual knowledge 
(verses 16-18). 

This seems to be intended as an answer to 
their question respecting His wonderful wis- 
dom in view of His obscure origin He then 
tells them the true principle on which the di- 
vine knowledge depends, namely, a right spirit 
and an obedient heart. “If any man will do 
His will he shall know of the doctrine.” He 
seems to imply that this is the reason why He 
Himself has been so divinely taught, because 
His own aim and spirit are true to the Father’s 
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glory (verse 18). But still more must this be 
true of all who hear Him, if they would un- 
derstand His doctrine, which is not to be ap- 
prehended by the mere intellect, but its true 
organ is the heart and the will. The word for 
“will’ here is the strongest in the Greek 
language; literally, it means, “If any man will 
to do His will, He shall know the doctrine.” 
The things of God, especially the deeper truths 
of Christianity, must become living experi- 
ences. God loves us too well to give us more 
light than we will really follow, for it would 
but add the greater condemnation. 

2. Jesus next proceeds to vindicate His own 
conduct in healing the impotent man on the 
Sabbath by citing the case of circumcision, 
which they frequently administered on the 
Sabbath, and yet were held blameless, while 
He is accused of breach of the law by heal- 
ing a sufferer on this day (verses 21-24). 

3. He next bears witness again to His di- 
vine descent and His heavenly origin. Still, 
His enemies listen with exasperation, but so 
great is His hold upon the people that none 
of them dare to touch Him. At length, how- 
ever, the Pharisees are compelled to make some 
show of boldness, and they send a band of 
officers to arrest Him (verses 33-34). 

4. Jesus intimates in these words that He 
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will soon be withdrawn from their midst and 
that many will seek Him in vain; and, indeed, 
never find Him. Perhaps He refers to the 
mournful days which were coming so soon 
to them when, beset by their enemies and by 
the resistless legions of Rome, they should look 
in vain for their Messiah. Perhaps some of 
them even should remember how they had neg- 
lected and mocked His blessed teachings, but 
they should see Him no more, “For whither 
I go ye cannot come.” 

5. His great discourse on the last day of 
the feast. 


THE LIVING WATER 


It is the final Sabbath of the Feast of the 
Tabernacles, and processions of priests are 
carrying the vessels of water from the pool of 
Siloam and pouring it out on the sacred altar. 
Dense crowds fill all the courts, and the inter- 
est of the whole festival is at its height. Sud- 
denly, in the midst of the celebration, Jesus 
lifts up His voice and cries aloud in words 
which, no doubt, run through all the corridors 
and courts, in the ears of thousands, “If any 
man thirst let him come unto Me and drink; 
he that believeth on Me, out of the midst of 
his being shall flow rivers of living water.” 
The allusion to the chief ceremony of the feast 
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was so vivid, and the language so striking, 
while, no doubt, His manner added unutterable 
weight to the entire scene, that the profoundest 
‘ impression was made upon multitudes of the 
hearers, and even the officers who had come to 
take Him were overwhelmed with awe and 
went away, not daring to touch Him. The ad- 
dress itself leads us into spiritual truths as 
deep and precious as the preceding chapter. 
In that Jesus had not only alluded to the feed- 
ing of the five thousand, but also to two of 
the most ancient and venerable types of Juda- 
ism, namely, the Passover, which was being 
observed in Jerusalem, and the manna with 
which the people had been fed in the wilder- 
ness. In the present passage He alludes not 
only to the ceremony just being observed in the 
temple, but also to another of the most ‘sacred 
of the Mosaic types, namely, the smitten rock 
of Horeb, and the flowing water which had 
supplied the thirst of God’s ancient people in 
the wilderness. Thus He dares to attribute 
to Himself two of the most significant of the 
types of their history by claiming to be at once 
the Bread and the Water of Life. But, true 
to the spirit of the New Testament, He car- 
ries the figure farther than Judaism could. 
Here it is not merely received in selfish enjoy- 
ment and blessing, but it is given forth in still 
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larger streams of beneficence to others. The 
same figure had been alluded to in His con- 
versation with the woman of Samaria, but here 
it is much bolder and grander. There, the grace 
of Jesus was presented as the fountain in her 
own heart, but here it is the overflowing floods 
of many rivers pouring out their fulness in 
blessing to the world. 

The evangelist himself has given us the in- 
terpretation, referring as it does to the Holy 
Spirit as He was to be poured out upon the 
disciples at Pentecost and to become hence- 
forth the impulse of Christian life, and the 
separation and power of consecrated service. 
He adds that the Holy Ghost was not yet 
given, or, literally, was not yet, because that 
Jesus was not yet glorified. It was necessary 
that the work of the Son should be finished on 
earth and He glorified at the Father’s right 
hand before His divine Successor could come 
to administer the next stage of the kingdom 
of God. We may, therefore, believe that un- 
der the ancient dispensation and even during 
the life of Christ the Holy Ghost was not 
imparted to the people of God in His personal 
fulness as He has been since Christ’s ascension. 
There is a solemn personal lesson for every one 
of us in the expression here used; not only 
was it true dispensationally, but it must ever 


oF 


Christ’s Discourses 235 


be true individually. “The Holy Ghost will 
not be given until Jesus is fully glorified.” He 
comes still when Christ is fully exalted and all 
‘is laid at His feet, and He comes not to exalt 
us, or witness to us, but to glorify still Jesus 
only in our lives and services. , 


JESUS THE LIGHT 


Jesus the Light of the World (John viii. 
122 tab): 

Another beautiful custom connected with the 
Feast of Tabernacles is referred to in this dis- 
course, namely, the hanging up of brilliant 
lamps in the Court of the Women. Pointing, 
perhaps, to these, Jesus exclaims, “I am the 
Light of the world. He that believeth me 
shall not walk in darkness, but shall have the 
light of life.’ There may also have been an 
allusion to another Old Testament type, name- 
ly, the Pillar of Fire which led ancient Israel 
in the wilderness, thus connecting Christ with 
the whole system of Mosaic types, the man- 
na in the wilderness, the rock in Horeb, and 
the guiding presence of the cloud and Shek- 
inah. 

1. Christ is the Light of life; not merely a 
teacher of truth in the abstract, but a practical 
and personal guide. The light He gives is the 
light of life, that is, light that men can live 
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by, shining on the path of duty, perplexity and 
trial, illuminating and cheering every step of 
Christian life. It can only be enjoyed by him 
who follows Christ. The essential condition 
is humble obedience. And the reason they 
could not understand it was because they were 
not willing to submit themselves to His will 
and direction. 

2. It is divine light authorized by the wit- 
ness of heaven and shed forth by One who has 
Himself come down from heaven and knows 
all worlds, and all the possibilities of exist- 
ence, and all the secrets of time and eternity 
(verses 14-19). 

3. It is indispensable light, and without it 
they must perish in their sins (verses 21-24). 

4. It is light which they themselves shall 
yet recognize as true, but too late to be of 
any avail for them. After they have rejected 
Him and wrecked themselves, they shall see 
their fatal error. Perhaps He intimates that 
some of them shall even then believe on Him 
(verse 28). 


LIBERTY 


5. It is light that leads to liberty and holiness 


(verses 41-47). 
They are the slaves of a master whom they 
are not willing to acknowledge, and the sub- 
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jects of a bondage more bitter than that of 
Egypt. “Whosoever committeth sin is the 
servant of sin.” They are bound by its fet- 
ters, and notwithstanding all their claims of 
descent from Abraham, they are not only the 
captives, but the very children of Satan. But 
He is the great Liberator as well as the Light 
of the world, and if they will believe the truth 
which He brings and enter into the Sonship 
which he offers to share with them, they shall 
become free from the power of guilt and sin, 
and rise to all the dignity of His own Sonship, 
and all the privileges of the free-born children 
of God. Hence, the apostle says to those who 
receive Him, “Therefore thou art no more a 
servant, but a son, and God hath sent forth 
the Spirit of His Son in your hearts crying, 
Abba, Father.” True spiritual freedom 
springs from the belief of the truth and per- 
sonal union with the Son of God. To believe 
God’s promises saves us from the conscious- 
ness of guilt and brings us into the power of 
full salvation. But this full salvation in- 
volves the indwelling presence and life of 
Christ Himself in our heart, as the divine and 
overcoming power that breaks the bonds of 
evil. “The law of the spirit of life in Christ 
Jesus makes us free from the law of sin and 
death.” A mere abstract faith, therefore, is not 
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enough ; there must be a living fellowship with 
Christ; therefore, He says to the new converts 
who have accepted His word, “If ye con- 
tinue in my word then are ye my disciples in- 
deed, and ye shall know the truth, and the 
truth shall make you free.” If the Son shall 
make you free, ye shall be free indeed.” Is 
there any soul under the bondage of guilt? 
The remedy is Christ’s blessed word of re- 
demption and forgiveness. “He that heareth 
my word and believe on Him that sent Me 
hath everlasting life, and shall never come 
into judgment, but is passed from death unto 
life.” Is there any soul under the power of 
sin? The same word waits to emancipate 
the soul, if it will but believe it, and step forth 
upon it. “Now are ye clean, through the 
word that I have spoken unto you.” Is there 
any soul bound by physical evil and suffering? 
only let it believe His gracious word, that He 
has come to bear our sicknesses and carry our 
infirmities, and it has the strong and immov- 
able resting-place for a faith that can claim 
all needed strength and deliverance. Is there 
any soul oppressed by Satan’s temptations? 
All it needs is to know the truth that it is free, 
and that he is a conquered foe, and to stand 
upon the glorious promise, “He hath spoiled 
principalities and powers,” “thou shalt tread 
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upon the lion and the adder,” and lo! it steps 
out into victory and claims its full redemption 
rights. During the American war some 
of the slaves were held by their former 
masters for many months after the Emanci- 
pation Proclamation had _ been _ issued, 
and the poor captives were helpless and 
hopeless in their ignorance of their new 
freedom ; but when the message reached them 
they knew the truth, and the truth made 
them free. And they arose at once to claim 
their lawful rights under the President’s de- 
cree. So the Gospel is the divine proclama- 
tion of emancipation, and all men may claim 
it for themselves and enter into the fulness 
of their liberty. But not only have they the 
decree of liberty, but also the living power of 
the Son Himself, as the Captain of their sal- 
vation, to lead them into their freedom, and 
conquer for them all the power that would re- 
sist their emancipation. Therefore, He adds, 
“Tf the Son shall make you free, ye shall be 
free indeed.” 


LIGHT IN THE VALLEY 


6. Light in the valley of the shadow of 
death (verses 51-55). 

Not only does this glorious light lead us 
forth from our captivity, as the pillar of cloud 
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and fire led Israel out of Egypt, but it also goes 
down before us as the ark went through the 
Jordan into the valley and shadow of death. 
“Tf a man keep my sayings, he shall never see 
death.” This does not mean that the act and 
effect of mortality shall never touch his life, but 
that his spiritual consciousness shall be lifted 
above it, and that, though the body may sink, 
and the eyes of our dearest friends may see 
what seems to be death, yet the triumphant 
spirit shall be carried above it, and so enwrapt 
with the presence of Christ and the conscious- 
ness of His enfolding life and indwelling joy 
that there shall be no real consciousness of 
death, and the victorious spirit shall pass 
through without a shadow into the intenser, 
purer and more delightful joys of the heavenly 
world without a moment’s interruption of its 
conscious life and perfect felicity. Has this 
not often been witnessed as the last experience 
of God’s departing saints? Standing on the 
very brink of two worlds, they have whispered 
back to all around them, ‘There is no river 
here; it is light and joy.” There was indeed 
no death. 

7. The light.of past ages, and ancient saints 
and prophets (verse 56). 

“Your father Abraham rejoiced to see my 
day, and he saw it and was glad.” This was 
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the light that shone in the lamps of fire that 
passed through Abraham’s vision on the night 
of sacrifice. This was the light which rose on 
the altar of Mt. Moriah when Isaac was given 
back to his arms from the funeral pile. This 
was the light that shone above the midnight 
stars in the promise of the everlasting cove- 
nant and the future Seed; the Light of Ages. 


LIGHT 


8. The light of spiritual vision (chapter ix). 

The connection of this chapter is uncertain. 
The sense seems to link with the 8th chapter 
which we have just been considering, but many 
judicious interpreters consider it really a part 
of chapter x., and spoken at the Feast of 
Dedication, a few months later. The passage 
(John x. 22), they think, points back to the 
whole preceding section, and not merely to 
the verses that immediately follow. If this 
were so there would be a double allusion in 
the figure of light still employed; not only to 
the healing of the blind man and the previous 
discourse about light, but also to the name 
often given to this feast as the Feast of Lights. 
One part of this imposing ceremony consisted 
of the suspension of burning lamps from day 
to day in the temple, in celebration of its deliv- 
erance from the abominations of Antiochus. 
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On the other hand it seems more natural to 
connect the miracle of the closing words of 
John IX. with the discourse of John VIII. 
respecting light. Without determining, there- 
fore, the question of historical connection, we 
shall be guided by the spiritual significance of 
the two chapters and treat them as one dis- 
course. 

The lesson in the ninth chapter seems the 
true sequel and close to the previous address. 
It leads us up to the very highest aspect of 
light, as bringing, not only external illumina- 
tion, but what is more important, the power to 
receive it, and the internal vision, which brings 
sight as well as light. What is the use of a 
thousand suns, or a million lamps, to a poor 
blind beggar? Therefore this is the true cli- 
max of His previous teaching. The Lord 
heals this poor blind man somewhere near the 
temple gates, and then makes him an object 
lesson of deeper spiritual teaching, adding as 
He performs the miracle, “Neither hath this 
man sinned, nor his parents, but that the works 
of God might be made manifest in him; I must 
work the works of Him that sent Me while it 
is day; the night cometh when no man can 
work. As long as I am in the world I am the 
Light of the world.” The subject of this 
miracle received something better than even 
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his sight, for we find him springing into the 
freedom and boldness of a very beautiful faith, 
standing up in manly vindication of Christ be- 
fore all the scorn and sarcasm of the Jewish 
rulers, and suffering even excommunication at 
last rather than compromise his testimony. Je- 
sus comes to him in the hour of his expulsion 
and reveals Himself in His higher character as 
the Son of God; and the true heart that has fol- 
lowed the light that was previously given still 
follows Him, and comes into all the blessed- 
ness of the life of faith. Jesus closes the 
chapter with a solemn reference to the readi- 
ness of the blind man to receive the light, in 
contrast with the wilful self-conceit and blind- 
ness of the Pharisees, who, claiming that they 
had the light, remained in darkness, while this 
simple-hearted beggar, by taking the place of 
blindness and helplessness, had entered into 
all the fulness of the light of God. The first 
condition, therefore, of spiritual vision is to 
see our blindness and the insufficiency of nat- 
ural light and wisdom to bring us into the 
knowledge of God. This is the deeper teach- 
ing of the apostles. This was the lesson which 
Jewish pride and Jewish wisdom constantly 
stumbled at in later years, and which is hiding 
from modern culture the truth as it is in Jesus. 
“The natural man perceiveth not the things 
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of the Spirit of God, neither can he know them, 
for they are spiritually discerned.” A brilliant 
intellect is as helpless to know Jesus and the 
Gospel without the special illumination of the 
Holy Ghost as the musical faculty is helpless 
to study mathematics, or the mathematical 
faculty unable to write the Iliad of Homer, or 
the Odes of Horace. We must have the mind 
of Christ even to understand the thoughts and 
words whicli Christ has spoken. 


CHAPTER XII 


CHRIST’S DISCOURSES. 
(CONTINUED. ) 
The Door and the Shepherd (John x.). 


HIS discourse was delivered at Jerusalem 
T during the Feast of Dedication. As we 

have already noticed, there is some uncer- 
tainty about the twenty-second verse as to 
whether it looks backward or forward to the 
discourse which precedes, or that which follows 
or includes both. For our present purpose, 
however, as both sections of the discourse refer 
to the one theme, thus making it ethically but 
one address, we shall treat it as one discourse. 
There is an evident allusion implied in the 
figure to the conduct of the Jewish rulers, and 
their blindness, selfishness, harshness and cru- 
elty as false guardians of the flock of God 
which had been intrusted to their keeping, 
more especially to their harsh treatment of the 
blind man, whom they had just expelled from 
the synagogue for being true to his conscience 
and the Saviour. They had proved themselves 
to be false shepherds, and in contrast with 
them the Lord now assumes the beautiful title 
and character which the Old Testament types 
and prophecies had made so familiar in con- 
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nection with the hope of the Messiah, and con- 
trasts the Good Shepherd with the selfish hire- 
lings and the thieves and robbers who had 
usurped the place of shepherds in the flock of 
God, and who so shamefully abused their trust 
and imposed upon the helpless flock. There 
are three divisions in the discourse around 
which the various thoughts may be clustered. 

1. The Door (verse 7). 

2. The Shepherd (verse 2). 

3. The Sheep (verses 14-15). 

Let us keep clearly before our minds the 
two distinct figures running through this dis- 
course, and then all the symbolism will become 
plain. These are the fold and the flock. 

With reference to the fold, Christ is the 
Door; with reference to the flock, He is the 
Shepherd. There is a mis-translation in the 
sixteenth verse of our revised version, which 
tencs to confuse the figure and also mislead in 
the deeper spiritual teaching. The true mean- 
ing is, “Other sheep I have which are not of 
this fold. Them also must I bring, and there 
shall be,” not one fold, but “one flock.” There 
may be many folds, that is, many branches of 
the visible church among agencies for the nur- 
ture of Christians but there is only one flock. 

1. The Door. 
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This figure had been used in the symbolism 
of the tabernacle to denote the curtains by 
which the priests had access to the Holy Place, 
which was a type of our fellowship with the 
Lord, and our place of spiritual privilege and 
blessing. The simple and fundamental idea 
is, that Christ is the only way of access, both 
into the church and the kingdom. The church 
is not the door of Christ, but Christ is the 
door of the church, and also of salvation in its 
every stage, and its full and final consumma- 
tion. He is the door of pardon, of holiness, 
of access and communion with God; of prayer, 
of power, of service, and of heaven. He is 
an open door for all who will enter in, and yet 
He is a closed door, shutting His people in so 
that they shall never perish, nor shall any 
pluck them out of His hand. And He is a 
personal door; not our states or acts, not any 
ceremony, form, or external condition, but 
union with Himself admits us to all the privi- 
leges and immunities of the flock. The one 
condition of salvation is union with Jesus 
Christ. This is the simplicity and glory of 
Christianity. It has but one door, and the 
test of all false teachers and false ways is 
simply this, that they climb up some other 
way. The touch-stone of Christianity is the 
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name of Jesus, and its glory His person and 
His cross. 

2. The Shepherd. 

This figure had been invested with peculiar 
beauty and sacredness in the Psalms of David 
and the prophetic visions of Ezekiel, and pos- 
sessed a certain divine character which no 
mere human teacher would ever have dared to 
assume. Christ’s application to Himself of the 
figure is a virtual claim of divinity. Twice, 
already, among His parables had He used this 
beautiful symbol of His own seeking love. 
He now applies it, not so much to the seeking 
of the lost, as to the care and nurture of the 
flock. 

Five things are attributed to the Good Shep- 
herd: 

a. He loves, and suffers for His flock. The 
Good Shepherd giveth His life for His flock. 
The hireling makes no sacrifice, but seeks only 
his own interest and safety. The Good Shep- 
herd suffers, and even sacrifices His life for 
His own (verses 11, 15,17). “The Good Shep- 
herd giveth His life for the sheep, but he that 
is a hireling, and not the shepherd, whose own 
the sheep are not, seeth the wolf coming and 
leaveth the sheep and fleeth, and the wolf 
catcheth them and scattereth the sheep. The 
hireling fleeth because he is a hireling and 
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careth not for the sheep.” “I lay down my life 
for the sheep; no man taketh it from Me, but I 
lay it down of myself: I have power to lay it 
down, and I have power to take it again.” 
Thus did He anticipate and prepare His dis- 
ciples for His approaching death; and thus, 
voluntarily, did He look forward to it Him- 
self, as a willing sacrifice of love. 

b. He knows His flock personally and calls 
them by name (verses 2-14). 

“He calleth His own sheep by name.” “I 
am the Good Shepherd and know my sheep 
and am known of mine.” The Oriental shep- 
herd is personally acquainted with each mem- 
ber of his flock. How beautifully Nathan 
describes this intimacy in II Sam. xii. 3. The 
poor man had nothing save one little ewe lamb 
which he had brought up and nourished); it 
grew up together with him and with his chil- 
dren, it did eat of his own meat, and drank of 
his own cup, and lay in his bosom, and was 
unto him as a daughter. Thus Jesus owns 
His sheep; for each of us He has a personal 
love and a personal voice, and, as the mother 
gives her whole heart to each of her children, 
although she may have many, so He loves us 
individually and perfectly. Thus, to His weep- 
ing disciple in the garden did He come on the 
resurrection morning, calling her by her own 
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name. Thus did He adapt himself to the 
different temperaments of Martha and Mary, 
and thus each of us has learned to know Him. 
The voice is different from the written word; 
He speaks to us all in the latter, but to each 
of us He has besides a living voice which we 
may know and follow. It is the revealing of 
His person and love to the heart. 

c. He leads His flock (verses 3-4). 

“He calleth His own sheep by name, and 
leadeth them out, and a stranger will they not 
follow, but will flee from him, for they know 
not the voice of strangers. And when He put- 
teth forth His own sheep He goeth before 
them, and His sheep follow Him for they 
know His voice.” He does not merely lead 
them by His command, but He precedes them 
in person. There is not a step of the difficult 
pathway which they must go but He has al- 
ready gone before them all the way. There 
is not a hard place still where He pushes them 
out in advance but they may always hear His 
voice in front saying, “Arise, let us go hence.” 
The personal companionship of Christ, and 
His direct and conscious guidance in every 
step of our pathway, is the most certain and 
delightful fact of Christian experience. 

d. He feeds them, supplying all their needs 
and leading them into the fulness of His grace 
(verses 9-10). 
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“By me if any man enter in, he shall be 
saved, and shall go in and out, and find pas- 
ture.’ “I am come that they might have life, 
and that they might have it more abundantly.” 
“He maketh me to lie down in green pas- 
tures, He leadeth me by the waters of rest.” 
His word and its precious promises, His Holy 
Spirit, His tender consolation, His public ordi- 
nances, and all their blessed fellowship, in- 
struction and inspiration ; these are the pas- 
tures of His love and bounty, in which we find 
not only life, but the life more abundantly. 

e. He keeps them, guards them, defends 
them, and will never let them fall from His 
hands or be lost from His flock (verses 28-29). 

“T give unto them eternal life; and they shall 
never perish, neither shall any man pluck them 
out of my hand.” “My Father, which gave 
them to me, is greater than all, and no man 
shall be able to pluck them out of my Father’s 
hand.” Locked in the double clasp of the 
Father and of the Son, the trusting soul is safe 
forever, if it only heeds this simple condition, 
“My sheep hear My voiceand they follow Me.” 
There is a cast-iron way of stating the doctrine 
of the saint’s security which would seem to 
sanction rash and unholy confidence. God’s 
word is never spoken in a one-sided manner, 
so as to encourage confidence in any course of 
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disobedience and sin; but for those who have 
fled for refuge to the hope set before us, and 
are humbly abiding in Him, there is indeed 
strong consolation, and a hope which is an 
anchor of the soul, both sure and steadfast, 
and which entereth into that within the vail. 

3. The flock. 

a. They hear His voice (verses 3-27). 

The sheep hear His voice. “My sheep hear 
my voice.” “Ye believe not, because ye are not 
of my sheep, as I said unto you.” This is the 
mark of true sheep, they hearken to the shep- 
herd’s voice, and are willing to be led and 
taught. This hearkening spirit, both through 
the Old Testament and the New, is the very 
secret of the Lord, and the mark of His spir- 
itual followers. 

b. They follow the Shepherd (verses 4, 5, 
27). : 

The sheep follow Him for they know His 
voice. “My sheep hear my voice and they 
follow me.” This expression includes the 
whole life of humble and holy obedience to the 
commandments and leadings of the Lord. It 
implies His personal presence and leadership. 
We do not have to walk alone, but He goes be- 
fore. It makes the way easy to have only to 
follow. This was the first word to the disci- 
ples in the first chapter of John, and this was 
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the last word to Peter in the twenty-first, “Fol- 
low thou me.” 

c. They know Him (verses 4, 14, 15). 

The sheep follow Him for they know His 
voice, and a stranger will they not follow, for 
they know not the voice of strangers. “I know 
my sheep and am known of mine, as the Father 
knoweth Me, and as I know the Father’; that 
is, we know the Shepherd as He knows the 
Father. Our personal intimacy with Jesus is 
the same as His with His Father in heaven. 

The translation of the fifteenth verse ob- 
scures this thought a little, and it ought to 
read, “I am known of mine as the Father 
knoweth Me and as I know the Father.” These 
thoughts lead us into depths and heights which, 
as yet, His disciples could not understand. 
We do not wonder therefore to read in 
the sixth verse, “This parable Jesus spake unto 
them, but they understood not what things 
they were that He spake unto them.” But the 
time came when the same apostle John could 
use that word know with even a deeper ful- 
ness than this chapter anywhere expresses, and 
say of the flock: “Ye have known Him that 
is from the beginning, ye have an unction from 
the Holy One and know all things.” “We 
know that we are of the truth, and shall assure 
our hearts before Him.” “We know that He 
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abideth in us by the Spirit which He hath 
given us;” “We have known and believed the 
love which God hath to us;’ “We know we 
have passed from death unto life ;” “We know 
that we have the petitions that we desired of 
Him;” “We know that we are of God, and the 
whole world live in wickedness ;” ‘“We know 
that the Son of God hath come, and hath given 
us an understanding that we may know Him 
that is true and we are in Him that is true, even 
in His Son Jesus Christ. This is the true God 
and eternal life.” This discourse has refer- 
ence not only to the individual believer, but 
also to the entire flock, and contains a beau- 
tiful reference to the time when its scattered 
fragments shall be all united, Jew and Gentile, 
out of every nation, and class, and age of 
time, “andi there shall be one flock and one 
Shepherd,” “And the Lamb, which is in the 
midst of the throne, shall feed them, and lead 
them unto living fountains of water, and God 
shall wipe away all tears from their eyes.” 
This beautiful discourse, instead of touch- 
ing the hearts of His enemies, only stung them 
to fiercer exasperations, and was followed by 
a malignant attack upon Him and an attempt 
to stone Him in the temple, from which He 
escaped through the same supernatural pow- 
er by which He had already evaded their fury 
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more than once, and departed from Jerusalem 
to Perea for the last stage of His Jewish 
ministry. 


THE GLORY OF THE Cross (John xii. 20-36). 


The occasion of this discourse was the ar- 
rival of certain Greeks who had come to attend 
the feast of the Passover, to ask for an intro- 
duction to Jesus through Philip. They may 
have had some slight acquaintance with him, 
or he may have had, perhaps, some Gentile 
blood in him. Philip consults with Andrew, 
and then together they go to the Master and 
tell Him of the request. It seems to make a 
profound impression upon His heart, and 
doubtless He sees in it the type and beginning 
of the conversion of the Gentiles, through the 
Gospel, which the Christian age is soon to 
usher in. The innumerable multitudes who 
are to follow in their train passed before Him 
in vision. Perhaps the prospect of these ran- 
somed millions, saved through His suffering 
and death, lifts His spirit into exulting joy, 
even under the immediate shadow of the cross 
itself, and He exclaims, “The hour is come 
that the Son of Man should be glorified.” He 
then proceeds, in profound and beautiful lan- 
guage, to unfold the great principle of death 
and resurrection, of which His life was to be 
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the greatest expression. First, He traces it 
even in the laws of nature, and then applies 
it both to His disciples and to Himself. 


THE CORN OF WHEAT 


1. The principle of death and resurrection 
in the natural world: “Except a corn of wheat 
fall into the ground and die, it abideth alone, 
but if it die, it bringeth forth much fruit.” 
This is the law of natural life. We see it in 
the decay of winter and revival of spring; we 
see it in the chrysalis and in the butterfly; we 
see it in the bulb of autumn and the lily of 
spring; we see it in the buried seed and the 
harvest resurrection. 


Life, evermore, is fed by death, 
And joy, by agony, 

And that a rose may breathe its breath 
Something must die. 


DEATH AND RESURRECTION 


2. The application of this principle to all 
discipleship. “He that loveth his life shall 
lose it, and he that hateth his life in this world 
shall keep it unto life eternal.” Every fol- 
lower of the Master must be willing to rise to 
life and kingliness by way of the cross, by 
the death of self, and the portals of suffering. 
The word “life,” here, is expressed by two 
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Greek terms having quite a different sense. 
The first means our lower life; the second, our 
higher and divine life. He that loveth the 
former shall lose the latter, but he that yields 
it for the higher shall gain the life eternal. 
The first might be translated “‘soul’’; it is the 
Greek “Psyche.” He that loveth his own 
soul shall lose it, he that hateth it shall keep 
it unto life eternal. 

Not only must Christian life be animated by 
the spirit of self-sacrifice, but it must really 
begin in the renunciation and death of self 
in its very germ, in the surrender of our nat- 
ural self to Jesus, and the reception of the new 
resurrection life in fellowship with Him; of 
which we can say, “I have been crucified with 
Christ, nevertheless, I live, yet not I, but 
Christ liveth in me.” Not only must it have 
its source in this great principle, but it must, 
all the way, enter into fellowship with Christ’s 
sufferings. “If any man serve Me, let him 
follow Me, and where I am there also shall my 
servant be.” But the cross is not forever; 
there is a glorious and everlasting reversion. 
“Tf any man serve Me, him will my Father 
honor” ; if we die, we shall also live with Him; 
if we suffer, we shall also reign with Him; 
and the sufferings of this present time are not 
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worthy to be compared with the glory which 
shall be revealed in us. 


CHRIST’S CROSS 
3. The application of this principle to Him- 
self, 

He, too, must bear the cross in all its ter- 
rible reality ; and for a moment, as the realiza- 
tion of it touches His sensitive spirit, He 
shrinks from the awful vision and cries, “Now 
is my soul troubled, and what shall I say? 
Father, save me from this hour.” It was 
the instinctive recoil of His humanity from 
the cup of trembling; it was the foretaste of 
Gethsemane, as that was the foretaste of Cal- 
vary. But it was only a moment’s recoil, nor 
was it really accepted by His consecrated will; 
instantly He answers His own cry, “For this 
cause came I unto this hour. Father, glorify 
thy name.” And His holy will is still immac- 
ulately held on the altar of sacrifice in a very 
real sense. It is with Him the hour of sac- 
rifice and death. There are moments when 
we live over in the soul all the history of com- 
ing hours of anguish, and this was such a 
moment. But immediately the shadow is illu- 
mined by the glory beyond. 

a. First, we have the Father’s witness to 
His sacrifice by an audible voice from heaven 
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in response to His prayer, proclaiming, “I 
have both glorified it and I will glorify it 
again.” This is the highest glory of the 
cross, that it honors the Father and glorifies 
His name. It is the sublimest exhibition of 
His justice, holiness, wisdom and love, and the 
one offering which satisfies His heart with the 
perfect obedience of His beloved Son, and the 
all-sufficient ransom for a lost and guilty 
world. 

In these Greeks He saw the prototypes of 
the world’s coming myriads, as they have been 
coming, and shall still come to Him for sal- 
vation; until, at length, an innumerable com- 
pany that no man can number, out of all na- 
tions, and kindreds, and people, and tongues, 
shall gather around the throne, and before the 
Lamb, clothed with white robes, and palms in 
their hands, shouting, “Salvation to Him that 
sitteth upon the throne, and to the Lamb.” 

b. The cross is also the judgment of this 
world (verse 31). 

“Now,” He cries, “is the judgment of this 
world;” not only was it the hour when the 
world was revealed in the deepest and darkest 
element of its wickedness and hatred toward 
God, but it was literally the hour when, in the 
person of the Substitute, the judgment of heav- 
en was really passed upon sinful men. 
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And for all who accept the atonement of Jesus 
the day of judgment is really passed, so far 
as their former sins are concerned, and the 
Lord Jesus Himself declares of them that 
“They shall not come into judgment, but have 
passed from death until life.” 

c. It is also the way of assured victory over 
Satan. 

This is another of the glories of the cross, 
that through death it has destroyed him that 
had the power of death, that is the devil. The 
very act by which he sought to destroy the 
Redeemer and the hopes of men has ruined 
the foundations of his kingdom and sealed his 
everlasting fate. Never did Satan do a rash- 
er deed than when he incited Judas and Pilate 
to crucify the Son of God. By His death Je- 
sus has spoiled principalities and powers and 
made a show of them openly, triumphing over 
them in His cross. The strong figure of the 
apostle implies that Satan has been hung up 
as a scarecrow on the cross of Calvary, with 
his head pierced with the nails of crucifixion. 
We all may know henceforth that he is a slain 
and conquered foe. 

4. The crowning glory of the cross is its 
attractive power to draw all men unto Jesus 
for salvation. 

This was the meaning of His joyful cry, “If 
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I be lifted up from the earth I will draw all 
men unto me.” The lifting up referred, pri- 
marily, to His crucifixion, but also might in- 
clude His resurrection, and His exhibition in 
the preaching of the gospel, for it is only as 
we lift up a crucified and risen Saviour that 
we shall ever be honored to draw men unto 
Him. 

Soon after this beautiful discourse Jesus 
withdrew Himself from the people, hiding 
Himself, as it is expressed, from them, and 
adding the solemnly tender warning, “Yet a 
little while the light is with you; walk while ye 
have the light, lest darkness come upon you, 
for he that walketh in darkness knoweth not 
whither he goeth. While ye have the light, 
believe in the light, that ye may be the chil- 
dren of light.” And to those who believed 
on Him in secret and were afraid to confess 
because of others He gave this parting ad- 
monition, ‘“He that believeth on me believeth 
not on me, but on Him that sent me.” “He 
that rejecteth me and receiveth not my words 
hath One that judgeth him: the word that I 
have spoken, the same shall judge him in the 
last day. For I have not spoken of myself; 
but the Father which sent me, he gave Me a 
commandment what I should say and what I 
should speak. And I know that His com- 
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mandment is life everlasting: whatsoever I 
speak, therefore, even as the Father said unto 
me, so I speak.” This solemn thought was 
enough to lift them above all the thought and 
fears of men. They were dealing with the 
Son of God, with the word of God, with the 
issues of judgment; they were receiving not 
only the wisdom of a man and the kind and 
Christian words of a divine messenger, but the 
commandment of the Father, and a decisive 
message on the acceptance of which their eter- 
nal destiny should be settled before the throne. 
The offer of salvation comes to us not merely 
as a well-meaning opportunity, but as an au- 
thoritative command. God commands us to 
receive life everlasting. The law of faith is 
the test now of judgment and destiny, and in 
the day of His coming there shall be two class- 
es, described in the earlier verses of this gos- 
pel by the solemn words, “He that believeth 
on the Son is not condemned, but he that be- 
lieveth not is condemned already, and shall 
not see life, but the wrath of God abideth in 
Him” (John xii. 44-50; iii. 18-36). 


CHAPTER XIII 


CHRIST’S DISCOURSES 
(CONTINUED. ) 


PARTING WORDS 


Parting words of Jesus to His Own Disciples 
at the table (John xiii. 12, to xvi. 31). 


sat at the table in the upper room. It is 

naturally divided into six sections by the 
six questions to Him; each contains His an- 
swer. 


Tie entire discourse'was given while they 


CHRIST'S QUESTION 


1. His own question to the disciples (verse 
12), “Know ye what I have done to you?” 

The answer to this contains His beautiful 
teachings concerning humility and brotherly 
love, as expressed in the example He had just 
set them by washing their feet. “If I then, 
your Lord and Master, have washed your feet, 
ye also ought to wash one another’s feet, for 
I have given you an example that ye should 
do as Ihave done. Verily, verily, the servant 
is not greater than his Lord, neither He that 
is sent greater than He that sent Him. If 
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ye know these things, happy are ye if ye do 
them.” 
JOHN’S QUESTION 


2. The question of John (verse 25), “Lord, 
who is it?” 

This question refers to the betrayer, and 
Jesus answers it by giving the sign to Judas, 
and so addressing ‘him that the betrayer is 
forced to withdraw from the presence of the 
Master and the disciples. This is what Jesus 
desired before speaking His words of tender 
and confidential farewell. He could not bear 
the pressure of this hideous consciousness of 
treachery and evil, and yet He did it so ten- 
derly that the act was Judas’ own. His depar- 
parture is followed by a solemn and emphatic 
declaration, suggested by what He knows of 
the dark purpose of tthe traitor: ‘Now is the 
Son of man glorified, and God is glorified in 
Him.” He does not say now is the Son of 
mian crucified, but above all the shame and 
anguish of the cross He sees the spanning 
rainbow of the glory it will bring to His 
Father, and the subsequent recompense which 
it is also to bring to Him, for He adds, “Tf 
God be glorified in Him, God shall also glorify 
Him.” Then there falls upon His loving heart 
the shadow of the separation which it is to in- 
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volve for His beloved disciples, ‘Yet a little 
while am I with you, whither I go ye cannot 
come.” But this separation is to bind them 
closer ‘to each other, and bring them that bless- 
ing which will be next to His own presence 
and love: the bond of brotherly love. And so, 
in this way, the new commandment of Chris- 
tianity is instituted and promulgated. “A new 
commandment I give unto you, that ye love 
one another,” not, as the old law expressed, as 
you love yourselves, but ‘‘as I have loved you.” 
This is indeed the divine principle of Christian- 
ity, and was, by the admission of its enemies, 
among the divinest causes of its successful pro- 
gress in the early centuries. It is not a natural 
affection, based on congenial affinities and 
qualities, but born of the Holy Spirit, imparted 
from the heart of Jesus, and measured only by 
His own measureless love. 


PETER’S QUESTION 


3. The question of Peter, “Lord, whither 
goest thou? and why cannot I follow thee 
now ?” 

The first answer Jesus gave was an assur- 
ance to the impulsive disciple that he shall yet 
follow Him whither He goes, which must 
have been a comfort in view of all the words 
and experiences that followed. The next reply 
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is a solemn intimation of his own great sin, 
which must have fallen like a shock of un- 
utterable, and perhaps of long continued 
silence on the little group. “Verily, verily I 
say unto you the cock shall not crow till thou 
hast denied me thrice.” 

The effect of these three tremendous an- 
nouncements, that one.should betray Him, an- 
other, even His boldest follower, deny Him, 
and He Himself soon pass out of sight where 
they cannot even follow Him, we can easily 
believe was a shock of intense distress, and 
almost complete prostration to the little band 
of disciples. Dark shadows must have gath- 
ered on their faces, and perhaps their eyes 
were filled with tears of anxious grief. 
It was then that the Master spoke again and 
uttered those sweetest words of consolation 
perhaps ever expressed by Him, in which He 
most fully answers Peter’s question, “Whither 
goest thou?” “Let not your heart be troubled, 
believe in God, believe also in Me; in My 
Father’s house are many mansions; if it were 
not so I would have told you, I go to prepare 
a place for you, I will come again and receive 
you to myself, that where I am, there ye may 
be also; and whither I go ye know, and the 
way ye know.” 

a. He comforts their hearts by sympathy, 
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with the words, “Let not your hearts be 
troubled ;’ and the tone in which they were 
doubtless uttered was meant to cheer them by 
the very tenderness of His love and sympathy 
for them, even before He spake a single word 
of faith or hope, and still that loving sympathy 
is throbbing in His heart towards every one 
of His troubled children. He would shield us 
from our heart troubles and pillow our heads 
upon His gentle bosom. If the heart can but 
rise above its troubles they will not over- 
whelm us, even as the billows of the ocean 
cannot submerge the struggling ship, so long 
as the hatchways are closed and the water does 
not enter the hold. Christ, and Christ alone, 
can keep the heart victorious and still in the 
wildest conflict. 

b. He comforts them by encouraging their 
faith, “Believe in God,” He says, “believe also 
in Me.” It is not, ye believe in God, but a com- 
mand. Over against every difficult place let 
us write the words, “but God.” Let us re- 
member that we have a divine Protector and 
Shield, but let us also add to the transcendent 
thought of God, this sweet thought of Jesus, 
“Believe also in Me.” Let us clothe His sweet- 
ness with the divine omnipotence, and let us 
color the divine omnipotence with the soft 
light of His love. This is the Lamb in the 
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midst of the throne, the gentleness in the midst 
of the Almightiness. “Believe also in Me.” 
Faith is the true source of abiding comfort. 
Sympathy alone is not enough, we must aiso 
trust. And the first resting place of our trust 
is His person. ‘Believe in God.” Then He 
adds the following words to lift their faith to 
the throne where He is about to ascend and 
the work on which He is immediately to enter 
in their behalf, “I go to prepare a place for 
you.” Faith not only rests upon the person of 
Christ, but also loves to dwell upon the place 
where IIe has gone, the right hand of God, and 
the work which He is doing, representing us 
and preparing our future home. And once 
more He reveals the way by which they are 
still to have communion with Him even in His 
absence and in a little while to rise to meet 
Him. “Whither I go ye know, and the way 
ye know.” It is not enough to know that He 
is there, and there for us, but we also need to 
know how we may communicate with Him 
and ultimately follow Him. This, too, He says, 
we know. And a little later He tells them it is 
He Himself. Faith thus rests upon Jesus, the 
way of access to God, and if we will only thus 
believe, our hearts will never be troubled. 

c. He comforts them not only by faith, but 
also by hope. 
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He intimates first that He Himself is com- 
ing again for them in a little while. This is 
the church’s chief hope, oft obscure and even 
forgotten, but her one supreme consolation, 
the coming of her Lord. “I will come again 
and receive you unto myself.” This is not 
death, but the brighter, better hope of His own 
personal return. 

d. He gives them a glimpse of the glory that 
awaits them at His coming, and speaks of the 
mansions, and the Father’s house, and the 
place prepared. 

All this is suggested by the figure of the 
Father’s house, the metropolis of this magnifi- 
cent universe, the mansions with which His 
infinite power and glory will adorn that celes- 
tial city, and the preparation which His loving 
hands are about to give to their future’ home. 
We may be assured there will be nothing want- 
ing which thoughtful love could plan, and all 
this may well suggest a vision of glory and 
happiness which should dry their tears and fill 
their hearts with hope and consolation. There 
is still another thought suggested by the word 
“many,” which hints at the happy reunion 
which His coming will bring, with the many 
that are linked with their affections and hopes. 
It shall not be a solitary grandeur, but a 
restoration of broken ties, and a healing of 
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broken hearts in everlasting love. And there 
is a still finer hint in one sentence, which sug- 
gests an inexpressible meaning of comfort, 
“Tf it were not so I would have told you.” 
But how much this covers; hopes that we 
scarcely dare to utter, but still feel that He 
has not forgotten, and a whole world of un- 
revealed and unutterable satisfactions, which 
our bursting hearts cannot regulate. 


THOMAS’S QUESTION 


4. The question of Thomas (verses 5-7). 

“Lord, we know not whither thou goest, and 
how can we know the way ?” 

Thomas is a natural doubter, partly because 
of his ardent love. His heart takes so intense 
a hold on things that he cannot bear to be de- 
ceived. He, therefore, cannot rest in any in- 
definiteness, but must know without doubt or 
vagueness, not only the certainty of these 
bright hopes, but the very way by which they 
are to be fulfilled. This Jesus answers by: 
giving a more emphatic announcement of His 
own personality, as the one answer both to this 
and all their questionings. “I am the way,” He 
says, “and the truth and the life.” It is not 
in a physical or material manifestation that you 
are to be led into these hopes, and maintain 
this communication with me, but through your 
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spiritual union and fellowship with me, for I 
am not only the Way, but I am also the Truth 
and the Life. And as you know Me and abide 
in communion with Me, you are also ito know 
the Father and have access to His presence, 
and also to know of the truth of my teachings, 
and the deepest experiences of spiritual life. 
For I am also the Life as well as the Truth and 
the Way. The first of these beautiful expres- 
sions may well describe our justification, the 
second, our deeper teaching, and the third, our 
deeper life in Christ. We are saved by simply 
coming to Him and becoming united to Him. 

There is no way but He, and there is no 
need of any way to Him, for He Himself is 
the way. And so, as regards our higher teach- 
ing, it is not truth in the abstract that we need 
to know, but the truth as it is in Jesus. He is 
the substance of all the teachings of the Old 
Testament and the deeper revelations of the 
New. They all terminate with Him, the ob- 
ject of each is to reveal Him and have us know 
Him as our personal light, and the substance 
of all knowledge and wisdom. And so of our 
life, whether it be of soul or body; it is not 
an impartation from Him, but it is His own 
very life, shed abroad in us, sustaining us by 
constant dependence upon Himself, so that, as 
He says a little later, “Because I live, ye shall 
live also.” 
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PHILIP'S QUESTION 


5. The question of Philip (verses 8-21). 

“Lord, show us the Father, and it sufficeth 
us?” 

This whole passage is, in some sense, the 
answer to this question. 

a. He tells them that He is the manifesta- 
tion of the Father, and that all His works on 
earth have been through the energy of the 
Father working in Him, and expresses sur- 
prise that Philip should not yet have known 
Him in His divine character and relationship. 

b. He tells them that he is about to go to 
the Father, and shall still reveal His power and 
grace, no less than when on earth, but even 
more mightily through His disciples, that just 
now as He represents the Father on earth, so 
they, then, shall represent Him; “And greater 
works than these shall ye do, because I go unto 
my Father.” 

c. He tells them that the answers to their 
prayers are about to be revealed after His 
ascension. They will be the evidence to them 
of His union with the Father. ‘“Whatsoever 
ye shall ask in my name, that will I do, that the 
Father may be glorified in the Son.” 

d. The Holy Spirit, who is about to descend 
upon them, will be another proof of His union 
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with the Father, and will come from the Father 
at His intercession, and will dwell in them, 
both as the Revealer of the Father and of the 
Son, and as the Representative of the Godhead 
henceforth on earth. 

e. The Comforter. 

The Holy Ghost shall not be so distinct from 
Him that He shall be another presence, for He 
shall be the Spirit which has hitherto dwelt in 
Christ, and He shall come as the Spirit of 
Christ, and thus bring the personal presence 
of Christ in abiding union and conscious fel- 
lowship, and shall reveal to the soul the person 
of Jesus and His relation to the Father with 
glorious vividness and blessedness; for, He 
says, “I will not leave you orphans, I will come 
to you.” That is, through the coming of the 
Comforter. And then He adds, “At that day ye 
shall know that I am in my Father and ye in 
me and I in you.” “He that hath my com- 
mandments and keepeth them, he it is that 
loveth me, and he that loveth me shall be loved 
of my Father, and I will love him and will 
manifest myself unto him.” Thus the question 
of Philip is fully answered. Not only does 
Jesus say that the Father is in His own in- 
earnate person, but, after His ascension, He 
is to send the Holy Spirit to reveal Himself to 
them in closer intimacy, and to bring the pres- 
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ence of the Father Himself into their hearts, 
so that they shall know that He is in the 
Father and they in Him and He in them, and 
thus the whole mystery of the Trinity be re- 
vealed in the living experience of the conse- 
crated heart. This, indeed, is the only way in 
which any soul can ever fully grasp and find 
comfort and support in the doctrine of the 
Trinity. 

As a speculation, it is as cold as it is lofty; 
but as an experience, brought to the heart by 
the Holy Spirit through the indwelling pres- 
ence of Jesus, it is a three-fold cord of infinite 
joy and everlasting love. 


JUDE’S QUESTION 

6. The question of Jude (verses 22-24). 

“Lord, how is it that thou wilt manifest thy- 
self unto us and not unto the world?” 

First, He tells them the very secret of this 
manifestation is obedience and love. The 
world cannot, therefore, know Him, because 
it neither loves nor obeys Him, but he that will 
obey Him shall know this, not as an occasional 
flash of light and glory, but as an abiding joy, 
making the heart a literal heaven, where the 
Father, Son and Holy Ghost erect their throne 
and make their continual abode. “If a man 
love Me he will keep my words, and my Father 
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will love him, and we will come unto him and 
make our abode in him” (verse 23). 


CONCLUSION 


7. Summing up of all these teachings and 
closing benediction as He rises from the table 
(verses 25-31). 

First, He tells them that these parting words 
have been spoken to them in view of His 
separation from them; but that these and all 
other things which they shall need to know, 
and many of which they may indeed forget, 
will be brought to their remembrance and more 
fully revealed by the manifestation of the Holy 
Ghost, who is about to come in His very name, 
as His Substitute and Successor, to represent 
Him and to finish His work. “He shall teach 
you all things, and bring all things to your re- 
membrance whatsoever I have said unto you.” 
Therefore, although there may be much at 
present that they cannot fully comprehend, and 
much they may fear they shall forget, yet He 
shall be their faithful and patient Teacher, and 
all that now seems strange shall be made per- 
fectly plain. Next, He gives them His parting 
benediction and bequest, His own divine peace 
(verse 27). “Peace I leave with you, my 
peace I give unto you, not as the world giveth, 
give I unto you; let not your heart be troubled, 
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neither let it be afraid.” They had seen this 
wonderful peace in Him and felt its majestic 
power, now He breathes it into their very 
hearts and leaves it to all of His disciples as 
His last Will and Testament; the peace of God 
which passeth all understanding to keep their 
hearts and minds through Jesus Christ. 

Then He tries to rouse them to the still 
higher thought of love to Him and awaken 
in their breasts the unselfish consideration of 
His needs and feelings in this trying hour. 
“Tf ye love me,” He says, “ye would rejoice 
because I go unto my Father.” There is no 
higher consolation to the troubled heart than 
to be lifted out of itself and think of the 
greater sufferings of others. If they had only 
realized their Master’s condition and imme- 
diate prospects, their own troubles would have 
seemed like a dream, and they would have 
thrown their arms about Him and cried, 
“Master, let us comfort thee, let not thy heart 
be troubled.” Then, with a brief reference to 
the conflict which is just coming, and the vic- 
tory which He is already sharing, and the 
solemn consideration of His Father’s will and 
glory, which is His chief support, He slowly 
rises from the table and summons them to 
follow with the words which might well look 
forward to every future place of difficulty and 
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duty. “Arise, let us. go hence.” 

The whole of this beautiful chapter might 
be summoned up under two divisions: First, 
His going, and second, His coming again. His 
going is to prepare a place for them, to open a 
way for them, to intercede for them with the 
Father, to work through them from the throne 
His greater works, and to send to them the 
Comforter to represent Him and continue His 
work. His coming again looks forward ulti- 
mately to His glorious second advent (verse 
3), but also includes His personal indwelling 
in their hearts (verses 18, 20, 21, 23), and His 
giving to them as His ever-present legacy of 
blessing, His own perfect peace (verse 27). 


CHAPTER XIV 


CHRIST’S DISCOURSES 


( CONTINUED. ) 


PARTING WORDS 


ARTING words to His disciples on the 
p way from the table to the garden (John 
XV., XVi.). 

This long discourse consists of three parts: 

I. The parable of the Vine and the Branches, 
and its applications (John xv., I-25). 

II. Fuller promise of the coming of the 
Comforter (John xv., 26, to xvi., 15). 

III. Concluding conversation between the 
disciples and the Lord about various questions. 

I. The Vine and the Branches. 

The occasion of this discourse may have 
been their passing through the court of the 
temple and observing the magnificent carving 
of the vine in stone, which was one of the most 
remarkable decorations of the building, or it 
may have been suggested by the overhanging 
vines by the roadside as they passed down to 
the valley of the Kedron, or the burning of the 
withered branches and prunings of the vine- 
yards in the open places as they went out of 
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the city. It was not a new figure, but drawn 
by Him from the beautiful imagery of the 
Psalms and the prophets. Psalm Ixxx., 8; 
Isaiah v., 1; Jer. ii., 21; Ezek. xv., 2). 

The most valuable, perhaps, of the products 
of the vegetable creation, God has chosen it 
as the most significant figure of Christ and His 
relation to His people, and the devil has tried 
to prostitute it, perhaps for this very reason, 
to the most unholy and wicked purposes. 

I. Union with Christ as represented by this 
figure. 

a. Let us observe that the vine consists not 
only of the stem, but of the branches; so Christ 
identifies Himself with all His members, and 
counts them part of Himself. We are of the 
very same substance as our living Head, and 
partake of His own personal life. 

b. The fruit is borne, not by the stem, but 
by the branches, and, especially, by the little 
branches. So the Lord Jesus did not, in His 
own personal ministry, bring many souls to 
God, but left the most glorious fruit of the 
Gospel to be gathered by His disciples, and 
still honors His feeblest members by permitting 
us to bring forth much fruit. 

c. The great essential of Christian life is to 
be united to Jesus. “Apart from Me-ye can 
do nothing,” 
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Two things constitute this union. The first 
fis expressed by the words, “In Me;” this de- 
notes our faith in Christ for salvation and our 
union with Him in justification. The second, 
“T in you,” expresses a closer union, even His 
personal coming into the heart, in the hour of 
our full surrender, to abide in us by the Holy 
Spirit, as our Lord and life. 

This is the secret of sanctification, com- 
munion, power and fruitfulness. 

d. We must abide in this union and com- 
munion. It is not enough that it be formed, it 
must be maintained, moment by moment, in 
watchful, obedient dependence and fellowship. 

é. In connection with our abiding in Christ, 
it is necessary that there should be much faith- 
ful divine discipline, and therefore we read of 
the pruning of the vine, and the Father’s 
thoughtful, patient care as the heavenly Hus- 
bandman. 

f. On our part there must be obedience if we 
would abide in Christ. “If ye keep my com- 
mandments ye shall abide in my love.” And 
again, “Ye are my friends, if ye do whatsoever 
I command you.” And again: “This is my 
commandment, that ye love one another as I 
have loved you.” 

2. The fruits of union with Christ. 

a. They are fruits, not works of the flesh 
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and the will, they spring spontaneously and de- 
iightfully from the life within, just as the vine 
bears fruit without effort, and the fruit seems 
to grow for very gladness. 

b. The first of these fruits is holiness (verse 
3). “Now. are ye clean through the word that 
I have spoken unto you.” All true holiness 
must spring from the indwelling life of Christ. 

c. The next fruit is holy usefulness. This 
is expressed by the figure of much fruit, for 
fruit is reproduction, some thirty, some sixty, 
and some an hundred-fold (verse 8). “Herein 
is my Father glorified, that ye bear much 
fruit.” 

d. The next fruit is answered prayer (verse 


7): 

“If ye abide in Me and my words abide in 
you, ye shall ask what ye will, and it shall be 
done unto you.” 

e. Fulness of joy (verse 11). 

“These things have I spoken unto you that 
my joy might remain in you, and that your joy 
might be full.” If His life is in us, His joy 
will fill us, and His joy is fulness of joy. 

f. The fellowship of His sufferings. 

If we are one with Him the world will hate 
us, as it hated Him (verse 18-21) ; but we will 
not shrink from His cross or seek to be greater 
than our Lord, or more exempt from persecu- 
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tion and suffering, for trial will be sweet as it 
comes with the recollection, we are suffering 
with Jesus. We shall be also glorified to- 
gether. 

II. The Comforter (John xv., 26, to xvi., 
15 is 

In the previous discourse, He had referred 
to the coming of the Holy Spirit as their 
teacher and guide, but here He unfolds His 
special ministry with more explicitness. 

1. The necessity and importance of His 
coming. 

His presence is so essential to the next stage 
of their experience and work, that it is even 
expedient that their beloved Master go 
away in order that He may come. Anything 
that could require the withdrawal of such a 
friend must be valuable indeed. And yet, the 
Holy Spirit’s presence with the church is bet- 
ter than the continued physical presence of the 
Lord Jesus would have been. For, in the first 
place, it is an internal and not an external 
presence. Further, He is omnipresent, not 
limited, as the visible person of Christ, to one 
place, but equally accessible to all God’s people 
wherever they may be, and at all times. More- 
over, the mission of the Spirit is to act as the 
Executive of the divine plan of redemption, 
and the time was now come when this stage of 
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the work must follow the personal ministry 
and accomplished sacrifice of Jesus Himself. 

2. The mission of the Comforter with re- 
spect to the Father. 

He was to proceed from the Father in re- 
sponse to the prayer of Jesus. “I will pray the 
Father, and He shall give you another Com- 
forter.”’ “When the Comforter is come, whom 
I will send unto you from the Father, even the 
spirit of truth, which proceedeth from the 
Father, He shall testify of Me.” 

3. The mission of the Comforter with re- 
spect to the Son. 

He was to come in the name of Christ (John 
Xiv.;.26). 

He was to be the very Spirit that had dwelt 
in Christ, and, as has been beautifully ex- 
pressed, He comes to us not in His essential 
deity, but colored by the humanity of Jesus, in 
whom He has resided. And He comes to unite 
us with the person of Jesus. “At that day ye 
shall know that I am in My Father, and ye in 
Me, and I in you.” He comes to testify of 
Jesus, to make His presence real and vivid to 
our consciousness, and to illuminate our spirit 
with the revelation of Jesus Christ in all His 
fulness. ‘He shall testify of Me, he shall 
glorify Me, for he shall receive of mine, and 
shall show it unto you.” The Holy Spirit is to 
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Christ what the atmosphere of our globe is to 
the sun; we do not see the atmosphere, but the 
light of the sun; yet that light would be in- 
visible but for the atmospheric medium 
through which it is diffused. The viewless air 
brings to us the vision of the sun, and so the 
Holy Ghost, hiding His own personality be- 
hind the person of Jesus, brings Him into our 
consciousness and life, to glorify Him. The 
telescope may be beautiful and costly in its 
construction, ‘but it would be a mistake for a 
visitor to the great Observatory of yonder 
Sierra Nevada mountains to concentrate his 
whole attention on the superb telescope, which 
the munificence of a wealthy patron of science 
has erected. Much wiser and grander would 
it be to use the telescope to gaze upon yonder 
celestial spheres, and see, not the medium of 
vision, but the heavenly worlds themselves. 
Let us honor the Holy Spirit just because He 
does not seek to honor Himself; but we shall 
ever please Him best, and have His most 
gracious approbation when we unite our gaze 
with Him upon the face of Jesus. 

4. The mission of the Comforter with re- 
spect to the disciples. 

Already, in the preceding discourse, has He 
been revealed as their indwelling Teacher and 
Monitor. Here He is represented still more 
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fully in this respect, as the patient and gentle 
Guide, who will supplement the present in- 
structions of the Master, by such fuller unfold- 
ings of the truth as they may be able to bear 
from time to time, and, especially, the truths 
respecting the future and the second coming 
of the Lord; the whole prophetic horizon, 
which was to be opened to their view a little 
later. “He will guide you unto all truth, and 
show you things to come” (verse 13). He was 
also to be to them the spirit of testimony. “He 
shall testify of me, and ye shall also bear wit- 
ness, because ye have been with Me from the 
beginning.” 

5. The mission of the Comforter with re- 
spect to the world (verses 8-11). 

“And when He is come, He shall convict 
the world of sin, and of righteousness, and of 
judgment :” 

“Of sin, because they believe not on me; of 
righteousness, because I go to the Father and 
ye see me no more; of judgment, because the 
Prince of this world is judged.” 

His first work upon the hearts of sinners is 
to convict them of sin, the deepest need of the 
unconverted heart; and the special sin, for 
which He arraigns the human conscience, is 
that which is to be the ground of final condem- 
nation, the rejection of Jesus Christ. 


286 Christ in the Bible 


Next, His work is to reveal to the soul the 
righteousness of Christ, as the ground of its 
justification, and the source of its sanctifica- 
tion, and enable it to accept the righteousness 
of God as witnessed by the resurrection of 
Jesus Christ in both these aspects. 

The exact meaning of the third specification 
of His work has been variously interpreted. 
Some apply it symbolically and literally, to the 
future judgment. It seems a little difficult, 
however, to connect, intelligibly, with this, the 
next sentence, with regard to the Prince of this 
world being judged. It would seem relevant 
and clear to apply this to the revelation of 
Christ’s second coming; the next great theme 
of the Gospel and its glorious result, in the 
judging and casting out of Satan, and the 
power of his kingdom. It would seem to un- 
fold, also, the idea of the world and the devil 
as now already judged by the Lord, and, there- 
fore, to be treated by the disciple of Christ as 
a conquered foe. This is the chosing echo of 
this very discourse: “Be of good cheer, I have 
overcome the world.” The world and-the devil, 
its master, are already judged, and the judg- 
ment will be made manifest in all its fulness 
at His second coming. We are, therefore, to 
be separated from it as a forbidden world of 
evil, and to testify against it. We are not to 
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fear it in its opposition and persecution, or its 
malignant and mighty prince, the devil, but to 
treat him as a conquered foe. All this the 
Spirit reveals to the soul, after convicting it 
of sin and righteousness; leading it out of the 
world, giving it victory over temptation, and 
inspiring the blessed hope of Christ’s second 
coming, and the new world of righteousness 
and glory. 

III. Closing conversation between Christ 
and His disciples (verses 16-33). 

The remaining utterances of this discourse 
are somewhat broken by the questionings of 
His disciples. The first subject referred to is 
His expected separation from them, and His 
speedy re-appearance to them. His own re- 
mark, ‘A little while, and ye shall not see Me, 
and again a little while, and ye shall see Me,” 
had perplexed them, and He tenderly. antici- 
pates their question, and more fully explains 
His meaning in verses 20-22. 

He plainly intimates in these words His ap- 
proaching death, and the sorrow it will bring 
them, as well as the malignant triumph of the 
hostile world. But it will be followed imme- 
diately by His reappearance to them; a joy, 
which, thenceforth, shall never pass away. 

This dark hour, that is approaching like the 
ancuish of a travailing woman, is but the birth 
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throe of a new creation, which is about to 
come, even the birth of the church of Christ, 
which is to emerge from the cross and the 
resurrection, and go forth into a cloudless and 
everlasting day. 

The reference is, undoubtedly, to His ap- 
pearance to them after His resurrection, and to 
the exalted fellowship and privileges into 
which they are then to be raised. He proceeds 
next to unfold these privileges; “In that day 
ye shall ask Me nothing ;” “Verily, verily I say 
unto you, whatsoever ye shall ask the Father 
in My name He will give it you;” “Hitherto, ye 
have asked nothing in my name, ask, and ye 
shall receive, that your joy may be full;” “At 
that day, ye shall ask in my name, and I say 
not unto you that I will pray the Father for 
you, for the Father Himself loveth you, be- 
cause ye have loved Me, and have believed that 
I came forth from God.” 

The first word translated, “ask,” in verse 23, 
does not mean to pray, but to inquire about 
matters with respect to which they are in per- 
plexity. He means that in the coming day, the 
light will be so plain and clear, that they will 
not need to inquire, as they do now, “what is 
this that He saith? We cannot tell what He 
saith ;’ but they shall plainly understand His 
will and teachings, and His Father’s love. 
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And, as to prayer, they shall have a higher 
place of access and confidence, for they shall 
ask in His name, even as He asks, which they 
have not yet been able to do, because His re- 
demption work was not complete, and His 
heavenly priesthood, in their behalf, had not 
begun. But henceforth He shall be at the 
Father’s side in their interests, and their peti- 
tions shall be received at the heavenly throne 
even as His own; nor will He need to plead for 
them as for strangers, or aliens, for the Father 
Himself loves them, even as He loves His Son, 
and His intercession is not so much to pro- 
pitiate an angry Father and constrain from 
His reluctant hands the answer to His people’s 
prayers,as that He is to be the channel through 
whom the answer will come, and the Mediator 
who receives our petitions as they ascend to 
heaven, in their imperfection and ignorance, 
purifying them with His holy intercession, and 
then presenting them with the added incense 
of His own merits as His own very prayers. 
There is one more word, and then this tender 
discourse closes. There is a touch of deep sor- 
row in its tone, but it soon rises to the notes of 
triumph. “Do ye now believe,” He answers 
their honest but superficial confession, “Be- 
hold the hour cometh when ye shall be scat- 
tered every man to his own, and shall leave Me 
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alone.” Thus was the dark shadow of Gethse- 
mane anticipated; but He quickly rises and 
adds, “Yet I am not alone, because the Father 
is with Me.” And then, looking forward to 
their Gethsemane, too, He tenderly says, “In 
the world ye shall have tribulation ;” they, too, 
shall have their crosses and their conflicts, but 
their one source of rest and victory is Himself, 
and His triumph for them. “These things 
have I spoken unto you that in Me ye might 
have peace.” “In the world ye shall have 
tribulation, but be of good cheer; I have over- 
come the world.” That victory is the pledge 
of ours; as we cry out for strength, His an- 
swer ever is, “I have overcome for you.” And 
80, 
As surely as He overcame, 
And triumphed once for you, 
So, surely, ye that trust His name, 
Shall triumph in Him, too. 


CHAPTER XV 


CHRIST’S DISCOURSES. 


(CoNTINUED. ) 


THE PARTING PRAYER (John xvii.). 


possibly even within the temple courts, 

before they finally withdrew, these last 
words of love were spoken. Wherever His 
human feet may have stood last, His spirit was 
on the threshhold of heaven, as He uttered 
these sentences, standing as the divine High 
Priest on the very borders of the inner sanc- 
tuary, hard by the vail that was just about to 
be rent in twain, by His dying agony. 

I. Christ’s prayer, as it respects Himself 
(verses I-5). 

1. The crisis hour. “Father, the hour is 
come.” It was the hour of the world’s destiny, 
the Father’s glory, and His own consummated 
work; not only was His work done, but it was 
all done on time. Each moment had been filled 
with the Father’s perfect will, and now there 
was nothing to do but to die. 

Oh! that we might all follow Him, not only 


De vessi on the brink of the Kedron, or 
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in the faithfulness, but in the timeliness of His 
finished life. 

2. The finished work. 

“As thou hast given Him power over all 
flesh that He should give eternal life to as 
many as thou hast given Him.” “TI have glori- 
fied thee on the earth, I have finished the work 
which thou gavest me to do.” He recalls His 
mighty commission to give eternal life to His 
people through the knowledge of the Father 
and the Son, and acknowledges publicly the 
complete resources which the Father has sup- 
plied for this mighty task. Thou hast given 
Him power over all flesh that He might thus 
administer the great work of salvation. What 
an unfolding of the purpose and glory of re- 
demption, Christ its mighty administrator, the 
whole human family its beneficiaries. His own 
people His especial objects, and eternal life, its 
glorious aim. And this eternal life is not a 
definite future existence, but is a relation of 
intimacy and love with God. It is God Him- 
self through Jesus Christ revealed in the soul. 
This mighty task, He declares, He has fully 
accomplished. He has revealed the Father, 
He has made known His word and stood 
among men as His Representative and Expres- 
sion. He has so done this as to glorify His 
Father on the earth. Not onlyhas He fulfilled 
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His work, but He has fulfilled it for the glory 
of God. What a pattern to all His followers; 
a finished task, and God supremely glorified. 
Oh! that it may be ours to echo it. 

3. The last request. 

“Glorify Me with thine own self, with the 
glory which I had with Thee before the world 
was. Glorify thy Son, that thy Son also mav 
glorify Thee.” He asks that He may be glori- 
fied and raised up from the depths of shameand 
sorrow to which He is about to stoop. He asks 
back again, as His right, the glory which, for 
a little while, He had voluntarily laid aside; 
the glory He had with the Father before the 
world was. He asks still more the joy of His 
Father’s heavenly fellowship. “With thine own 
self,” it is the cry of the lonely heart to be 
again upon the Father’s bosom. How poorly 
can we understand that loneliness and that love 
of His great heart. He had said a little before, 
“If ye loved Me ye would rejoice because [| 
go tomy Father.” But, even then, He did not 
ask for Himself; still, His true heart turns in- 
stinctively to His Father’s glory, and He hal- 
lows even this holy prayer by the added re- 
quest, “That thy Son may glorify thee.” 

II. The prayer of Christ with respect to His 
immediate disciples (verses 6-19). 
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1. He commends them to His Father and 
cells Him: 

a. That they have been given Him by the 
Father Himself (verse 6). 

b. That they have kept His word. 

c. That they have received the messages of 
of the Son, knowing surely that He came from 
God, and believing in Him with all their 
hearts. And in Him they have also recog- 
nized the Father, and “known that all things 
whatsoever thou hast given Me are of Thee.. 

2. He pleads for them on the ground that 
they are already His Father’s and also His 
own, and that His glory is linked with their 
blessing. “They are thine, and thine are mine, 
and I am glorified in them” (verses 9, 10). 

3. He refers to His own care and keeping of 
them hitherto, and commits them from His 
hands, as He is now about to leave them to 
His Father’s keeping, telling Him that they 
are all safe, except the one who has wrecked 
himself, as the scriptures had already pre- 
dicted, the wicked son of perdition. ‘While 
I was with them in the world, I kept them in 
thy name, and none of them is lost but the son 
of perdition, that the scripture might be ful- 
filled. And now I am no more in the world, 
but these are in the world, and I come to Thee. 
Holy Father, keep through thine own name, 
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those whom thou hast given Me, that they may 
be one as we are.” 

4. He refers to their lonely, bereaved and 
perilous situation, left in the world without 
Him, and hated by the world for His sake. 
“The world hath hated them because they are 
not of the world even as I am not of the 
world.” 

5. He speaks of His desire for them that 
they may have His joy fulfilled in themselves. 

6. He prays for their preservation in the 
world, and from the evil one (verse 15). 

He would not have them withdrawn from 
the world by death, for the world needs them, 
and they need to finish their work; but He does 
ask that while remaining in the world they 
may be preserved from evil, or, as the words 
more correctly read, from the evil one, and all 
his malignant power, both upon their souls and 
bodies. 

7. He asks for their sanctification, including 
their separation from the world (verse 16), 
and their purification and dedication to God, 
through the truth. 

8. He claims for them the same service as 
He Himself has done, and sets them apart in 
His Father’s presence, to represent Him and 
finish His work, with the same authority 
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which the Father hath given to Him (verse 
18). “As thou hast sent me into the world, 
even so have I sent them into the world.” 

g. He solemnly consecrates Himself to them 
for their sanctification, service and complete 
salvation, and lays Himself with them in His 
death, a living sacrifice upon the altar of His 
Father’s will; so that their sanctification does 
not depend upon their own personal strength 
and resources, but is pledged by His own love 
to them, and His own life in them. We think 
of our consecration as we lay ourselves upon 
the altar. Let us rather think of that other 
Sacrifice who lies down beside us, and be- 
comes by His own consecration with us, the 
strength and the security of our sanctity and 
service. “For their sakes I consecrate myself, 
that they also may be truly consecrated.” 

III. Christ’s prayer, as it respects believers 
throughout the whole Christian age (verses 
20-24). 

From the little band that are kneeling close 
to Him, His vision expands until He sees the 
whole circle of His redeemed, each one of us 
personally, and then He adds this all-compre- 
hensive prayer, “Neither pray I for these alone, 
but for them also which shall believe on Me 
through their word.” 

1. The simple condition which includes us 
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in His prayer, is “that we believe on Him 
through their word.” If we can meet this, the 
Master’s prayer has been offered for us, and 
will surely be fulfilled, if we will let it. And 
this prayer not only looks forward to the 
words which follow, but back also to the words 
which He has just expressed for the eleven 
disciples. 

Three things He asks for them in the com- 
ing ages, and one bequest He bestows upon 
them. 

First, Their unity with each other; “that 
they all may be one.” 

Secondly, Their union with Him, “I in Thee 
and Thou in Me; that they also may be one in 
Us.” 

And, thirdly, The perfecting of each one of 
them in their personal life, and of the whole 
body in the one complete church the Bride of 
the Lamb, “that they may be made perfect in 
one.” This is also the apostle’s prayer, as he 
echoes the Master’s thought: “Till we all 
come into the unity of the faith, and the 
knowledge of the Son of God, unto a perfect 
man, unto the measure of the stature of the 
fulness of Christ.” Eph. iv., 13). 

This complete unity, He tells the Father, 
is to be the great evidence through which 
the world will ‘believe that the Father 
hath sent Him, and will know that He has 
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loved them even as Himself. Christian unity 
must have its deeper root in divine union, and 
Christian perfection can only come through 
such union between the soul and God. There 
is no self-perfection, but as God has revealed 
and ministered to each one of us, and together, 
so united us in Him, we shall be ‘“‘made perfect 
in one.” Perfection here includes, not only the 
completeness and maturity of individual char- 
acter, but also of the church, as a collective 
body, at the coming of the Lord. 

There is still a deeper, sweeter thought lying 
in the bosom of His precious words, and not 
yet expressed in this analysis. The issue of 
this divine union with the Father and the Son 
shall be, that the soul thus linked with God 
shall enter into the same love which the 
Father has toward the Son. If Jesus be truly 
formed in us, the Father will love us in Jesus 
and as Jesus Himself. These are the two sub- 
lime heights in this prayer, so far as we are 
concerned, the love of Jesus and the love of the 
Father revealed in us through our union with 
God. 

From this great thought naturally follows 
the remaining prayer (verse 22), which con- 
tains His last bequests to His beloved follow- 
ers. At the table He had bequeathed to them 
His peace, and now He adds to it His glory, 
too. All the riches, all the splendor of the in- 
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finite and everlasting wealth of His throne and 
His glory, He shares with them; empties Him- 
self of all but love, and finds His sole inherit- 
ance in them, and in His Father, “The glory 
which thou hast given Me I have given them, 
that they may be one, even as we are one.’ 
And as though to complete even the very form 
of a will, and claim for them, by every right of 
His Sonship, this glorious consummation, He 
adds, “Father, I witt that they whom Thou 
hast given Me be with Me where I am, that 
they may behold my glory which thou hast 
given Me, for thou lovedst Me before the 
foundation of the world.” 

IV. Christ’s prayer as it respects His 
Father. 

The closing thoughts and words have refer- 
ence to the highest of all thoughts and themes. 

1. The Father and the world (John xvii. 
25, 20). 

Apart from Christ, the world has no God. 
Man’s conceptions of the Father are all dis- 
torted and false. Jesus alone has revealed 
Him. “Noman hath seen God at any time, the 
only begotten Son who is in the bosom of the 
Father, He hath declared Him.” The altars 
of false religion are dedicated “to the unknown 
God.” “This is life eternal that they might 
know Thee, the only true God, and Jesus 
Christ whom Thou hast sent.” Nothing is 
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more pathetic than the groping of lofty minds 
in every age to find out God. Yes, it is true 
as Christ said, “The world hath not known 
thee.” 

2. The Father and the Son. 

“These have known that Thou hast sent Me. 
I have declared unto them Thy name.” Jesus 
is the revelation of God to the world and to the 
believer, and only as we receive Him can we 
know God and enter into union with Him 
through Jesus Christ. When we receive His 
Son, we at once pass into direct and personal 
acquaintance with the Father. This was the 
very purpose of His coming “to bring us to 
God” and: one with Him, we become one with 
the Father also. 

3. The Father and the Believer. 

Receiving Christ and through Him united to 
God, there comes to us the stupendous bless- 
ing expressed in these words “that the love 
wherewith Thou hast loved Him may be in 
them.” We become the objects of the very 
same love which the Father has for His Son. 
We are recognized as part of Him even as the 
bride is taken into her husband’s family and 
loved even as her husband. This is, indeed, 
the mystery of mysteries: that we are per- 
mitted to share the intimate and exclusive 
affection of the eternal Father toward His only 
begotten Son. He loves us now, not for our- 
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selves, nor in proportion to our personal claims 
upon His affection, but precisely as He loves 
Jesus Christ, with infinite complacency and un- 
limited measure. 

The secret of all this is expressed in the last 
three words of this sublime prayer, “I in 
them.” This is the mystery hid from ages, 
and at last made known to the saints, “Christ 
in you the hope of glory,” “I in them.” This 
explains why God can love us even as He loves 
His Son, for to the Father we are accepted 
and counted as sharing His peculiar sonship 
“even as He.” 

Even the Master’s prayer cannot go higher 
or deeper than this. The curtain falls upon 
these parting words, and henceforth their 
echoes keep forever sounding through the ages 
as the very voices of the ministry of His inter- 
cession within the veil and the acknowledg- 
ment forever of our high place of unity and 
fellowship with Him as we, in His name, may 
come, and come boldly, to the throne of grace. 


“So near, so very near to God, 
More near I cannot be; 
For in the Person of His Son 
I am as near as He. 
“So dear, so very dear to God, 
More dear I cannot be; 
The love wherewith He loves His Son, 
That love He bears to me.” 
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